Anthea Butler Interview

Anthea Butler (00:48):

Okay. My name is Anthea Butler. I'm associate professor of religion and Africana studies at the
university of Pennsylvania. And | would like to be identified as a dr. Anthea Butler.

Butlerfilms (01:02):

Thankyou, Anthea. Okay, great. AndsoI'mgoingtofollow the scriptfromourphone conversationin
our,inourquestions. And you cutoutlike, sol'mgoingtojustuse yourwords and askthemrightback
atyou. Thisisallaboutscience,denialand climate skepticism,andhowwe gottowhere wearetoday.
And, andthankstoyourgoodguidance. Youreallytalkalotabout,um, itcame, cameinwiththetide
of theevangelicalsinthe moralmajority. Sothe questionthatyou would phrase rephrasewaswhen
did

the evangelicals become more political and where did the moral majority come from?

Anthea Butler (01:37):

Um, evangelicalism became more political in the 1970s. Many people think of that as a story about, um,
theriseinantiabortionmovements, butit'sa very different story. The storyabouthoweverAngelicals
cameintopowerisabouttaxes,actuallytaxesandrace. Andthe storyis, isthatevangelicalism, uh,
maskedbehind BobJonesuniversity, whenitwas, um, pressedto, uh, integrate the schoolandallow
interracialdatinginthe 1970s, they were notintegrated before you had to signa statementofthat. You
would notinterracially date. If you came to the school, the school'sfirstblack studentactually came
thereinthe 1970sand quitafterafew months. Sowhathappenedis, isthatwhenthe IRS came after
Bob Jones, evangelicals got very upset about this because they believed that it would cause their other
schools, what people called segregation academies to have to be integrated.

Anthea Butler (02:36):

And those schools also got tax exemptions, and they were very afraid of this. So as a result, the, um, Bob
Jones continued tofight this case and they had theirtax exemption stripped when they had their tax
exemption. Stripped evangelicalismbegantowritein. And partofthis campaignhadtodowith people
who were pressing evangelicals to get more involved in one of those people was Paul Weirich, who was
actuallyalobbyistin Washington. Andoneofthe foundersofthe heritagefoundationinthe 1970s, Paul
Weyrichisavery,um, probably | would say famousinsomecircles, butquite unknown inothersforhis
organizing ability and thinking aboutthe waysin which evangelicalism couldbecome more politically
active after, um, during a meeting and the end of the 1970s, where Ronald Reagan and others had been
invited to Dallas, Texas to give a speech in front of major F Angelicals, Paul Roderick was there and also a
person named James Robison and James Robinson was charged with the task of picking up, um, Ronald
Reagan from theairport.
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Anthea Butler (03:44):

Andwhen hedid pickup Ronald Reagan fromthe airport, he gave Ronald Reagan, one of Ronald
Reagan'sfavorite side, uh, slayings, whichwas, um, you can'tendorse me, butlendorse you, which
wentoververy well with evangelicals. Now, this meeting was sortofa Genesis forthe moral majority.
PaulRohrichis actually one ofthe people who came up with thisname and said, if we could justgeta
moral majority and Jerry Falwell hitonthatname andsaid, that's it, that's whatwe need to callournew
organization, the moral majority. And as aresult, the beginnings of the moral majority formed in late
1979, partially because they were upset about these taxes. They were upset, you know, starting to come
intothis space ofanti-abortionactivismand alsobecause ofthe era, the equalrightsamendment. So
those three things really together, but especially the taxes help evangelicalism become a political force
in the late 1970s.

Butlerfilms (04:47):

So what does any of this have to do with, um, today's conversations and debates around climate change
and climate skepticism? Like how did the even juggles sort of get into that space and that conversation?

Anthea Butler (05:02):

Well, part of how evangelicals come into that space and in the conversation about climate change from
the 1970s s thatit's justone of the things that they are againstbecause ofthe way thatthey see the
world. They see the world as being God's creation and mankind has been given dominion over that, um,
theworldandnarrowthey'reabletouse the world Earth'sresources asthey seefit. Soone oftheissues
that became very important for them and how they got involved is because of their lobbying,
evangelicals were lobbying for things like antiabortion, um, against homosexuality and others and
climate change and how you use the earth became another, because lobbyists came to evangelicalism
toaskthemfortheirhelpinterms ofkeeping,um, Atlantic, excuse me, I'mgonnastartthatover.Letme
startthatsentence over. Okay. Evan, Joel calls teamed up with people who wanted to push forother
kinds of environmental changes, because they were the ones who wanted to see how they could benefit
how their organizations could benefit from the kinds of ask me that question again.

Anthea Butler (06:18):

I'mgoing todoitagain, cause you're goingto getabetter shotformeifl do this one more time. Okay.
Becauseit'sactually, I should breakitintotwo let'sbreakthis questionintotwo. Soitmakesiteasier.
One, one piece of the question you should ask me is, you know, what about evangelicalism
organizations that became politically active and then asked me the question about climate change. This
isactually atwo partquestionwhenlwas answeringit. Irealized itbecause whatwe need todois set
upwhatkindsoforganizationsandthentotalkaboutthe lobbyingandeverythingthathappens. Okay.

Butlerfilms (06:55):
Alright, let'sdoit. Okay. Um, so, but, well, Imean, let'sjust, let's just start with the organizations. |

mean, whattypes of organizations were influential and, and, and, um, organizing at the time

Anthea Butler (07:08):

Foraverage alcovesin the late 1970s, the moral majority was the beginning of arise of all kinds of
organizationsthatwere designedto pushforthevangelicalism, angelicalkinds of concerns within not
justpolitics, butthe media. So notonly do you have, the more majority youhad James Dobson's focus
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on the family, you had, uh, Donald Weidman's American family association, you had, um, all other kinds
ofthingsthatwere eitherconnected to churches ordenominations orwhatwewould call para church
organizationsthatwere able tosendlobbyists to Washington, to fightforthings thatevangelicalism
wanted. So for instance, if, um, evangelicalism were looking for anti abortion legislation and rights, they
would send different organizations like focus on the family or family research council or American family
association to say, obstensibly fight for the rights of the family. And other kinds of evangelical concerns.

Anthea Butler (08:04):

These organizationsbecame very powerful. Theybegantoraise moneyandfunding,and theyalso
becameinvolvedinpoliticstoagreatdegree. Theyalso started to puttogethercandidateswherethey
have people voteforthem. And probably the biggestorganization ofallwhichgained alot oftractionin
the 1990s was Christian coalition, um, headed by Ralph Reed and found it by Pat Robertson. Christian
coalition was an organization that had lots of power in terms of putting themselves behind politicians,
putting their voting power behind the kinds of things that they wanted to see happen. So for
evangelicalism, these organizations provided a veryimportantroleinthe org, the organizationallife of
evangelicals. Whatthey did was to give evangelicalism a sense of power from, um, a very gated religious
organization thatdidn't really have a room to put forth, but what they did have were parachurch
organizations that could raise funds.

Butlerfilms (09:13):

So, sothat'spartone. And parttwo is whatdoes climate change have todowith it? Butl wanted to ask
you,um, Irecently sawa commercialthatwas done where Pat Robertson satdownwith AlSharpton
andtheycouldn'tagreeonmuch, right? Couldn'tagree onmuch. We couldagree thatthe planetneeds
care and we need to address issues of climate change. And then that dramatically changed. Um, | think
Robinson regretted doing the commercials and changed his stances. And so thatis another way to get at
this, this, this question to have, while in the middle of all of this going on. Like what, why, why did
environmentalismand climate change become partofthe, the, the sortofthe, youknow, the, the, uh,
the bundle of issues that even joggle leadership was, um, was pushing

Anthea Butler (10:03):

Atfirst,youwouldthinkthatevangelicalismwould be involved with environmentalismafterall, thisis
partof God's creation, but forevangelicalism, there was a sense in which this whole push for
environmental ism was about liberalism. It was about looking for things that Democrats wanted. And as
theybecamemore politicizedinthe late eightiesand early nineties, thisbegan tochange the political
activities of evangelicals were pushed back. There was also oilmoney being putinto some ofthese
organizations that really turned evangelicals away from what they might call creation care into a sense
in which we can use the earth, whatever we want to. Another story that I think is an untold story about
howevangelicals sortofchange intermsofclimate change. Andallofthatactuallybeginsbackinthe
seventies. When we think about the Alaska pipeline, when the Alaska pipeline was built, lots of people
fromTexasandLouisianawent,andalotofthe workersonthepipeline wereactually Bible belt, Baptist,
believing kinds of Christians evangelicalism.

Anthea Butler (11:07):

Andwhen they wentto Alaska, they saw the beauty of Alaska, butthatalso meantthatthey saw the
money thatwas in oil and all of this. And part of this is also about the funds that were made on the
Alaskapipelineandotherkindsoforalrigorganizations. We don'toftenthinkaboutregionalityinterms
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of thinking about why evangelicals are against environmentalism, but when you begin to think about the
regionality of Texas, Louisiana and other places where people work on offshore oil rigs and other
businesses, this becomes very important to the livelihood of many churches there. And so for these
churches, they don't want to see environmental activity. They need to see those things curbs so that
their congregants and the money that comes into their churches continues to flow. Okay.

Butlerfilms (11:54):

Andyoutouched onthis allittle bitwith the moneyand the powerful organizations behind them, but,
butyoudon't, whywere they so effective? You know, it's notlike even goggles are the majority of, of
votersinthe country. Sohowwere they so effective and the leadership ofthe moral majority, how were
they so effective and really, um, changing the diet?

Anthea Butler (12:16):

Well, Angelica was a very effective in changing the dial politically because they were very media savvy.
They knew how to grab a headline. They had networks. First, those networks were based on a mailing
list. Andthentheybecame,um, youknow, computerinternetlists. Theyreached outtopeople. They
hadfundingfromallthe peoplewho sentinmoneytothese organizations. Theyorganize pastorsinthe
case of more majority atonetime, there were over 3000 pastors thatbelongtothe, to the organization.
All of these places, the bulk of what they did was based a beginning on mailing list. And then the
connections that were made further with television televangelism, all the rest of these things, created a
powerful network of voters and people thatthey could reach outto for funds. And not only that they
could mobilize when there was something that needed to be done. So for instance, to write your
congressmen, uh, they had todo was to show somethingon their television show and say, thisisa
problem. Write to your local congressmen. And before people had phone banking and all these things
Angelicals were able to do that very efficiently to move the dial for the issues that they cared about.

Butlerfilms (13:27):

Okay. And tellme, justtell me alittle bitmore about how they not, how they did it, because you just
told me that, but some ofthe messaging thatwas used, I'm very curious to, for you to expand a little bit
more on the theological arguments of, of, um, in relationship to climate change, whetheritbe in the
realm of science, which | know we don'treally wantto talk about, but mostly this idea of dominion,
which you talked aboutallittle bit, perhaps maybetellus alittle bitabout the end times theology too,
andjustman'sarrogance,because lknowthatwasamessagetolike,there wasaliberalliberalsor
Arabic.

Anthea Butler (14:02):

Yes.Sothere's severalways inwhich Evan gel Coleswentabout,um, promoting theirmessages, uh,
againstenvironmentalism and climate change. One was the issue of dominion. Ism man has dominion
overthe earth. Thisisin scripturethat God has given the earth and the fullness thereofformantoenjoy
andits pleasures.Andsotheydon'tnecessarily thinkaboutifwe're coalmining, thatstripping outearth
thatis makingthingshorrible forpeople, it's makingthe environmentterrible. Theybelieve that God's
goingtorenewthe earth. That'sfirst of all, and the reason why they think that God's gonna renew the
earthisthattheybelieveinwhatwe wouldtalkaboutasa,asanendtimesoran Armageddon. They
believethat,um,attheendthatJesusand SAand Satanwillhave agreatbattle and the, uh, plane of
mosquito, they hope thattheywon'tbe around because they hope to be gone because they willbe
gone in terms of a rapture.
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Anthea Butler (14:57):

Thatmeanstheywill be taken outofthe earthand God will leave the earth, um, barren, exceptforthe
restofus whowere probablyall sinners and bad people and the devil. And then God willcome down
and havethis greatbattle with hisangels, renewthe earth, beatthe devil,andthenthere'llbe anew
heavens and a new earth. This is what the book of revelation talks about. So for evangelicalism, there's
notmuch purchase in thinking about taking care of the earth that we're on because they think that
God'sgoingtogive usanotherone. Sothat'sfirst off. The second reason I think thatevangelicalism
don'treally care aboutenvironmentalismis aboutwhatthey perceive to be aliberaltalking pointora
democratictalking point. Theybelieve thatthisisthe science andhowpeoplethinkaboutthisinterms
of liberalism is some kind of, you know, it's, some people would putitafairy tale that things are going to
be terrible.

Anthea Butler (15:54):

Andthatclimate changeisreal. Andit'snotreally climate change. It'sjustthatit's hot. Like it'shotevery
summer, or, you know, itrainslike itrains normally. And none of these things have anything to do with
anything else, exceptforpeople who are just very fearful and don'twantto have the kinds of capitalist
endeavorsthatevergel,becausebelieve in. AndIthinkthatbrings upthethirdissue aboutmoneyand
capitalism for evangelicalism, capitalism and godliness are very close together, especially for them. And
sothe way in which they think about thisis thatifthere's away to be able tobe a good steward of God's
money for some people, you might think that means that you need to take care of the earth forthemto
be a good steward means that they were able to make money off of that, that they would be able to
support the kinds of organizations that believe in the family and Christian values and, um, environment.
Doesn't come into that at all.

Butlerfilms (16:56):
Sorry for the delay. Does this statistic,  mean, I'm, I'm, I'm fascinated by your answers. Are you, are you

good?

Anthea Butler (17:03):
I'm good. | mean, are you okay with that? | mean, it's okay.

Butlerfilms (17:05):
Yeah.Imean, I'mnotheretoputwordsinyourmouth.lwanttohearyourexpertise and whatyouhave
to say.

Anthea Butler (17:12):
This is how they are so good.

Butlerfilms (17:15):
So, so, sowheredid, I'msorry, where do evangelicals of colorfitinto that to, to, to this, and, andit's up
to you, whether or not you want to make it present, or if you want to make it start,

Anthea Butler (17:28):

Ineedtostartalittle pastandbringingittothe peasant. There have alwaysbeenevangelicalismofcolor
in the mix. Now, the ways in which they've been in the mix is very interesting. Um, as we know,
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evangelicalism can be, uh, any race, but part of this is about for evangelicals is about creating a culture
andisapredominantlywhite based culture. Andwhen|saywhite, Imeanahegemonickindofculture
that is led by white males and everyone else, including women, men, anyone else with any other color is
expectedtofollow. So,um, backinthe sixtiesin 1963, the national association ofblackevangelicals
were formed as a counterpart to the, uh, national association of evangelicals. Now we should just point
outthatwhenthe nationalassociation of evangelicals was formed backin 1940s, itdid nothave any
black denominations in it.

Anthea Butler (18:22):

Okay.Sotheformationofthe nationalblacknationalassociation ofblack Angelicalswasabouthowto
bringchurchesthathad similarbeliefsintothefoldthatwere African American. Therewerefiguresthat
wereinvolvedinthis mostnotably Tom Skinnerand,um, William Panelle, whowere veryvocalinthe
sixtiesandthe seventiesandbeyondaboutconfrontingevangelicalsaboutracism. Andthiswas met
with some modicum of success. Some not, um, one very memorable speech in the 1970s was that our
bannerby Tom Skinner, where he accused evangelicals of being nationalists and racist. And thatwas a
big momentin evangelicalism. Now for evangelicals today, we see that their evangelicalism color they're
white evangelicals, but more oftenthan notevangelicalismis referred to asit's a code word forwhite.
Andlbelievethatthe reasonforthatisthatit's beenvery hard foraveragelocals of colortobreak away
and, and say certain things abouttheir beliefs and how they may see the world relative to the kinds of
Evanshallcallbeliefsaboutabortion, same sexmarriage, and the family thatgetarticulated by major
evangelical figures and organizations.

Anthea Butler (19:42):

Soforaverage, unclesof colorand particularly blackimage alcohols, this becomes very problematic
because ifyou stepoutofthatrole and you, you startto speak foryourself, itis seen as breaking away
from the camp. Okay. And also there's a sense in which when people of color come into evangelicalism,
that they also have to accept the cultural mores of evangelicalism. That means you might leave behind
gospel music, or you might leave behind a mariachiband, I'm using musical examples, but those are the
easiestonestosortofthinkaboutin terms ofthis, there's away in which you are expected to leave your
culture behind and embrace an evangelical culture, which is really a white kind of culture,

Butlerfilms (20:25):

Which brings metothe biggestquestioninourconversation. And aswe hadtalkedabout,um,fromthe
two evangelical orone evangelicaland one politician thatlived through alot of this fate, um, this, this,
this, this climate change problem, um, seismic and Bob Inglis, who both said that really all of these
issues, including the conversation around climate change and regulation, deregulation all has to do with
racism.

Anthea Butler (20:54):

Yes, exactly. And | agree with them about this issue about environmentalism has to do with race for
evangelicals. Part of that has to do with some basic things. First, let's talk about something as basic as
red lining, how people are bound out from different communities when black community black people
started to want to buy in white communities, this was pushed, pushed back. Some black communities
wereredlined.Inotherwords, they were putinto places where there were environmental problems,
where there was dumping, where there would have been chemical plants and otherthings. These were
notin white sections oftown. And so this is actually in a way, part of it has to do with an economic
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status, the economic status of African Americans and where whites did not want them to encroach upon
certain kinds of things. It might be okay for you to come to church, but to live next door to a black
person was another thing altogether.

Anthea Butler (21:46):

Soifwethinkaboutred lining is one way to think about how things environmentally change inthe
community. That'sreallyimportant. Ithinkone ofthe second reasons aboutwhy this has todo with
racismisbecausethere'sadifferentwaytosortofthinkaboutland,landuse,andwhatshouldhappen
toit. So,inotherwords, if we're talkingaboutthe waysin whichthe urban spacehasbeendeemedas
theblackspace, ifwethinkaboutthe 1970sinurbanurbanareas, orhowpeopleeventalkaboutplaces
like Chicago and New York as being cesspools, right, uh, and, and filthy, and all of these things thathas a
racismthat'sbased inenvironment, theythink because youliveinacityand you're notina smalltown,
that means that it must be horrible. You must not have anything to care for.

Anthea Butler (22:37):

Andthatsomehowacityislessdesirablethanasmalltownorapredominantlywhiteenclave. So
foreverAngelicals. Ithink partofthisreasonwhypeople like seismicwould saythatthisisracistis
because of policies that have been implemented by the government that also evangelicals have
embraced. If we think about this in terms of education, it becomes very important if we think about
wherethewaysinwhich afterBrownvsFordin 1954 happenandhowlongittooktointegrate schools
and where black schools were located, vis-a-vis where white schools were located. And when people
were startingto be bused intootherareasthatmeantthatthe environmentwas goingtochange. And
soforevangelicals,anythingthattheycoulddotoholdthatback, whetherwe'retalkingaboutacitizens
councilandthefiftiesand sixties, whetherwe couldtalkaboutthe ways thatschoolboardsgotstacked
inthe seventies, through the nineties, and two thousands, all of these things were partand parcel of
things that Emma uncles worked on in order to African Americans and others out of the clean
environmental spaces, as opposed to the spaces that they were caused to, that they were forced to live
in beforehand.

Butlerfilms (23:57):

Do you think that is also the reason why even when some, even when, um, some prominent evangelicals
were taking on creation care, and maybe you can talk to us a little bitabout, you know, trying to frame it
and creation care. | think thatthat also was one of the reasons why, um, more powerful leadership
came back and kicked, kicked it out again. Yeah.

Anthea Butler (24:22):

Andso, inotherwords, you'reaskingme, letmejustrephrase.Sol,solunderstandwhereyouare.Um,
you're asking about creation care and whenever Joel started to talkaboutthat, why did the average
uncle's pushback against it?

Butlerfilms (24:33):
Yeah.lIsthatalsorootedinthe, the, the,the systemicracismthatyouwerejusttalkingabout?

Anthea Butler (24:40):
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Yes.Ithinkthatwhenevangelicalismbegantotalkaboutcreation care and care forthe earth, | think
there's two actually reasons why that happens. One is, is a, is a racial reason. Again, that would mean
thatthey would have to begin to care for people whowere forced to work in environments that were
notsuitable. Sowhetherwe have people workinginchemicalplants, peopleworkingincoalplants,
people living in different kinds of scenarios, creation care meant the whole of creation. Right. And so
youhadtobegintothinkaboutthose wholivedinsubstandard conditions, who mightbe exposedto
pollution, who may be exposed to things, and especially children who were going to school in places
thatwere nearbywaste dumps orchemical plants orthingslike that. That'snumberone. I think the
second reason why creation care was pushed back uponis a sense in which that evangelicalism did not
want to sound too Catholic.

Anthea Butler (25:36):

Andinotherwords, whatone ofthisisit'sabouttheology. Ifyou say creation care, the Catholicchurch
has a very strong, um, place about, um, how you should see the earth, or, and this goes back to Vatican,
to humanity. Vitay how people should be living. All of these things are really important in Catholic
theology and howyou careforthe earth,buthave Angelicalsdon'twanttobe Catholics. Andsooneway
to make that delineation between themselves and others is to say that they didn't, they don't care
aboutthatbecause God's goingtorenewthe earth creation care. It's something thatis sortofaweird to
theminaway. It'slike, why are we taking care of this? Because we know God created everything. God
can take it away. God can put it back again.

Butlerfilms (26:24):

Andinthatargument, where doesthe skepticismaboutscience fitwithin, youknow, howisthatused
in, in, you know, as a, not yet another barrier

Anthea Butler (26:37):
And skepticism about, um, how, how did you putitagain? Let me make sure that the environment

Butlerfilms (26:44):

Orallenvironmentalism, sorry. I think that when we talked earlier, it's sort ofimportant to talk about
sciencein, in, within the context of evangelical religion period as rock, and then how it relates to

Anthea Butler (27:02):

Remember how | worded it. Cause | remember, okay. All right. | think the issue of science becomes very,
veryimportanttothinkaboutand evangelicalism,because we wanttogoback, we canalsotake about
thingslike,um, youknow, the,um,the momentofteachingevolutioninschools, youknow, the scopes
trial, thisis a very important momentabout whatever Angelicals have to be confronted with. Butif we
reallywanttogobackevenfurther, you couldgobackto the 19th century andbegan to talk abouthow
Darwin's theory of evolution really confronted evangelicals, because this is the first time that people had
tothinkabouttheirbiblical beliefs being challenged, uh, uh, earththatwas created in sevendaysis
what scripture says, right? It says it in the book of Genesis. There's two narratives about creation for
evangelicals who believe in the infallibility and the inerrancy of the Bible.

Anthea Butler (27:54):
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ThatmeanstheBible isneverwrong. Andit'srightabouteverythinginterms of lifeand howyoulive.
This becomes a problem because evolution makes us have to think about there's millions and millions of
years, you know, dinosaurs weren't created on the third day orwhateverday you wantto pick that you
thinkthattheywere created. It confronts this notion against scripture, which is the numberone thing
that evangelicalism look for in terms of thinking about how they believe what they do, how they live
their lives. So when we come to the scopes trial, this becomes a problem, obviously because of the way
thatthe trialgoesand thatifwe're talkingabout people being created by, you know, rising up from, you
know, apes,thatdoesn'tmakeanysense, thisisevolution. Again,theydon'tlikethat. Bringthisforward
to the seventies and eighties.

Anthea Butler (28:44):

Thisisareal problemforevangelicalismbecause you startto see aboutthingsthatthey don'twantto
have taughtinschools. Soit'snotjustabout, you know, um, the environmentit'sabout, canwe teach
sexuality in schools? Can we, um, have kids cut up frogs in school? Can we have them do all these kinds
ofthingsand allthatgoesunderscience? If you justwantto think about the scientific way and which
reproduction happens, evangelicalism want people to learn about that? Because basically they think
thatthatis, youknow, promoting, um, premaritalsex,whichwouldbe unknown. Okay. Sothe morality
gets mixed with the science. And I think that's something that people really need to pay attentionto
whenyou're thinkingaboutwhyevangelicalsanti-scienceit's partofithasto dowith scripture. Partofiit
has to do with how evangelicals see their morality being based in scripture.

Anthea Butler (29:37):

Partofithastodowithhowevangelicals thinkaboutthe world is being created orhowthey have, you
know, alternative ways of thinking about this. So when we talk about Evan gel, Coles, they may say, we
wantto talk aboutintelligentdesign. So that's a way in which to say, man, I'm able to take a little bit of
the science, butit's really intelligently designed by God. And it's notabout evolution and all of those
things. Sowhenyouputthattogetherandyou startto see what Aboriginalworldviewis, thatworldview
really says that every Angelicals see God as being the center of all creation, everything that's going on,
it's not about what, what evolution did. It's not about some scientific notion. And so when we bring
ourselvesuptothepresentandwestarttothinkabout, um, virusesand whatwe've been dealing with
with,um, COVID-19andotherissues, itbecomes very difficultforevangelicalismto think thatthey
should payattentiontoanyofthe science, because God'sgoingtotake careofthem. Theirtheology
saysthatGodtakescareofthose whobelieve,andifGodisgoingtotake care of me, Godcanhelpme
get through.

Butlerfilms (30:48):

Okay.So,and|,and|getthat, butit'sanotherareathatwe did talk about was like, it's very hard forthe
maijority of us to think, how can you actually think that? Like, how can | canunderstand itif you're like
807 And you mightthinkthatbecause, you know, you're an evangelistwhen you're 80 and you think
that, so how is it that so many, um, even if juggle still thinks that way,

Anthea Butler (31:12):

Why they thinkthatway is the kind of schooling that they got, whetherthat wasina Christian school or
homeschooling homeschooling materials that were designed in the sixties and seventies, you know, um,
really focused in, onthe kinds of creation by God. Soif you think about, uh, the movie thatcame outa

fewyearsago, Jesus camp, one ofthe scenes, andthere wasayoungmanwatchingabout, youknow,

pg. 9



dinosaursandJesustalkingaboutthemandhowthatthey cameintothe world. And allofthis, there'sa
whole setof educational materialsthatare notthe educational materialsthatyouwould normally see
that are disseminated for Christians, that kids are reading. So whether that's veggie tales or any of those
otherkindsofculturalthings, there's an easy waytoteach people anotherkind of story. That's notthe
story thatwhat most kids would getand, you know, in a public, uh, public or private school, but what
yougetina Christianschoolandthatkind ofteachingthatissue, scienceisreallyimportanttowhy
evangelicals don'tgrow up, believing in science or thinking that science is any good.

Butlerfilms (32:20):

Sorry, I'mslowing myunmute button. Okay. Sotellme and you, and you've touched on this, butljust
wantto, | wantto hitit with this question again, to see what you have to say. Um, how has, how has
environmentalracismthatcarriedoutovertlyand covertlyinthe,inthe, inthelastdecades, thosewere
yourwords. Andtheyintrigued me the words over, it'san overtproblem, andit'sa covert problem. And
| really love it. You would explain what you meant by that.

Anthea Butler (32:55):

Well, I think, um, environmental racism is overt problem because the ways in which, again, how there've
beenredlining, how, you know, companies have used, um, African Americansand otherstoworkin
unsafeconditionsandpaidthemlowwagesandnottaking careofthem. Andwe thinkaboutthisusually
asbeing chemicalplants, butwe could putthis in terms of working in poultry processing plants, other
kindsofenvironmentsthatare unhealthy. We canalsothinkaboutthisintermsofprisons. I'mthinking
about a place like Angola, which is, you know, nearby chemical plants and things like this, and then not,
and standard conditions, uh, substandard conditionsin terms of environment. We could thinkabout
thatinterms of prison life. We can thinkaboutthisin, in other ways too, there's covert, uh, kinds of
environmental racism. And so | think of this as being one big, very big issue, which was with hurricane
Katrina, that happened in 2005.

Anthea Butler (33:53):

Andone ofthe I'd say that was covert was thatyou had alevy thatwas builtin new Orleans, but that
levyhad notbeenrepaired. lthad notbeentaken care of. Andwhenthelevywasbreachedduringthe
storm, youflooded outand, you know, uh, a huge African American community in the ninth ward of
people who had generational homes there, who would not have been able to afford homes anywhere
elseinnew Orleans.Buttheylivedupagainstthelevy,whichtheytrustedthatthe Corpsofengineers
was going to continue to repairand do the work which had notbeen done. And the reason why it
probablyhad notbeendoneisbecauseitabuttedthe ninthwar. Thisiswhatl callthe covertracismor
covertracismis notwatchingoutfor, youknow, airquality controland neighborhoodsthatare nearby
these kinds of chemicalplants and otherthings. There'sjustalooking away becausethey're notin
spaceswhere white peoplelive essentially. And sothose are the kinds ofwaysin which we see both
over, um, environmental racism and covert environmental racism.

Butlerfilms (35:01):
And what does environmental justice mean? It's a term that's used a lot right now.

Anthea Butler (35:05):

| think environmental justice means to me, that people have the kinds of living conditions that
everybody else has. In otherwords, you getto have cleanair, you gettohave clean water. One thing
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thatcomes up to meis when I think about environmental justice is a place like Flint, Michigan, which
needs environmental justice, because they have had something in Jew, very unjust happened to themiin
terms ofthe waterfiltration system. And now people have been using bottled waterto Bay thento cook
inandnow have poisoningforyearsbecause of whatagov, the governorof Michigandid previouslyin
order to take away their fresh and clean water. That's what I'm talking about when it needs to be
environmental justice, environmental justice is also making sure that there's equity for people who are
working in these dangerous kinds of conditions more often than not.

Anthea Butler (35:52):

They are underpaid. That is ajustice issue. It also is a justice issue to think about where people are living
and ifthey are going to be affected by climate change. Soin other words, if you're living on coastal
places in Texas, Louisiana, Florida, other places, how are people going to be provided, um, money in
whichtomoveand noteveryone who livesonthe beachisrich. Now, everybody whoworksinthese
places are rich. And when these, this kind of livelihood is taken away because of environmental issues,
howdo we plantobe able to make people whole and to bring them forward so thatthey're able tohave
aliving wage in this country? | think those are the ways in which I thinkiit's really important for us to
recognize environmental racism and also to recognize there are many justice issues involved in order to
make people,

Butlerfilms (36:44):

Doyouseeashiftamongyoungevangelicals? Um,intermsofthisissue around environmentalism, do
you see the grip, the firm grip ofthe moral majority startingtoloosen and, and, and are we movinginto
another era?

Anthea Butler (37:01):

[think young evangelicals are beginning to change because they realize that climate change is real.
Unlike their parents, they can see the changes that have happened in their lifetimes. They can see the
kinds of things that are occurring with more storms, wildfires, and otherissuesin the nation. And |
believe thattheyare more attuned to thinking aboutthe environmentthan theirparentswere. Onthe
otherhand, | dothink there's a contingent of young evangelicals who continue to believe as their
parentsdid. They continue to espouse Republican values. And | say this because the marriage of
evangelicalism and Republican party is a very close marriage. There's probably not a lot of daylight left
withinthem. And sowhenyoungAngelicalshavetothinkaboutcapitalismand havingajobandall of
that,theymaybeless. Um,howdolsaylessinclinedtothinkaboutenvironmentalracismorto think
about climate change, because they are concerned with how they will make a living wage

Butlerfilms (38:08):

Andwheredoyou,um,ifyou'reblackoryou'reLatino,and you'reaconservative, because we always
wantto assumethat, you know, thatthatthey're, they wouldn'tbe conservative. Where did theyfitinto
this? Where do they fit in conversation?

Anthea Butler (38:23):

Ithinkthatblacks andLatinoswho are conservative, someofthemdoespouse, conservative beliefsall
thewaydown. Soinotherwords, some ofthemwould, uh,espouse whattheirwhite counterparts. They
would notreally care aboutthe environment. Theywould seeitalsointhe samewaythatGod'sgoingto
take care of this, and itwould be fine. However, | would make a difference and I've seen people and
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sojourners magazine and others try to make a difference between evangelicals of color and white
evangelicals.|thinkthatmaybetruetosome extent, butldothinkthose evangelicalismcolorwho care
aboutthe environmentwho care aboutenvironmentaljustice issues, they more oftenthan nottend to
end up leaving evangelicalism, or they are in churches that are predominantly black or Latino that have
social justice as part of their focus. And | think that they find themselves uncomfortable and
predominantly white evangelical.

Butlerfilms (39:26):

And, and, and I'mgoingtowrap this up. It's like one of my last questions. Sois, ishowimportantdo you
think,um, religionistotheseconversations? Howimportanthasreligionbeenintermsofshapingour,
ourcurrentworld view? I have tokeepitto climate change because that's what this piece s, but, you
know, lotsoftimes people think, you know, corporate, corporate money, big, big, big oil politics, butl
don'tknowifit'salways, really understood completely how much ofarolereligion has playedin the
past. And do you think it will continue to play in the future?

Anthea Butler (40:06):

I'm going toaskyou for clarification ofthis questions before lanswerit. Am lanswering this only about
evangelicalism? Or can | answer it a little more broader sense?

Butlerfilms (40:16):

I'llsayreligion.lmean, youcanand shouldansweritinabroadersense. Andthenthe part B ofthat
wouldbe specificallythe influence of you cantell calls, butit'sgottabe abroadersense. Itisabroad,

Anthea Butler (40:29):

Yeah,yeah.lcananswerthis. Ithink,um,in,inawayreligion playsaveryimportantpartinustalking
about climate change. And, and | say this because the reason why is, is that climate change is starting to
affectbigreligiousfestivals. Whetherwetalkaboutthe KuumbaMeliand, and hintand Hinduismand
India, and howthat's changed abouthow people cantake bathsintheriver.l canthinkaboutseveral
riversin Indiathatare sacredriversthathave been just struck with pollution, ortheyalsohave a
overflow of their banks because of climate change. Right? So these, these are very big problems. We
can'tjustleave religion out ofit. Probably the personwho has been, | would say from a religious
perspective, most important about talking about climate change lately has been Pope Francis with his
encyclical on this.

Anthea Butler (41:17):

And he's talked about the environment and climate change. That is a very important moment because
he'sbeenableto capturethe mediaand social media, allofthese things where peopletalkabouthis
roleintalkingaboutthingsthatare happening withchange. Uh, Iwould sayin asense you could think
about somebody up all these speakers who have been out here, like Gretta, who have been very much
involvedin climate change. She mightnotbe an overtly religious person, butsheisafigurewhois, |
wouldsay,awitnessforwhatishappeningwith, uh,I'mgoing to gobackand really justresay this real
quick,causelwanttogethername.Right. Okay.Ithinkaboutsomebodylike Gretta Thornburg, whois
verymucha, notareligious personperse,butit'salmostlike areligious Crusaderforclimate change.
Andthinking about the ways in which climate change is affecting the world. And so | thinkit's really
importantforustonotthinkaboutclimate change asjustsomethingthatscientiststhink aboutorthat,
um, you know, politicians try to getrid of, but thathow religious people and religions in particular and
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religious practices are being affected by climate change. And what does that say about how people are
having to reevaluate and redo what they're thinking about in terms of their religious faith?

Butlerfilms (42:42):

That'sgreat. Now, youknow, you'rea professorwhenyou, like, whenyoutalk withyourstudents,do
you, um, are you hopeful? Are you hopeful that there'll be a shift here?

Anthea Butler (42:55):

You know, I'm hopeful because | find that my students are knowledgeable about climate change and
thatthey care aboutit. Um, | will say that | think one of the things that | find very interesting about
climate change conversationsisthat!I've had alotmore ofthemin Europe than |have had in America.
AndIfind that Americans, um, whoare nottuned intowhat's happeningin the restof the world, tend to
nottalkaboutclimate change very much. Butwhenever|go to Europe and even Africa, | find people
wanttotalkaboutclimate changebecause itisdirectly affectingtheirlives. Itis directly affecting the
way thatthey do their work is directly affecting the kinds of things that they eat, the prices of the food
thatthey get. Andlthink thatbecause we've had so much ofabounty recently in America, thatpeople
justdon'tthink about climate change in the same way, but when it begins to impinge upon their
everydaylives, whenitbeginsto maketheraspberriesgoupin price, orthey're notgoingtobe able to
gettheirfavorite fruitfroma part of the world anymore, because itdoesn't, they can'tgrow itanymore.

Anthea Butler (44:02):

Then Ithink Americans will startto pay attention to climate change allittle bitmore closely, butitmay
be too late.

Butlerfilms (44:09):

I hope. No, no. My favorite movie is to watch all the time, but the day after tomorrow, ittells me a lot
about you. Yeah.

Anthea Butler (44:23):

Becausel'mjustlike,I'mlike,Imean, everytimel seethatmovie, I'mjustlike, OhmyGod, thisis what's
goingtohappen. We'regonnaallbe runningthembackto code. They'regonnanotletus. AndI mean,
causewe'vebeensohorribleandeverythingisgoingtofreezeoveronthe Eastcoast.Imean, it's, it's,
it's,it's, it'sa, it'sacontrived thing. Right. Butitdoes. ltdoes make, you have to think about, you know,
stuffis happening. | lived in California for a long time. There's nothing but fires. It's horrible.

Butlerfilms (44:51):
What are you worried about Anthea? Isn't the rapture going to come and save a song?

Anthea Butler (44:54):

There'snoraptureclearly becausewe're stillall here. Write down, look whatwe'relivingthrough. |
mean, it, | mean, it, this was not proof where we are right now that there is no rapture. | don't know
what is,

Butlerfilms (45:07):

Oh my God. | gotta use that. Can | use that?
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Anthea Butler (45:09):

Yes, he can. I mean, it's complete proof. There's no rapture because there was a rapture. We would all
be gone by now, the virus, everything else that's going on right now. | mean, you would think that if
you'reagood person, you couldgoaway, butnow, soit's, it's, it'sa crockanditwasalso created inthe
19th century, so it doesn't matter.

Butlerfilms (45:31):

That'sgreat. Okay.Sothe onequestionldidn'tgetto,and Idon'tevenknowaboutyouuseBilly Graham
ornot, butldid wanttoask, um, and | think the way you wanted to frame Billy Graham was more about
where, who was funding him, his alliances. Yeah,

Anthea Butler (45:49):

Yeah, yeah. Um, w so we want to talk, so let me justkinda, I'm just going to say a little narrative about
this,andthenIthink that'llbe important. Um, one of the things about, uh, the evangelicalfigure of Billy
Grahamthatis ubiquitous forevangelicalismis thatBilly Graham had a lot of funding from outside
sources. Henotjustregularpeople,butpeople whoalso helped himpromote, um, Christianity today,
other magazines, his whole crusades, his connection to power made him a very potent political figure of
evangelicalism. | mean, ifyoureally think aboutit before the moral majority, before all of thishappens
before this history, there's Billy Graham, whoisthefriend of presidentsand businessmenalike. And if
we think about books like Kevin Cruise's book about, um, and, and, uh, one nation under God, he sets
outa very interesting way in terms of looking at Billy Graham and Billy Graham's relationship to
business.

Anthea Butler (46:44):

And | think we need to go back and begin to look at the ways in which evangelicalism embedded
themselves and capitalism. And that capitalism has been pretty much in a sense because of it's the end,
the parents have to make money and, you know, making moneywas justbeing like nextto God. Ifwe
think about the Protestant ethic and the spirit of capitalism and all those things, which have been
debated, if we begin to look atit like that, then we geta very clear picture, a much more clear picture
aboutthe ways in which evangelicalism has always been embedded in systems of power. First of all, and
secondarilyembedded insystems of power, which allowed themto use theirtheologicalbeliefs, like
believingthatthe earthwasgoingtojustbe recreatedintermsof, uh,ideasaboutcapitalismthathurt
where we think about things with climate change. Soin the fifties and sixties, when oilwas on therise
andall ofthese otherkindsofissuesand, and notwantingtohave clean airand allthese otherthings,
Evan'slocalsareinvolvedinthat. And they're involved in helping keep those structuresintact. That
allowed for the kinds of things that we're dealing with now, with the environment and with the climate.

Butlerfilms (47:58):

Okay. That's wonderful. And fad, thank you. We are almost done. What is the difference in white
nationalism? Excuse me, what'sthe difference between Christian nationalismand white nationalism?

Anthea Butler (48:14):

So when we talk about Christian nationalism, we're talking about a nationalism that is basically based on
twothings.Godis,um,hashishandon Americaand Americais God's chosencountry. Andthatiswhat
thisis about. Lock stock and barrel. Sometimes when we think about Christian nationalism, when we say
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that,andthatGodisinvolvedinthis country,and Godhasfavored America, thatalsocanbe linked with
the nationoflsrael, thatlsraelisapartnerinthis,anditis America's responsibility to guard and protect.
Israel is part of this Christian nationalism. Okay. When we talk about white nationalism, white
nationalismis abeliefthatwhite people are the oneswho are empowered and thatthereneedstobea
nationthatis run by white people. So when we talk about white nationalists, what white nationalists
want is they want their own state.

Anthea Butler (49:04):

Theywanttobe someofthematleastwanttobe separate. Some ofthemwanteverybodytohave their
own space. They, theykind of believe in, in some things like people used to talk aboutin the late 19th
century that certain lands were made for certain people, Africa was for the Africans. You know, Europe
wasforthe Europeans. Americawasfor,youknow, allthe white people who came overandtookthings
from America, right? So when we talk about white nationalism, that's a little bitdifferent than putting,
puts white people atthe center of it. Christian nationalism puts God and America at the centerof it.

Butlerfilms (49:39):

Thankyou. And, and with our current, the currentadministration and, and the, um, religious leaders
thatare surrounding Trump,um, people,andthishastodowith, Imean, hisenvironment, his stance on
theenvironment, Ithinkisprettyobviousas,aswhoheisinabusiness, man,hewasalwaysgoingtoroll
backregulations. Butlthinkalotofpeople ask, atleastwithinthe evangelical, youknow, interms ofthe
evangelicals, howcould,howcouldtheysupportapersonlike Trump? Like how could, why, like,and |
know you probably get that question, but

Anthea Butler (50:17):

Yeah. Yeah. I'm going to answer the question very simply for you. People evangelical support Trump for
tworeasons. One, he'sastrongman. Who's getting the thingsthattheytohave done. And second for
whiteevangelicals, theylike hisracism. Theirrace isracismappeals to theirideas about Christian
nationalism and the ideas that they have about whiteness period. And so he, somebody who is Betty
cleartimeandtimeagain, heisforwhite peopleandeverybodyelse cancomealongaslongasthey
understand that why people are in power and they're the ones who are in authority over them.

Butlerfilms (50:55):
They're not going to win though. Right?

Anthea Butler (50:57):

I don'tknow whatto tell you. | think he's going to steal it. | don't think he can win it. | think he might
steal it.

Butlerfilms (51:04):

I might, butlhope not. Il hope noteither I'll remain optimistic. Sounlessthere's something you wantto
go ahead, how much influence do you think religious leaders of color will have moving forward? At least
intheissue around climate change and climate action and what we do forpeople inthe classto said,
well, we've never been asked as the table.

Anthea Butler (51:30):
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Well, I think somebody like a Reverend William Barber would be someone who comes to mind for me,
thatwouldbeagreatclimatechangeactivistandareligiousperson, because he hastalked aboutall
these issues and how they've been intertwined. There are other people who are involved and, and local
level, Iwouldthinkin, in churches, you know, fortalkabout Freddy Haynesin Dallas, orwe're talking
aboutOtis Moss, youknow,andotherkindsofreligiousleadersintheirlocalcommunities. Yes. Ithink
thatthey couldreally becomeinvolved, butthe questionisgoing to be, willthey feelasthough thisis a

bigissuethattheycandealwithalongside ofallthe otherissuesthatwe'llhavetodeal withpost COVID-
19.
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Richard Cizik Interview

Butlerfilms (00:00:00):
We'rerecording. Allright. Okay. Sothisis, thisisthe easiestquestionofall. Tellme yourfullnameand
how youwould like to appear onourdocumentary. Like what yourtitle would you like yourtitle to be?

Richard Cizik (00:00:18):

Gotcha. My name is Richard Cizik and I'm the president of an organization called the new evangelical
partnership withthe common good nep.orgornewevangelical partnership.org. Uh, you know, you
always getthatin for the screen purposes. It's president new evangelical partnership. You can leave off
for the common good, but it's up to you.

Butlerfilms (00:00:40):

Okay. We'llputiton. So, and now justfora funintroduction of yourself, we're doing this where we're
askingpeopletojustsay, 'mRichardandlamablank.Like,um, we spokewithBobInglisandlthinkhe
ended up saying I'm like a albino unicorn environmental.

Richard Cizik (00:01:01):
Yeah.

Butlerfilms (00:01:03):
You could tackle that now. Or we can with the conversation,

Richard Cizik (00:01:07):
I'm an evangelical pastor minister clergyman, and I'm also a climate activist. | happen to be a electric car
owner and an aficionados of everything that's renewable. And so that's who | am.

Butlerfilms (00:01:21):

That'swonderful. So, so Richard, you know, lots of people know your story and you've given this
interview a lot, butforthe purposes of ouraudience. So for some of it will be new to that. Um, so tell
me a little bit about who you were in your former life, the name of Joel pastor with a big mega.

Richard Cizik (00:01:41):

Notexactly, notexactly.I'liclarify.|cametoworkforthe nationalassociation ofevangelicals. It started
withareligiousrightsrisein American politicswhowas 1980. Ronald Reaganwaspresidentandlwas
thenewcomertotheofficein Washington, D C the office forgovernmental affairs. AndsolRoseupasa
legislative researcherfirsttobecome the policy director. And then eventually the directorof the office
forgovernmental affairs, for an organization, the broadest and largest of its kind representing 54
denominations called the national association of evangelicals. And | worked there for a total of 28 years,
the last 10 as vice presidentforgovernmental affairs. And so | saw the shift from evangelicalism
fundamentalistsbeing notinvolvedinpolitics,nonengaged, tobeinghyperengaged,andthenwhere
we are today, which is a well it's the age of Donald Trump, uh, whether we like that or not.

Butlerfilms (00:02:42):

So, sodon't, don't spare the details. Give me allittle bit of a timeline of like, how did that shift
specificallyoccurwhenwere sortofthe most pivotalmomentthatshift,um,and,andwhere you
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personally,um,where, wheredid youfitintothose moments? Whatare some ofthe relationshipsyou
have anecdotes? You know, | mean, we were all about sort of context in history. So, you know, you can
even think about it as a timeline. If you want.

Richard Cizik (00:03:15):

Inthe 1980s, | was a typical religious right activist. | was a newcomer largely to Washington, but|
accepted the right. | was a conservative, the organization was a conservative organization. And so it was
natural. Now background, | had grown up on a farm was a naturalist. In that sense, | was the
embodiment of everything thatthe American dreamon the farm means. Somebody who gets his
fingernailsdirty, learnshowtodrive a tractoratage 10 and drivesawheattruck at 12. And, uh, has
everything frombarnyard animals to cherry orchard, a hundred acre farmonthe West coastofthe
United States. So | grew up knowing a lot about nature back to the matter is though that when |
accepted this position after seminary, for years in seminary to go to work for the association, something
changed.Irealized as | was atthe bottomofthe totempole, of course, butwhathappened was thatthe
worldviewthat lhad grown up withbecame more and more constraintitnarrowed and narrowed down
toafewshort,alitmustestissues, frankly, thatthe organization heldnamely abortionanti-gayrights, et
cetera,someforeignpolicyissues,ofcourse,antiqueanti-communisminthelight, butthatworldview,
which lhad held previously by virtue ofthe environmentthatl cameinto, the evangelical world closed
to become more narrow in narrower.

Richard Cizik (00:04:51):

And so it was only when | was invited by sir, John Holton, one of the cofounders of the
intergovernmental panel on climate change in Britain to come to a climate change conference in 2002,
thatlbegantothinkaboutthisissue. Now, previouslyin the nineties, Imade fun of AlGoreand anyone
who is environmental. It was acceptable to do this in circles of the right. And yet, uh, Iwas a little
uncomfortable with that view. And so a gradual shift occurred to where, when Iwas invited to the
climate change conferenceatOxford, laccepted, butlsaid,don'texpectmetochange mymind.Don't
expectme tosign any statements. I'mjustgoingtolearn. lwentthere and | heard the arguments for
againstall the arguments thathad been made. Some of them | had heard, butthe pointis |had a
conversion.

Richard Cizik (00:05:53):

There'snootherwaytodescribeit. Nowlknowthatoccursinaprocess. We cometo aplace wherewe
have tomake adecisionand|feltthe movementliterally of God in my life that provoked a change in my
heart. Soitwasn'tany more, uh, justaconcernaboutclimate change anditsimpact. It,itwasachange
of my hearttoward that change, whichis Keringin the world and to love the earth, the planetinanew
way. Solcallitaconversionbecause I think everybody who is an avid delicacy Christian, orforthat
matter, acitizen ofthe United States where the planetneeds tohave thatkind ofanencounterwith the
reality of climate change. And so since thattime I've had my trials and tribulations communicating
climate changetoaconservative Republican constituencyin America. AndI'vehad, uh, somecrisis
pointsand I'mtoday doingwhatI'mdoingas | was, uh, backin 2002, when I firsthad that conversion,
it'snow2020, and I'm stilldoing this, communicating this message that if we don'tlove the earth, that
God loves, then we will experience a judgment. And | believe that.

Butlerfilms (00:07:14):
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Sowouldyoufirststartitin thisthough? Youhave some allies, youknow, aslunderstanditfromthe
research, there were quite a few people thatfelt this way in the Christian community and the,

Richard Cizik (00:07:26):
Yeah, it wasn't, | wasn't the first those, there were people like,

Butlerfilms (00:07:30):

Y you know, ifyou're, if you're going to do a subtitle and itit's like, why do evangelicals sort of know
death? They're green babies? Like why, what, what happened in politics? What happened in, um, with
the rise of the Christian, right? And maybe you could even define the difference between Christian right
and evangelical, youknow, orwhatyoualready have you beentoalmostwhathappened? Whyturn,
why demonized issues, um, around the environment.

Richard Cizik (00:08:08):

That's a good question. Why have evangelicals some many millions today still demonizing
environmentalistand care forthe earth? Well, I reduce it to three or four points first, uh, that, uh, they
have aRepublicanpointofview. It'sa partisan pointofview. Angelicalsdo, uh, secondly,theyhave a
view ofeconomics. That's afree marketeconomics, letthe marketdoiit. It will, it will work well if we just
holdourhandsoff. Andthirdly, uh,ananti-science view, we hearthatfrom Christianevangelists,even
todaythat, well, we don'tneed to listen to scientistson climate. We don'teven need to listen to climate,
uh, uh, scientists who are also epidemiologists, who say that climate willimpact the spread of diseases,
viruseslike COVID. And sothereisthis sense by many, a suspicion of scientists, a suspicionof,uh,
mainstream scientists, there is a political pointof view that's conservative. And you meld thatwitha
biblical fundamentalism thatis abitrigid and you have togethera noxious brew that builds a conflict
betweenwhatare these views, which |happento believe are biblical views about care forthe earth.
Andwe'reinthe place where mostevangelicals are at. And there'sadivide there, there stillis. Afterall
these years, you see it, you feel it, you know, it happens every election cycle and yet things are changing
significantly. And I'm just happy to be part of that change

Butlerfilms (00:09:51):

Whowere some ofthe key playersin sortof, youknow, creating thatnoxious brew, youknow, the, the
propaganda machines, wherever they're getting their money company, what politicians were, | mean,
you tell me like this, we reached it, but you were in the thick of it were politicians, you know,
coordinating the evangelicalpastors.

Richard Cizik (00:10:19):

Oh, of course. So when dr. James Dobson focus on the family, mostly a family psychologist, uh, visited
Washington,D Chewouldvisit,uh, JamesInhofe, SenatorInhofe, stillfrom Oklahomatogethisinput
ontheseissuesofclimate change. Anditwas centeredin Hoffwho dismissively threwasnowballina
climate hearing on Capitol Hill one day suggesting. Yeah. What about climate change? Well, nothing
fromhis pointofviewreally occurring. And yet we know thatitis. And so there was amerger, frankly, |
knew, | know some who are still living. | knew some who are now gone like dr. Jerry Falwell, who
founded the moral majority. Many of those who were original founders were very friendly to the
nationalassociationofevangelicals. Andwe were anally, afaithfulallyasdescribed by others ofthe
religious right on variety issues from foreign policy.
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Richard Cizik (00:11:19):

One of my very first accomplishments was, uh, drafting a speech fora Ronald Reagan that became the
famous evil empire speech. | had a part of that, just a part, but it was, it was an important role in
suggestingthatthisisanargumentthatweoughttocare,lookatchallengesthatthe planetfacesinthis
case,thechallengeof communismandbringamoralperspectivetoit. Thatwaswhatldidonthatissue.
Andso | beganto thenthink, well, ifthese moral considerations apply to foreign policy, thathe surely
must apply to the environment, but my cohorts said, Richard, just cool. Itdon'ttalk aboutit. In fact,
whenlleftthe Oxford conference on climate change, Iwentto thegardens ofblending palace. Andsir,
John Holton, who just recently passed, said to me, Richard, if you've had a change of your heartand you
need to talk about this.

Richard Cizik (00:12:21):

And | said, sir, John, ifIdo that, I'lllose my job. Well, I'm not a prophet oranything like it, but yeah, | did
eightyearslaterforspeakingontheseissuesbecauseitwasjusttoomuchformanyintheevangelical
worldto handle. It'snot somuch so today. Uh, butthere are still penalties. Ifyou speak outtruly and the
religious right figures that existed, then all summer gone like Jerry Falwell, but others remain. | mean, dr.
James Dobson, I'm sure doesn't approve of my climate advocacy. He said | was anti American and anti-
freeenterpriseandwantedtomakeclimate, the soleissuethatevangelicalismcare about. Andnone of
which was true noris true today. But I do believe that we have to look at the Bible and come up with
whatis biblicalteaching, that he created itand we are our creatures. And if we're to be faithful to him,
we have to care forthis. So | say, yes, we need to see more clearly behold the world differently. We
needto care more deeply aboutit, tolove what God created. And lastly, we need to be more bold, act,
more boldly. And so those are my threefold suggestions to evangelicalism. See more clearly care, more
deeply and act more boldly.

Butlerfilms (00:13:47):
Areyouseeing some changesamong youngerage most? Um, talktome alittle bitaboutthe work of
someone like Kyle and, and why is the time? Right, right now for that to happen,

Richard Cizik (00:13:58):

We are seeing huge shifts, especially among the demographics of the evangelical world. A lot of those
religious right leaders that took exception to my advocacy are gone. They've simply gone to meet their
creator. And yet there is a whole new generation of a young evangelicalism for climate action. They're
speaking effectively, | think, to the challenge going forward. And we see that the percentages of those
evangelicalswhobelievethatclimate changeisoccurringisrisingasisthe percentage ofthosewho
believe thatwe are causingit. And we have to do somethingaboutit. Andonall threelevels, there are
huge shifts that are occurring and demographics will eventually change the evangelical world on this
issue, if nothing else, because people get it.

Butlerfilms (00:14:55):
Do they risk being ostracized from their communities?

Richard Cizik (00:14:58):

No, probablynotbecause manyoftheirfellow,uh, millennialsorgeneration XorZ, whatever, they've
lookedatthe evidence aroundthemand decidedthatthisisa currentandwe'redoingit. Andsothere
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isn'tthe ostracism, butthey may getitfromtheir parents ortheirfamily, butthat makes themthe best,
uh, candidates for persuading others. And | love themall dearly if | don'tknow your name and you're
doingit, letme saytoyou, uh, outthere, Hey, | love you forwhatyou're doing and what it means for the
planet. We're really in a crisis we're told by scientists that the warming of the earth is the equivalent of
fourHiroshimabombs going off every second. And forthose of uswho come at this fromthe Christian
worldview crisisinthe Greek meansjudgment. Andthis judgment, isn'ta peevish God castingdown
admonishments onus.

Richard Cizik (00:16:06):

Knowwhat, whatit really means is thatjudgment means is a moment of truth in which we reap what
we have sowninadivinely ordered world, and thatis occurring. And yet, can we idly stand by and not
do something about this? No, we must. We mustact. And | happen to think that, and this is why the
younger evangelicals are so good forthe advocacy movement, because yes, they're concerned, but what
reallyinfluencesotherpeopleiswhat'sin yourheartand how youcommunicate thatheartshifttoother
people. Andwhenthey see yourlove forcreation, callit the creation love forenvironmentalism, call it
sustainability, callit, creation, care, whateverwordyou choose. Whenothers seeouractions, whatwe
really do with ourlives to change the planet foramore sustainable world, then they're impressed.

Butlerfilms (00:17:12):

It's still, there's powerful forces out there thatare trying to shift the conversation still. Um, who, so my
questiontoyouis how,howhasthe Biblethatcanbe usedassortofaweaponinthe climate skepticism
orevenjustclimate denierdebate, you know, anditbrings metoInhofein his, whatever, whenhe said
sort of famously that, you know, is man's arrogance to think that he can fix, you know, fix

Richard Cizik (00:17:45):

Yeah.Youcancherrypick.Yeah, that'sright. Andthose whoaren'talltogether,atrained, ifyouwill, in
the interpretation of scripture, will cherry pick a minor verse and exploited for their own political
viewpoint? There'san expression | learnedinseminary. Itgoes like this. Averse outof contextisa
pretextandthat'swhat'soccurringhere.People usingcertainpassagesasapretext. [rememberfor
example,whenSenatorInhofe,uh,asked metocometoahearingtotestifywhenhewaschairmanof
the environmentand publicworks committee. And | said, | think I'll take a pass. Uh, butanyway, I'd
taken so much abuse atthat pointthat | decided, well, | can pass onthisone. Well, and notto be out
done.He broughtona posterboard, a picture of me and used thatas his little, you know, uh, effortto
humiliate me, supposedly it was from vanity fair magazine.

Richard Cizik (00:18:46):

And, you know, | was walking on water orwhatever, but the pointis, yeah, people will try to humiliate
you, uh, activists, you see that allthe time. Um, when | happen to think this kind of activismis in the
bestsense of scripturalteaching, why here's, why? Because see, inordertoget peopleto consider
change,theyhavetobeuncomfortable. Therehastobeatensionbetweenwhatthey'redoing, the way
they're behaving, the way they're living and the earth asitexists. And ifthere is that tension and they
begin tofeelthattensionand millions uponmillions, they're doing thatright now. Allthey have todo is
look outtheirkitchen window. Like I gotitrighthere and say, the world is changing, it's warming. And
when you feel thattension between the way the world is and the way itoughtto be, that'swhen you're
open to shifting and evangelical Christians who are known for, you know, banging their Bibles or
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whateverare much moreeffectivewhentheysimply, uh, challenge peopleasyes,akind of profitinour
society to what God says is true.

Richard Cizik (00:20:03):

Andhiswordistrueandwhatwe'redoingtothisplanet,andthat's called sin. There'snoescapingthat.
Andtherewillbejudgment, which|said before,itmeansreapingwhatwe sell. And sotheapostle John
inhisrevelation, thelastbookoftheBibleinverse 11,chapter11,verse 18,hesaysas, uh, the,he says
thatdeath willcome tothose who harmthis earth. Wow. That is really a propheticjudgement from his
vision ofthe earth. So that'swhatwe're abouthere. Um, it's very serious. We can'tjust minimize itand
act as if it doesn't exist.

Butlerfilms (00:20:58):
| agree with you. Um, | lost your voice

Richard Cizik (00:21:03):
By the way, by the way | lost it. I'm looking at, uh, at something. Okay. Yeah.

Butlerfilms (00:21:09):

Um, okay. So, so nowthesetruthsforyou, you've beenlivingthemforalongtime, butlwantto goback
alittle bitagain to, um, justalittle bit of your history. Um, tell me again about your, who you were, the
position you had and that conversion momentagain. Andjusttalk to me alittle bitabout how things
started to unravel, um, with a little more detail, if you would, um, you can cite the, they didn'ttell us
about vanity fair article. Tell us about the Terry Grossman of view, you know? Yeah.

Richard Cizik (00:21:47):
It began down there. Yeah. Yeah.

Butlerfilms (00:21:52):
Andsometimesthesehistoriesare easytotalkabout,butagain, it'slikeanewgeneration of peoplethat
don't really know them. Know this story.

Richard Cizik (00:22:00):

Rich, rich cizik was this young man who came to work for the national association of evangelicals out of
seminary and who was afaithful member of the tribe, the conservative right tribe who had a good
theologicaleducation,alsohadaBAand madegree from George Washingtonuniversity in political
science.Andsolearnedmyspursformanyyearsasaconservative ofafaithful conservative. Andyet
when | shifted my change and began to talk about otherissues, that's when the pushback came and the
worst of itwas directed, uh, aftera Terry Gross interview on fresh air, which many of you knowis on
NPR.AndTerry Grossasked me, well, Richard, you've beentalkingalotabouttheseissues, climate
change andthe like,and so I'd like toask you, uh, tellme, tellme aboutthatand tellme who you voted
for.

Richard Cizik (00:23:03):

Well,solsaid, well,Iconfessthatyes, | votedforBarack Obamainthe Virginia primary.lwastrying to
massage it just a little bit so that | could say with truthful honesty that look, | can re represent
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evangelicals in Washington who were, uh, both political parties, butthatinitselfwas heresyin the
evangelicalworld. Andthen | wentso farastosayaboutthese youngerevangelicalswhobelievein
equality, sexequality, LGBT rights. | said, yes, | could, | could go there. And Imade a constitutional
argumentbrieflythatyou can'tdeny peopletheirrightsbasedupontheconstitutionalequalprotection
and due process clauses. But this was too much too. So if you take my shift on something so
fundamental asthe creation and ourresponsibility toit, a shiftfrom being a stalwart Republican who
votedforevery Republicanyearinyearouttothen someone whoadmitted openlyin my positionthat|
voted for Barack Obama, because | happened to agree with his positions. Well, that was more than my
colleagues could handle. And Iwas, | wentto the, um, conference, which  had beeninvited to with
Jimmy Carterandsomeothers, uh, partofglobalzero, whichistoreduce, uh,nuclearweapons,even
eliminatenuclearweapons.AndlwasinParisandwell,Icameback,uh,asaresultofthisandwastold,
uh, you know, meet me in Minnesota, Richard and | wentto Minnesota and | wastold that, uh, Thad to
resign.

Richard Cizik (00:25:01):

Itwas, itwasavery, very painful, the job lhad held more orlessfor28 years was justsuddenlyended. |
was told to clean out my office before Christmas. Thiswas justbefore Christmas. And,and so that's
whatcanhappenifyouspeakoutontheseissueseventodaytosome.Andsoltisreallyasdescribedby
afriendof mineit's goingfromdenyingorhaving nointerestto deliberating, then adesignto change,
andthenactually changingthat'sdoingitandthendefendingitit's. Soit's the movementin myownlife.
| callthemthe five DS. Iwon't, that'sdenied. | might, that's deliberate. | will, that's designed. I'mgoing
todoit. That'sdoing, andthen I've defendeditthe change. Sothat'swhatI'm doing today, defending
the change as often as | can.

Butlerfilms (00:26:18):
Very hard, very hard. The,

Richard Cizik (00:26:22):

Wellyou,whenyougoto church, notjustin, youknow, 10 yearsago, butthis year,and you meetaman
outsidethefoyer,inthefoyerofthe churchafterwards,andyou're greetingpeople and saying, howare
you? And a man comes up to me and says, you're a newcomer. How are you? And | said, I'm crate today.
AndIreally enjoyedthe service. Andhe said, well, whatdo youdo? I said, well,actually, I'man activist
on issues of the environment. And he quickly responded saying, Oh, I'm so glad you're there beating up
onthoseliberalsbecauseljustcan'thandlethem. Andlsaid, well, sir,Idon'twant todisillusion you, but
I'm probably one ofthose because | happentothinkit's, God's callingto do this. And he walked away
and tomake matters even more painful. Uh, | was asked by achurch father shortly thereafter, notto
come back true.

Richard Cizik (00:27:28):

And I can'timagine why | am a diplomat of a certain orderin the Christian world. | try to persuade
people with love and with evidence. And yetto even say, this was apparently so offensive that lwas
asked nottoreturn. Well, I didn'ttake itpersonally. These things don't strike atthe heartas theyonce
did Itake itand stride, butthat's reality. | had a friend tell me that when she expressed herviews, she
wasatawomen's club meetingand alarge SouthernBaptistchurchin Texas. Andwhensheinher
women'sgroupthatshe'dbeenattendingfortwo decades, uh, heard fromherthat, yeah, |, | votedthis
way and | care aboutthe environmentwithoutaword being said, every one ofthe otherwomen picked
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up theircoffee cupsortheirlunchmovedtoanothertable without a single word being said, and then
proceeded with their conversation without her.

Richard Cizik (00:28:34):

That'satrue storybecause shewasnolongerpartofthe tribe. Andthat's, what's occurring. It's political
tribalism, it's religious tribalism, and you can't defy the tribe without being castout. And so it takes
courage. lttakesresolve.lttakesacertain personalitytobe abletodothis. And some people are called
foritand, and some not. Butl happento thinkit's ultimately absolutely essential to provide that voice,
thattension sothatsomebodywho knowsintheirheartas|oncedid that, whatlwas doingwas wrong.
Itwassinfuland Ineededto change. And theninamiraculous way, God changed myheart. We came
back and sold our recreational vehicle. | bought a Prius. Uh, we began to change our air conditioning and
all ofour lifestyle, all because we believed that this was something God had called us to do. And
everybodyis different. There are varying stagesin thatfive fold process, butldobelieve thatyou can
make the shift. We must make what is impossible, inevitable,

Butlerfilms (00:29:58):

Butitwas alot of the experiences you had in the labeling and the branding that you had. You know,
peoplejustdidn'tcometothatbythemselves. You know? Sotalkto me alittle bitaboutthe architects
ofthispropaganda, ofthis sortofvastbranding machine thatyouare aclimate activistthatyou mustbe
like acrazy,

Richard Cizik (00:30:19):
Yeah. You need to understand I've done

Butlerfilms (00:30:21):
Through that. So tell us specifically about that.

Richard Cizik (00:30:26):

Imadeatriponcetolittle rock Arkansas,and lwas speakingtoacongregationinthiscase, theywerea
Piscopaleo. And | putupinthe webinar, a chartofthe organizations that existinthe religiousand the
political rightworld and the amountof money that it spentajudge to be spentannually. And they found
itabsabsolutelyunbelievable thatabilliondollars could be spentonanannualized basis throughone
streamoranotherto defeatthat, whichthey cametodiscussclimate change.Butthisis verifiable. | can
give you the citations ofthe amount of money thatis spent by big oil and related industries who are
adamantaboutnotlosing theirpower. And they sitinthe front row when United States senators who
are Republicans proclaimtheirdisinterestin climate change, ortheiropposition tothe factthatwe're
doing thisoroppositionto a, you know, a green climate world and legislation about that, you know,
green world, they don't do this because they don'thave a reason they're bought and paid for.

Richard Cizik (00:31:58):

It's true. Politicians are bought and paid for. It is a giant scam on the American people. And
fundamentally, thisisreallytrue. Itisadefiance of everything God has said we shouldbe and doifwe
areto careforhisearth,because he saysinrevelation, yeah, Iwilldestroythose whodestroythe earth.
Thatis whatthe scripture say, revelation 11, 18. Itcomes from the apostle John'srevelation, butitis
Godspeaking.lwilldestroythose whodestroy the earth. Andwhatdoeshe meanbythat? Notthathe's
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downadmonishments for us for the way we've lived, as much as that. And inamoment of truth, we
discoverthatwe reap whatwe sowinthisdivinelyordered world. Wow. Thatis, thatis compelling. And
we areliving thattoday. We're experiencinga virusthatisn'tunrelated to climate change, andit'sjust
the start of what will be the 21st century. If we don't change the way we live.

Speaker 3 (00:33:14):
Fuck.

Richard Cizik (00:33:17):

Yes.Yeah,yeah,sure.Oh,sure.Yeah. Wehavetomove. Yeah. We havetomovefromwhat,uh,isan
anthropocentric world view to a cosmos centric, worldview and anthropocentric world puts man anthro
infinthe frontofthisand says, Hey, everything in this planetis about me and we have to move to God.
Soloved the cosmos the world to acosmos centric worldview. And that's the shift, the mind shift that
hastooccur. Andit's noteasy forpeople, butitcanbe done. Anditmeans, like | said, seeing the world
differently, caring for it more deeply and acting more boldly, all of those are needed, but itis a
fundamentalparadigmshiftthathastooccurinthe evangelicalworld, particularlybecause they'rethe
onesthatare votingforpoliticiansthatdeny climate. And we have inthe white house today, a manwho
isthe ultimate example of climate denialism,and we've lostmore than justthe Paris climate dealand
the, and therest.

Richard Cizik (00:34:26):

Uh, we've literally given permission to Republican politicians in the, in the Senate and in the house. And
frankly right out of the white house to destroy everything we've been given from the parks and
recreationthatweareblessedwith. Youseetothe smoke stacks of majorcitiesthatare now permitted
toemitmercury, youknow, like neverbefore, youknow, the Obamapowerplanincludedreductionsin
mercury from power plants, coal burning power plants. And so what Trump did was he came along and
tookawaythoselimitations. Okay. SoEV Angelicalssaythey're pro-lifeand 80% plus have voted for
Donald Trump, butthey pride themselvesbeing pro-life. Andyetone outofeightchildrenin America
arebornwith mentalretardationorotherdisabilitiesbecause of mercury poisoning. Andyet,howcan
you vote for a politician? Who's willfully doing this and right in your face.

Richard Cizik (00:35:34):

And it's been subscribed as follows. Uh, president Trump went to a church. You had the day, uh, he used
teargas and smoke and other, you know, attacks, uh, you know, that are used upon protestors in
Lafayette parkin orderto holdup abottosay, Oh, II'm I'm God's man or something. And a lotofthese
samereligiousleaderswhodeny climate applytothe president, knowwhatthe presidentineffectwas
doingwashewassaying,lamacrudeandacruelpersonality,andI'mgoingtogive youcrudeandcruel
behavior gross even behavior. And you will love it. And you know why? Because you are accrued in gross
people, that's in effect what the president was saying and doing. And if you don't read that in his
actions,andyou're notseeing,as|saytheworldasitreallyis, because that's whatthe presidentwas
doing.Andwe,we ashave Angelicalsforthe mostpartarewhatcouldbecalledacheapdate, youknow,
spew certain lines, and then just do the opposite.

Butlerfilms (00:37:04):
You are still making people mad, Richard.
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Richard Cizik (00:37:10):
No, | don't see you at all. It's low battery.

Butlerfilms (00:37:14):
Okay. Let me, let me plug the phone in. I'm going to go, there you go. You're back.

Richard Cizik (00:37:21):

Oh, there,um, don'thateanybody. Youknow, Idon'thateanybody. Peoplesay,well,you hate Donald
Trump.lthldon'thate Donald Trump. | hate his policies. [love my enemies. Itrytolove mine,even my
enemiesineverywaylcan,butl'mnotgoingtoaccepttheirdestruction ofthe planetbynomeans. And
I'llcalloutthat, whichissintobe sin. And when angelicalleaders, ridicule climate activists, especially
the young millennials forwhatthey are believing and doing then that is called none of none, nothing
otherthan grosssintochallenge these youngpeopleinthatway, because whatthey're doingis what
the Bible says, andthey should be applaudedforit,notcondemnedfreely. think so much ofthemthat,
uh, lwould, uh, youknow, give himabig hug if Ihad themrighthere in COVID world. Maybe | justdoa
fist bump, youknow,

Butlerfilms (00:38:28):

That'sgreat. Um, well, let, letme, let me go back to acouple of the things that you had talked about.
Um, you talked aboutthe politicians and sortofunholy Alliance with the oil companies. They go out
fossil fuels, other industry, other polluting industries, um, and wait there, where does the, where does
religion come into that? How were, how wasthe even don't look community or the Christian right.
Community sortof, youknow, usedoreven mobilizedto,um, getinvolvedinpolitics tobecomea voting
block that was quite for minimal

Richard Cizik (00:39:22):

Many observers. Think it was not simply the pro-life issue in abortion, which led to evangelicalism
engagement. No, there were politicians, some of whom | went to meetings with and knew quite well,
like Paul Weirich the late Paul Weirich, who was head of the free Congress foundation and held
meetingseveryotherweekon Capitol Hillto bring activiststogether, to supportthe agenda ofthe moral
majority. He termed it, why Rick did Falwelldidn't. He gave it to Jerry Falwell called a religious right
moral majority. And so there emerged in the seventies, this movement of evangelicalism into the public
squarethathadn'tbeenthere before. Andthey werebeing led by fundamentalists like Jerry Falwell,
whoweredefiningtheissues. Now, allegedly itwasthe prolife movement. People think, no, originally it
wastheopposition by Falwellandotherstotheintegration ofschools. Eventhe nationalassociation of
evangelicals had a position that, uh, uh, support of the Bob Jones university in the Bob Jones case before
the Supreme court and what Bob Jones university was doing was engaging in a policy of non
miscegenation.

Richard Cizik (00:40:32):

Soyoucouldn'tdate, interracialdatingand, andthe evangelicals were taking the position. Well, uh, if
you take away our rights on this issue, won't someday it'd be LGBT rights. And so inspired by the IRS is,
uh, restrictionson,on,um, racial segregation. Inotherwords, the governmentwas moving atthe, in
these years againstracial segregation, so that a white flight occurred and evangelicals created Christian
schools. And IRS was saying in effect, look, if you're creating these as white flight academies, then don't
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expecttohave ataxexemptstatus. And Bob Jonesuniversitylosthis taxexemptstatus. Andsothere
emerged, yousee ananti-governmentviewamongthe evangelicalsthatcoincided withtherise ofthe
religious, right, uh, and the creation of Marge shorty, and a Republican politicians like Ronald Reagan to
become ahuge, almostabillion dollars a year, goinginto this fight to reduce government, reduce
government regulation, allow free enterprise and allow that big business, big oil and gas to do exactly as
it pleases and all of this led of course, to the crisis that we have today.

Richard Cizik (00:41:56):

Itwasyearsinthe coming,butthese people knewwhattheyweredoing.Youknow, inthe 1920s, there
wereapproximately50,0000il WellsinOklahoma. And so this crisis ofthe land and oilgoes alongway
back. I have to tellyou one story. | was in Butan and this Buddhist priest said, uh, | noted thatyou're
havingtornadoesin Oklahomaandplaceslikethat. AndlIsaid,yeah, |sawiton CNNjusttheotherday.
Andhessaid, well, do you know that the path ofthe tornado was the same this year asitwasfive years
ago?Andlsaid, no, ldidn'tknowthathe says, uh, that'sexactly true. And I said, whyisthat? He says,
well, it's notjust that, uh, you know, science isunder, uh, understanding this, butthere are spiritual
realitiesand youdestroythe earthand you create, hesaid, the Buddhistpriest, you create, yousee an
environment that is conducive to other things happening.

Richard Cizik (00:43:00):

Andlsaid, wow, thatisnotmyusual Christian way of understanding, exceptldobelieve thatwhatyou
reap, yousow,youreapwhatyouhavesown.Andhewassayingallthewaybacktothe 1920soil Wells.
Nowwe have earthquakes every otherday, practically in the same partofthe United States. And so
they'rethere arose and merger,amarriage ofthe religious, right with bigoiland biggas. Anditexiststo
thisday. Andit's personified in the Trump administration personified withall ofits destruction of our air
and waterand the like personified by the Trump administration's destruction. And it is an offense
againstGod. Andthe Bibleis very clear. It's notjust a matter of reaping whatyou sowthe scriptures,
teachthatfromrevelation, that God will destroy those who destroy the earth. And thatis exactlywhat's
happening.

Richard Cizik (00:44:02):

Andlseeajudgmentoccurred. You Syou seeithappening eventoday. | seeit. llook atthe opinion,
opinion, pollsofwhat'shappening. And | say, Hmm, there hastobe more goingonhere thanwhatyou
thinkin other words, to live your life, without that spiritual reality, that God is alive. And he is working
his willtoaccomplish his purposes is todeny whatis divine order of reality from the Christian point of
view. And if God says, | will destroy those who destroy the earth and you destroy it, then what do you
thinkis going to be well? Do you think thatthere's certain immunity fromyou because you say you're
saved, orbecause yougotoachurch, there is noimmunity. We reap what we sow and we've sewn
destruction, and we're going to reap itin this case. It's not, you know, justa hurricane ora tornado or
rising seas, uh, or crashing waves. What we're seeing are viruses, a virus COBIT exploding. And if you
think there's no connection between COVID-19 and climate change, then you're mistaken because all of
the scientists say one of the inevitable consequences of climate change is the rise of viruses. It's as clear
as day,

Butlerfilms (00:45:30):
It was that, that taking residential humans,
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Richard Cizik (00:45:33):
That revenge on you. Yeah.

Butlerfilms (00:45:36):

Thebadfactor. Um, so, so the, it brings me to anotherquestion about this sort of, you know, another
argumentthatwe'vereadaboutinthisarea, thisissuesisthatthese, thisendtimesreadingofthe Bible
is, is, is potentially another pass for people to say, well, it's end times anyway, like it's it's okay. Because,
you know, the end times mean the resurrection, right? So if you're a true Christian

Richard Cizik (00:46:09):

Yeah.lfeltlleftthatout. Thankyou.Yes.Yeah.Sothe,uh, youknow, the, the paradigmthathasexisted
forsolongisshiftingnowis youseeoppositiontomainstreamscience beliefinfree marketeconomics,
aliteral Bible, and notleastofall,uh, a, uh, yeah, a, anapocalypticracismthat says, Hey, itdoesn't
matter anyway, because God is going to destroy this earth. And when Jesus Christ comes up again and
so no need to worry, Richard, no need to worry. It's all going to be okay. And of course, that's a
misreading of science, a misreading of our engagement, politically. | miss reading of, of the end times as
well. Whythat'sbecauseyes, |believeinthe scriptures astrue,butGod's purposesforanewheaven
and a new earth are not to create a whole new earth, but always to redeem the earth.

Richard Cizik (00:47:13):

Iwas atawedding family wedding, and the father of one of the family members, new family members
totheclan, uh, said when the conversation at the after dinner party, uh, grew quiet, he said, outofthe
noplace, hejustsaid, Richard, don't, you know, that God is going to destroy thisand it willallburn up.
Anditdoesn'tmatter.Oh, everybody, just, everybodywentquiet. And I said, well, letme explaininthe
scriptures. Fireis amultivalence symbols sothatitboth refines and itdestroysitinthatcase, you're
citing from first Peter in the scriptures, that is refinement. So there will be a new earth, but it willbe
refined. God, isn'tgoingtocreate X Nilooutofnothing, awhole newearth forpeople wholose, uh, you
know, the oldertolive inanew one, he's going to ask us to protect thisone and keep it. That's what,
that's, what the mandate was in the garden of Eden to till it and keep it to care forit. And so he's not
goingtocreateawhole newearth,anewearth,anewheaven,ano,heisway God'swaysarealwaysto
redeem. He redeems people. He reduced, he will redeem creation, buthe needsus tohelp him.

Richard Cizik (00:48:37):

He needsustoplayourroleasstewardsoftheearthasco-creators,uh, youknow, withhim.Okay. Well,
whatGodis askingustobeis, uh, as he exercise akind of stewardship, a dominion overthis earth, a
good dominion. Whathe asksusistobe costewardswith himofthisearth. Godisreal. Heisredeeming
thisearth. Evenas|speak, youmightnotseeit, butheisredeemingthis,andhe'sgoingtoredeemall of
creation, buthe doesn'tdoiton hisown. Otherwise he wouldn'thave said inthe garden of Eden, you
are to be my stewards and care foritand keep it. And so he gave us our very firstassignment as
Christian to care forthe earth and killitand keep it the very first duty of all the dude was this one. And
yet, if you go into an average evangelical church today and you say, creation care, they go, Hmm, what's
that? Well, that'schanging. Thank God. Butthatwasthefirstduty, the firstassignment. And yet people
forget it don't know their Bibles.

Butlerfilms (00:49:53):
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No. When you wentto work with the Reagan administration and, you know, he incited overand over
again, you specified ityourself, you know, sort of that Alliance with the he in print, you know, that sort
offamous build wires, you know, capture, you know, Idon'tendorse you orwhateveritwas. It's like a,
you can't divorce me, but I endorse you. Right. Exactly. Did you have a sense then, or have you reflected
onitsince, as,asto, youknow, thatreallywasashiftpointwiththe conservative Christian, right. Having
enormous influence on the political, on a political change theory, effective, um, mobilization.

Richard Cizik (00:50:45):

Yeah.lknewitwasa, uh, uh, uh,isitcalled a confliction point? Inflection? | don'tknow whatever the
word is there. It was, uh, an inflection moment when Reagan was elected and the Republicans realized,
wow, dowe have something going forus here? And yet Reaganwas pretty, Reaganwasbadon the
environment. Uh, Irememberthathis secretary ofinterior, mr. James wattmade comments of, Oh, we
don'tneedto careaboutthe treesortheforest. Youknow, God'sgoingtodestroythemanyway. Orsoit
was alleged. He, uh, he was sort of the flashpoint James watt during the Reagan administration, but fast
forward fromearly 1980s, allthe way t0 2020, we have a man in the white house. Who's worse on the
environment. Who's married tothe oiland gas fracking and all the restand disowned summitsopenly
anti-science Reagan, wasn't openly anti-science.

Richard Cizik (00:51:52):

But this man in the white house today is. And so there is a marriage of religion, big oil, and the
Republicanparty. Nowthatis changingbecause youlookatthe opinion pollsrightnowin Texas. And
you have, uh, well look at the con you know, the contest, a beta O'Rourke almost winning United States,
Senate seat. And so Texas is changing andit's a, almost a toss up state in this forthcoming presidential
election. Andsothat'schanging, butthere hasbeenthis marriage of Republican party, bigoiland gas
and the evangelicals. Andit's a marriage of convenience for some, andfortherestof us, itis a, you
know, itisatoxicbrew. Thisis destroying the earth, and there's no otherway to look atit than that. It's
justa noxious stock toxic kind of arrangement thatis, you know, sort of to their satisfaction into the
world's destruction.

Butlerfilms (00:53:03):

Talk, talk to me a little bitabout, and you'll know this from your experiences too, about the, um, the
mobilizationeffortstoreach outto pastorstosay,gointoyourchurches, let'svote, like, make sure you
getoutand vote. Let's getyou to the booth. Andin addition to that, things like the green, you know,
the, the green driving or,

Richard Cizik (00:53:28):

Oh,the slangofthegreendire.Yeah. Yeah.|was, |was attacked inthe, you know, we need to slay the
green, new dragon. And | was one of those who needed to be slayed, | guess. And so you have a, almost
aportfolio of organizations on the right that from groups officially aligned with her bumping party to the
CornwallAlliance, uh, youknow, theincarnation Dowand now ofthe moralmajority ledby Ralph Reed
calledfaithandfreedom. Sothere'sawholesale Alliance of convenience betweenthesefolksandthe
endresultofwhichisyeah, thatthey mobilize evangelicalsand they mobilize evangelicals forDonald
Trump effectively so that he got the higher percentages than even Ronald Reagan in this contest for the
white house. And he took all that with that is Trump took all that with, uh, a certain glee. And yet he
shouldn'ttake itforgranted because you see the numberof slipping and the percentages ofthose of
Angelicalswhowerewillingtogive himapass, have declinedabit. Sothenumbersareinthebig,uh, his
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supportisinthe midsixtiesfromdown from 79 orwhateveritwasin the past. And so more and more
evangelicalism are saying,

Butlerfilms (00:54:50):
Hmm,

Richard Cizik (00:54:52):

I don'tagree with this. | don't agree with the racism. I|don't agree with the climate destruction. | don't
agree with, uh, the attacks on the poor. | don'tagree with the unwillingness to take a basic science
approach toward the coed pandemic. | don't agree with any of this arrogance

Butlerfilms (00:55:14):
And

Richard Cizik (00:55:15):

That'sgood.I'mgladthey're sayingthatbecause whatitsays, ifweacceptthatisthatwe are thumbing
ournose atGodandeverything he's said tous aboutloving your neighborand caring forthe earthand
treatingotherpeopleequallyasyour,youwouldtreatyourneighborandlove yourneighborasyourself
andallofthescripturalteachingsfromJesus. Thisiswhat'satstake. It'swhat'satstake istheintegrity of
Evan's Delicamovement. And I'm, I'mreally on this. | really think that the organization that | wentto
workforin 1980, the 19 1980s, the national association ofevangelicals was the organizationthatwas
created to respond to the fundamentalism in the 1920s with the scopes monkey trial. And those
evangelicalswhocouldn'tevenaccept, createacreative creationandevolutionatthe sametime, they
said, Oh, no, evolution is, you know, is satanic.

Richard Cizik (00:56:19):

And, and so the fundamentals of that day, uh, the association of evangelicals was created to respond to
notto be, anti-science notto be, you see I'mopposed to academia or intellectual thought, or for that
matterengagementinpoliticsorthe, liketheevangelicalmovementaroseinthe 1940s. Thatwastobe
a response to the fundamentalism of the past. And yet today, some of the biggest names in
evangelicalismare those that getinvited to the oval office, like pastor Jeffries and Ralph Reed and
others. And so, wow. It, you have to ask yourself, have we have we as an evangelical movement
commentalltoasense ofthe commongoodatall? You know, | worked for, they haven'tdogglesforthe
commongoodnewEvans. Helicosthat'swhoweare.Hmm. |soundlike I'mpreaching.I'msorry.lama
preacher. | am a preacher.

Butlerfilms (00:57:28):
Tell me your definition or the difference between a fundamental [inaudible].

Richard Cizik (00:57:36):

Youknow, there wasanold joke, uh,inthe 1960s and seventiesthatafundamentalistwas someone
who had nofun,awhole lotofdamand notmuch metal. Itwas a putdown ofthe fundamentalist. Okay.
We can laugh aboutitnow, getoverit. If you are, you know, if you're offended by that, getoverit. Uh,
fundamentalistswere aboutthatinsomanyways. Uh, buteventoday,asmuchastheylet'sfaceit, they
aren'tas a Washington post reporter putit, uh, they haven'ttolerable. So they are not poor and
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educated in an easy to command. Uh, because frankly evangelicalism are educated. They're noteasy to
commandand, uh, they're notpoor. And sowhy, thenthis marriage with the rightand Donald Trump,
nowitcanonly be because peopleare soldout, they'resold.Let's see. Itis, itwas sold theirsoultothe
devil.

Butlerfilms (00:58:42):

Do you have any regrets? Do you have any, do you wish you had handled the vanity fair article
differently? Doyouwishyouhadnotrevealed,deteriorate gross? Whoyouvotedfor?ldon'thaveany
regrets.

Richard Cizik (00:59:00):

There's no pointin that. Inmy opinion, itis whatitis. |did what | did because | spoke from the heartand
that'swho can, who canfaultthat because ifthey disagreed with me fine, they fired me. And that's the
right. | served the board of the national association of evangelicals. And they didn't like me outon
climate change orequality of rights or the poor orhuman rights and the like, and they didn't like that.
And sothey fired me and that's all right. | stillhave a voice. I'm stilldoing what | think is important, like
caring forthe earth. Um, butitis a reflection onthem, noton me. The fact that they couldn't tolerate
these views was there forelection. Noton me. | neverlostmy integrity. | didn'tengage in some kind of
moral scandal. Absolutely not. | just spoke fromthe heart, the truth as | perceivedittobe. And there
was no room foreven a little bit of flexibility, not as, not a little bit of room at all, because if you violate
some of the tenants of the right, they go at you until they, they defeat you. Well, that's what they think.
Uh, no one defeated me.

Richard Cizik (01:00:23):

I stillhave avoice. Uh,and | justamworking on the outside, notthe inside. And | was speaking about
thisonedayto Jesse Jackson,andhe made the comparisontothe civilrightsmovement. Andhe said,
well, that'sright, Richard don'tfeel so bad. God had towork outside of the churchinorderto, you know,
make amovement. Nowit'strue.Pastorswereinvolvedin, inthe civilrightsmovementand pastorsare
today engaged in creation care, but God had to move with others other than the church in orderto
accomplish his purposes. And that's why you don't, that's why you don't attack environmentalist. That's
why I doit. Youdon't malign them or lie about them or accuse them of being as the green dragon
movement, you know, slaying the green dragon, you know, said that we were allworshipers of the
earth.

Richard Cizik (01:01:10):

Nothing could be further from the truth. That's such alie. We don'tworship the truth that we worship
God, butwe knowthat God called us to care forthe earth. So we do it. But yeah, you got to putup with
thisandunderstand that'swhat's goingtohappen.don'tregretit. No, absolutely not. Maybe, maybe
some members of myfamily too. ltwasahardtime.ltwas abadthing.Imean, Virginiacouldn'tevengo
tothe churchwithoutbeingasked. Well, what, whydoes James Dobson say youhate Americaandthat
youonlybelievein climate change and thatyou're adivisive and thatyou're destroying the movement
and all the rest. And so my family had to go to church and hear this. And as | mentioned, just afew
moments ago, thisis 2020. And | wentto a church and this man atthe back of the church afterwards
said,whatdoyoudo?lsaid, well, 'mclergymeninaclimate activist. And he said, Oh, thank God.I'mso
gladsomebodyisoutthere fightingthose environmentalist. And when I said, well, | think sir, I'mone of
them. He kind of gulped and walked away. And then | was asked not to come back.
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Butlerfilms (01:02:26):
Well, there's a lot of people out there happy that you're fighting a good show.

Richard Cizik (01:02:28):
Oh, thankyouverymuch.Alright. Um,lhaveaproposalintoa JeffBezosisearthfundand, uh,it'suh,
and religion andscience.

Butlerfilms (01:02:42):

Well,thereyou go. Thisisrightuphis alley, right? lhope you getit. Have togetthe funding. Um, you
taught,whenyou, whenyoutold Trinny GrossivotedforObamaandthatwasit. You know, you said
thatwasit. Thatwas like the nail in the coffin, along with, with some of yourother stances, um, civil
unions, things like that. Buthow much of itin your opinionwas wrapped up inrace andin race and
systemic racism?

Richard Cizik (01:03:16):

Absolutely. Wow. Uh, you have to understand that the board of the national association of evangelicals
consists of denominational leaders, the 54 plus other church, pastors leaders of mission groups and the
liken, itnumbersaboutahundred onaregularbasis. Andwhen we did a poll just before the Obama
election, the presidentofmyselfasdirector of governmentaffairs, we didapoll ofthe board. And what
wefoundwasthatoftheboard 98 were Republicansand have the answerstothe questionon, whatdo
you think about Obama? About 38 to 40% said they were very deeply suspicious of Obama. Well, what
did that mean? Well, it could be variously defined in one's own head, but we know what it meant.

Richard Cizik (01:04:10):

Trump, Donald Trump was suggesting he was, you know,amanwhowasn'tevenbornin America
thoughthere wasthebirthermovement. And so,uh, evengoingbackthatfar, thatsystemicracismhas
beenpartoftheevangelicalmovement. Andyoucan'thelp,butunderstandthatifyouspeakoutagainst
racism, you suffersome, uh, repudiation, because you're not supposed to talk about that. And most
pastorsdon't,theydon'ttalkaboutsystemicracisminthewhite church. And so you have ahugedivide
it's often said Sunday morningis the mostdivided day of the week, the racially divided day of the week
inAmerica. That'sbecause youhave whiteevangelicals, particularlywho arejustsortofsystemically
unwillingtoaddresstheissue ofracism. And sowasmy owndismissal. If youwill, fromthe association
attributable to that factor. | did say that | voted for Barack Obama and I've had board members
subsequenttalent. Tellme whoare conservativesand are myfriends thatknowthe civilunionsissue
thatyou werefired over. Richard had nothing to do with your ultimate demise with the association. It
was all about Barack Obama and Democrats.

Richard Cizik (01:05:44):

That's what they've said to me. And so the systemic racism exists in the Evans helical church, uh, widely
today still. And you seeitreflectedin the racistcampaign thatDonald Trump ran and editorial support
forit. He walked down the elevatorin Trump tower to starta campaign that began with attacks upon
Mexicans and others. And to this day he's attacking various minorities by his actions and the evangelicals
haveapprovedatthis,orthey'vebeencompletelysilent. Andsoisthereracism? Absolutely. Isitasbad
aseveryyes.And areweallguilty? Yes.Butdowe dosomething aboutit? Of course. And soyou can
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look at my comments and my Facebook pages or whatever, and see what | say. Yeah. | say black lives
matter.

Butlerfilms (01:06:48):
Thankyou, Richard. lknowtheseare, youknow, these arealotofbig, bigtopicsand, um, thankyoufor
being so honest. And | think, you know, of course it's a 12 minute video, so yeah.

Richard Cizik (01:06:59):
I get 30 seconds. Hey, get 30 seconds on glad to get him, you know,

Butlerfilms (01:07:05):

We archivedin,in,in UVA.Um, lhadn't, you know, | had another couple ofquestionsforyou interms
of, um, well, thisis a silly one and | was just sparked by it. | think itwas funny, the NPR articles that
featured you and the headline that was, you know, what would Jesus drive? And so my question here is
what would Jesusdrive

Richard Cizik (01:07:41):

It'sintendedtomayconveyasymbolism? Whatwould Jesusdriveisintendedtoconveyasymbolism
aboutbeer? And no one knows the answer to the question, but we do know this, that if we are his
disciples and hisfollowers, and we are to be obedienttowhathe has said todo, which isto care forthe
earth. Andit's unquestionably true that we have to change the way we live. And that means shifting
fromgas, guzzling gas, guzzling, automobiles, to electric vehicles, lhappen to own an electric vehicle and
I'm proud of it. So what would Jesus drive well decide for yourself? Butlook, the paradigm shift is this
speaking of automobiles, what comes out of an automobile? Traditional gas, guzzling, automobile com
combustible fumes, and the average evangelical things. When he drives his car out of the tailpipe comes
wow, something, and itgoes away and see, stainable thinking says there is no away.

Richard Cizik (01:08:40):

Itgoes somewhere. Itgoesinto the atmosphere andit creates partofthe pollution. And then the life at
allare contributing to the destruction ofthe planet. And so you have to shift your paradigmthe way you
think,andit'sfrom, youknow, straightline thinking God created, God will bring Jesus backin the earth.
Well, and that's straightline thinking to systemic thinking, whichis thatall of this is connected, spiritual
and political and social and cultural realities are all connected. That's called systemic thinking. And so we
moved from straight line to systemic. We removed from short term thinking to long term thinking we
moved fromthere isaway pollution justgoes awaytoo. There isnoaway. We move fromiron cage
thinkingthatno, nothingchanges. Andlcan'tmakeany changeto, ofcourse,everypersonineveryact
makes a change and we move from, Oh, technology can save us to, uh, well | say it this way.

Richard Cizik (01:09:44):

Um, we have to move from, take, make waste. We take fromthe earthand we make things. Andwe put
the waste backintothe earth to anothermodel, completely different, which has says, which sayswe
borrow, use and replenish. We borrowfromthe earth. We use itsresourcesand then we replenish the
earth. So that's the ship, that's the paradigm change. And people move in a process. If they're
confronted by people who will convey the tension thathas to existbetween somebodiesbehaviorin
thattake, make and waste mentality to the other, they have to confrontthattensionand decide, okay,
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am | going to change my behaviorornot? And if'm going to change it, whatdo | do? Well, you have to
give people the conviction. Ifthey're going to change that the solutions you're offering them will work.
That's numberone. And numbertwo, you have to be able to persuade them that this matters that this
creationI'mlookingoutside my house, youknow, thismattersandthatthey cando somethingaboutit.

Richard Cizik (01:10:57):

Andthe sumtotal thenis if the benefits outweigh the liabilities by two to one, if there are more benefits
to come to me from doing this, then the liability is the downside of it. Then | will make the shift. And
that's justreality. Whatway people that's the way Americans live. Not everybody lives that way in
China, peopleforallitsfaults. I've lived there. | studied there. Uh, they think more about the common
good, frankly. That'swhy theirresponse to covertis somuchbetterthan ours, butyouknow, thereisa
paradigm shiftand you have toincorporate that shiftin and persuade people thatif they take these
actions, it will make a big difference.

Butlerfilms (01:11:42):
So last question, um, in your, in your role with Reagan and during the sort of political heyday, um,

Richard Cizik (01:11:55):
llikeitbythe way.|liked Reaganatthetime and I methim. ltwasin the Rose garden.|wasayoung
man then not young anymore. Go ahead. I'm sorry.

Butlerfilms (01:12:08):

No, that's okay. | was just commuting. So you could, so we could getit. Um, we've talked a lot about
thoughts of the fossil fuelindustry and the influence of the lobbies and the fossil fuelindustrieson the
conversationsanddebates. And, uh,oneofthe people thatwe're alsotalkingtointhis pieceisfarmer.
And,um, hehappensevento Christian, Nevaevangelicalfarmer.He, he,uh,is,uh, youknow, sortofa
fiercelibertarian, justnotbelieve ingovernmentregulation atall, butit's, it's hisopinion. It's big. It's, it's
possible. Yes, butit's big ag. Yeah.

Richard Cizik (01:12:44):
Yeah. It is big ag. Again, | grew up on a farm

Butlerfilms (01:12:48):
Changed, youknow,thatisoneofthebiggestcontributorsto climate change. Sojustcuriousfromyour
perspective,howmuch of,um,howmuchinfluence do you saw from, fromthatside ofthe aisle aswell?

Richard Cizik (01:13:07):

Uh,Igrewuponasmallfarm,ahundredacresofbeans, potatoes,andalfalfa,and20acresofcherries
and a huge, huge garden that my father puttogetheralmost 20 acres and sold, uh, fresh fruitand
vegetablesfromthe side oftheroad. Thatwas my upbringing. And so I grew up insmallag. My family
stillis an agriculture onions to be precise in the same part of the Columbia basin of Eastern Washington
state. And sothat'sreally where |grew up and which Iwill neverleave. Ultimatelyit'sinmyheart. You
seeitinthe way | garden around my house and the way you look, if you were to see it, you would say,
Hey, Richard still, uh, hasagreenthumb. Sothatwas always there. Andit stillisinmy heartinmany
ways. But what has shifted is that the small farmer is really one to 2% of agriculture today.
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Richard Cizik (01:14:04):

It's bigagand we know whatbig agriculture is doing, and it's notjust big agriculture. It's, uh, the, uh,
partofagriculture that consists of meat, Packers, meat, Packers, and soanimallivestockand the
production of food, you know, forfamilies, itis inevitably related to the climate and the environment.
And so should we be surprised that big agriculture, which has produced these, notfamily farms that
haverangefedbeef,butwhatwehavearehugelivestockovens,sotospeakforputtingchemicals, uh,
you know, everythinginto the livestockin order to make itgrow fastand, and produce more beefso
thatwe canconsume more meatproductsand challenge the climate in ways, destroyingitinwayswe
neverwould haveimagined, but that's what's occurring. And soit's notjust, you know, it's notjustbig
oil,it'sbigag. Anditalso consists ofthe propensity of Americans for, youknow, meat productsand the
climate, the climate impactsfromabovine, uh, pollutionare huge. And soitallcomesbacktow howdo
you eat? | made a shiftafew years ago, uh, away from a red meatdiet more than afew years ago.

Butlerfilms (01:15:58):

Are you familiaratall with Joel? Salitan, that's one of the two at Polyface farm, nottoo farfromyouin
Fredericksburg. Yeah. Um, generally, yeah, he's aninteresting charactertoo. He definitely is a creation
care type of

Richard Cizik (01:16:13):

What's really neat is what's really neat is when you find these, uh, farmers and agricultural specialists,
and they might work for one or the other co-ops that exist for the family farm, who really do know
what'sgoingonandwhat'shappeningtothe earth. Andthentheyputitalltogetherandtheysay, Hey,
we've gotto do things differently. That's such an encouragement to meet those kinds of people.

Butlerfilms (01:16:38):

Veryinspirational. Yeah. Okay. So | told him, | know | told you it was the last question. Well, | just
thoughtwe areasking, askingfolkstokind ofintroduce eachother. So, so tellme, | knowthatyouand
Bob Inglis have a long history. Tell me a little bit about all us.

Richard Cizik (01:16:54):

Oh, wow. | met Bob on Capitol Hillas a Republican member of Congress from South Carolina, so many,
manyyearsago.Andl, llikedhimbecause, uh, well, pardon me. But,uh, he said,uh, mysonsaysyou
gottomeetme. Andsotookhis son'sadviceandinvited me up. I methimand I knewthis wasa special
man, aguywho hasn'tbeenthe independentthinker. Andin otherwords, here, he was invitingme to
come uptotalkto himaboutscripture and creation and things like that. And thiswas before, you know,
Bob's, uh, encounter with, you know, Republican reality in South Carolina in which he was defeated on a
variety ofissues. |guess he'd justbecome toounsolved Carolinian, butotherwise, uh, it's stillavery
intelligentguy. Who'sagreatvoice onthe environmentand forthe rightcauses, in myopinion. Andsol
love himdearly.

Butlerfilms (01:17:53):

Thankyouforthat. Okay.And solguesstheonly otherthingis we'regoingtotry somethingwhere you
look straightat the cameraforthe, try, thatlittle technique again, when you say, um, you state your
name andsay, lamablank, you just stare straightdown the barrel ofthe camera. And Idon't know if
this will work or not, but it might so let's try it. So you don't look at me, just look at the camera.
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Richard Cizik (01:18:21):
I am an evangelical clergyman, a climate activist, a care of this creation and a lover of what God has
given us to love, namely this earth.

Butlerfilms (01:18:34):
Okay, good. Now give me one more. That include your name in a shorter, okay.

Richard Cizik (01:18:40):
I'm Richard [inaudible] and I'm an evangelical clergyman, a climate activist, and a humanitarian who
wants to change the world.

Butlerfilms (01:18:50):
Thank you.

Richard Cizik (01:18:50):

Orl can give you another version. Um, lam Richard Cizik. I'm an evangelical clergyman. | care forthe
earth and thus, I'maclimate activist. Itry to live a sustainable life and I'm an officiant natto of electric
cars and not least of all. I'm a follower of Jesus.

Butlerfilms (01:19:12):
Okay,good.Nowgive me one more, thatsortofhands your,um, thatgives people ahandrightoffthe

bat at of your, of your life's journey. Certainly not.

Richard Cizik (01:19:25):

Yeah, | got, yeah. Okay. I'm to, uh, I'm Richard Cizik, I'm an evangelical clergyman, a climate activist,
someone who cares about the earth autoclaves, God says to care about the earth, uh, an efficient auto
of electric cars and yep. A rebel in the ranks of the evangelical world.

Butlerfilms (01:19:46):
Fantastic. Thank you. Thank you so much for chatting and for your generosity of your time.

Richard Cizik (01:19:55):
You're welcome. You're welcome.
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Darren Dochuk Interview

Darren Dochuk (00:00:01):
| think I am on.

Butlerfilms (00:00:05):

Okay.I'mgoingto,okay.Sohowshouldwe startthis? Um, doyouwanttogowayback, youknow,um, to
sort of the beginning of your book, like, how do you get, give us the, give us the primer of, uh, of where
you started with this and where this whole, you know, sort of, you know, civil religion versus Wildcat,
uh, uh, religion really started with the oil.

Darren Dochuk (00:00:36):

Sure.Well, the story beginsinthe mid 19th centuryinthe 1850sand 1860s. Uh, oilwas discoveredin
Western Pennsylvania, uh, justas the civilwarwas beginningand, uh, men flocked to this region
throughoutthe civilwar period, tryingto make, uh, trying tomake itrich forthemselves. Uh, and then,
uh, at the end of the civil war, this is when we really see the boom begin and, uh, thousands of
entrepreneurs, again, moved into the Allegheny mountains to pursue the black stuff, pursuit crude, uh,
digging Wildcatdiscovery, Wells, uh,and again, trying to build theirown empires. Uh, thiscreated a
chaoticenvironment, uh,throughthe 1870s, thiswasa cutthroatlandscape. Uh,itwasa culture of, uh,
painand death. There was much suffering with fires,acommon occurrence, uh, justworking the oil
fields was always dangerous. And so, uh, inthe 1870s, a gentleman by the name of a Rockefeller John D
Rockefeller srmade his way to the same region with the same ambition to try to make it rich.

Darren Dochuk (00:01:48):

He alreadyhadan advantage. He had builtup aninfrastructure of refined, uh, refineriesin Cleveland
nearbyin,inOhio.Uh,andhewasdeterminedtobringordertothislandscape. What, uh,happened, uh,
thereafterwasreally the clashbetweenRockefeller,uh, whoquickly becamethispowerfuloilman,uh,
growing hisown company, standard oil, uh, and those that he tried to subdue thousands of kind of
smalleroil producers, uh, who wanted to again maintain, uh, theirown livelihood as well. The clash
betweenthesetwo, uh,oil,uh, sorry. Wejusthad agarbage truckoutside. I'llcondyle. I'lljustcontinue. |
now get to the heart of the matter. So

Butlerfilms (00:02:37):
No, no, no, just you just go, this is just fascinating this time, this kind of timeline it's super useful.

Darren Dochuk (00:02:42):

Good, good. So in the 1870s, then you have a Rockefeller sr, who is, again, trying to create a monopoly,
uh, inhis estimation, he has been kind of given the rightby God to notjustmake money, buttoimpose
orderonthis chaoticlandscape. Heisabureaucrat. He is someone whois as max vaporwould write
about, hadthiskind ofaworkethic, the spiritofcapitalismthat, uh, sought calculationand control. Uh,
andwhathesawintheearlyoilbusinesswastheexactopposite, butinthe process,again,ofimposing
his own order and taking control, uh, he is also stamping out the livelihoods of these other, uh,
thousands of, ofkind of smalleroil producers. Uh,and sowe have this clash, it's literally an oilwar that
playsoutinthe 1870sandintothe 1880s. Ultimately, whatwe seeemerge here, | argue iskind of the,
the, uh, the development of kind of two distinctive religious political economic cultures.

Darren Dochuk (00:03:47):
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Onethatisrepresented by Rockefeller,whichlcallkind ofthe civilreligion of crude. Uh, thisisagain, uh,
the questtoimpose godly order, notjuston capitalismandonthe business of oil, butas Rockefeller sr
seesit, uh, toimpose aorderand bring together, uh, kind of a collective unitin the church itselfin
American Protestantism. That is again the opposite of Wildcat Christianity, which | argue represents kind
of the religious, political, economic culture of the small oil producers who are again, daring
entrepreneurs who are always willing to take risks. Uh, they live on the edge, uh, always facing collapse
and calamity. Uh,and this creates, again, a particularworldview which lines up, especially with, with
whatwe would knowas kind of evangelical Christianity, again, afierce, uh, defense ofthe individual,
whetherthat be on the oil field or, uh, before God, uh, the ocean that each individual had the right to
carve out their own destiny.

Darren Dochuk (00:04:54):

They saw that destiny as wellas in God ordained, uh, they emphasized a personal relationship with Jesus
Christ. Uh, they also saw the war, the world in cataclysmic terms kind of apocalyptic. They came to
expectthe ebbs and flows of, of, uh, oiland capitalism. Uh, but that was justto be accepted as the
naturalorder. Whatdoesonedoinresponsetothatleanheavyonatrustand afaithin God,a God who
is allpowerful. So thatis, those are kind of the roots as | paintthem. Uh, and again, yeah, weaving
religioninto matters of business, uh, andinto this kind of hot, uh, dynamic, uh, industry that takes hold
of Americain the late 19th century. And then in the early 20th century really takes off. And the reason
forthatis because the epicenterof oil exploration shifts across the Mississippito the Westand the
Southwest, and there these smalloil producers having fled Western Pennsylvaniafortheirown, uh,
again, abilityto carveoutbusiness opportunities. Uh,theyaregoingtotakerootinthe Southwestandin
the West. Andbecause oilwillbe discoveredthere in placeslike Spindletop, Texas, theyaregoingto
gainsomeleverageintheindustryandbyextensionin American Protestantismaswell,uh, settingthe
stagereallyforacenturylong struggle, uh,inoilandalsoin American Christianity between these two
kind of warringsides.

Darren Dochuk (00:06:32):

It'sgreat. Sointeresting. Solet's justdigin alittle more detail on that. So you've gottwo you've, you've
got, you've set up the beginning and now this so Rockefeller, you know, the Rockefeller's, you know, in
there, hold on big oil, you know, they pass itdown to the, at generations. And then tell us a little bit
more about Spindletop and people like Higgins. And tell us a little bit more about sort of the arch
enemiesthatrise between Rockefellerand Stewart, right. Oil, notgoing to pretend toknow all of this
verywellis, youknow, it'salotthere to take in, but, butthese are, they're justfascinating characters
and they kind of keep building through the decades.

Darren Dochuk (00:07:13):

There, there is no shortage of, uh, characters in this story, uh, and again, oil, the nature of the oil
businessitself, Ithinkfacilitates that. Uh, soyou have these thousandsofkind ofindependentoilmen,
smallproducerswildcatters,uh,whomoveintothe West. And, youknow, aslongaslateasthe 1890s,
uh, standard oildid notbelieve thatoil existed Westofthe Mississippi, uh, famously orinfamously, uh,
John Archbold, a president leading executive and standard boasted that he would drink every gallon of oil
West ofthe Mississippi. And this ishow sure he was thatitdidn'texist. Uh, well, by the 1890s, we're
starting to get some strikes in California. And then the big one comes right at the beginning of the
centuryatSpindletopin, uh, South Southeast Texas, uh,nearBeaumont, rightonthe Gulfcoast. Uh,
there we have, uh, just a historic gusher that, uh, instantly makes Texas the new leading producer in the
world.

pg. 38



Darren Dochuk (00:08:16):

Uh, howdid thatcome about? Well, uh, there's this gentlemanavery, uh, eccentricgentlemanby the
name of patella Higgins, whoagain, is representative kind of, of the, perhaps more of the extremes of
kind of wild cat Christian culture. Uh, but by no means, was he entirely exceptional? Uh, this is someone
who, uh, sawhimselfasaprophetofsortsasanapostle. Uh,hewas convinced, uh,eventhough his
neighbors and peers, uh, made fun ofhim, buthe was convinced thatthere was oilin the Beaumont
region. Uh, atone pointhetravelsto Western Pennsylvaniajustto see howthe oilindustry operates,
comesback, Texas, where he'd grownup. Uh, he was known as a Renegade growing up as ayoung man.
And,uh,and,andatone pointactually,uh,had, uh, murdered apolice officer. Uh, he got, uh, acquitted
on self-defense, butin any case, this was someone who had a wild childhood, uh, becomes a Christian
after attending arevival.

Darren Dochuk (00:09:16):

Andthen, uh, again sees his duty as creating a successful business. Uh, one, he, he kind of envisions in
utopian terms. Oil is going to provide him with that opportunity. And that's why he's so convinced that
Beaumonthasoil. He'sgoingtoexploreforit. Uh, he'sgoingtofindinvestors,uh, and, uh, eventhough
heisgoingtoultimately get, uh, kind of booted outofthe original company thathe wasin charge of, uh,
thatcompany is going to go on to find oil at Spindletop, uh, proving that Higgins had it right. And, uh,
Higginsatthatpointisgoingtobe calledbymainanyofhis neighbors, the profitof Spindletop. Sothisis
kind ofthe typesofindividuals that, uh,emerged, especiallyinthe Westand the Southwestinthe early
20th century, uh, oil, uh, youknow, it, itrequired risks. It required daring. Uh, italso was something that
individuals with a bitof capital could pursue on theirown terms. It wasn't like building up, uh, a coal, a
coal mine, a coal industry, uh, oil could be an individuals, uh, kind of an entrepreneurial individual quest,
uh, and often it resulted in spectacular riches.

Butlerfilms (00:10:31):

What were some of the arguments about what is it about arguing, uh, rules of capture that also
developed as, as areal sticking point. And partof thatquestion too, is justgetting to the independent
entrepreneurialdon'twantregulation. Um, don'twant somebody else to tellthem whattodo orhowto
doit. And, and, and where doestheirreligious philosophy tie into thisas well? On both on both sides?
Well,

Darren Dochuk (00:11:03):

Soyes,oilandtheoilindustry, uh, as,as|'ve said, had, uh, atitsroots, certainly kind of promoted, uh,
theindividual's ability to kind of chase crude and chase profitson one's ownterms. Uh, the nature of
thebusinessitselfallowed forthat. ltwas also buttressed by kind of this unique, legal, uh, codeinthe
United States called the rule of capture, uh, unlike Europe, forinstance, or other parts of the world
where agovernmenthad afederalgovernmenthad amore heavy handedoversightofoil, uh, inthe
United States, uh, mineralrightsbelongtotheindividual, those who could pursueitontheirterms. And
so, uh, itallowed individuals, uh, again, the right, uh, to, uh, put, you know, uh, bill Derek's and start
drilling, uh,andtodrainas muchcrude astheycould,asquicklyasthey couldevenunderaneighbor's
property.

Darren Dochuk (00:12:02):

Imean, thiswastherule of capture basicallywas, uh,afacilitated kindofalaissez Fairefreeforall. So,
uh,andthat'swhyitwouldbe so chaotic. Andtherewouldbeinsubsequentdecades,of course,asthe
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oilindustry, uh, evolve, there wouldbe, youknow, more regulation thatwould come into being whether
atthe state level or ultimately at the national level, butit's builtinto the DNA. In other words of the oil
industry, thatthisis afiercely independentfiercelyindividualisticoperation, uh,and that spilled over
into,again, the, the pulpitsinthe pews, uh, of churchesinthe Westand the Southwest. And sowe see,
forinstance, the Stewartbrothers, Lyman Stewart, especially, uh, hisisalsoaverytypical story. Here
was an independentoilman, uh, who grew up in Western Pennsylvania. He entered the oil business right
atthebeginning, uh,andbecamereally a, akind of,uh,awarriorfor Wildcat Christianity, uh, someone
whowasdevoutlyevangelical, uh, someone whothoughtthatjustasthe rule of capture promoted, uh,
theindependent,uh, the,theindividual'sauthorityand autonomy, uh,asheread scripture,he believed
thattrue Christianity promoted thatsame type of, kind offervent, uh, individualism, uh, reflected again,
especially in one's personal relationship with Christ.

Darren Dochuk (00:13:30):

Uh,youknow,asayoungman,hebecamea Christianandgoingforward, uh, wascommitted againto
preaching this gospel of, of, of personal wellbeing, of personal salvation. Uh, this was, again, something
thathetiedexplicitlyinto hisown business operations. Uh, and on theflip side, he was determined to
usethe profitsfromhisbusiness, uh, tobuildthe church, toextendthegospelonaglobalscale.Soheis
forced out of Pennsylvania by Rockefeller. He grows to hate Rockefeller. He sees Rockefeller as corrupt in
thebusiness.Healsoseeshimaspromotingkind ofasecularizationofthe church,uh,themonopoly
monopolistic ways in the business, uh, Lyman Stewart, considers Rockefeller applying that same, uh,
kind of monopolisticambitioninthe churchaswell. Uh, and so climate Stuart movesto Californiaand
there starts union oil, which by the turn of the 20th century is really one of the largest kind of
independent oil companies in the West.

Darren Dochuk (00:14:33):

Thisisgonnaallow Stewarttofightthe Rockefellergospel, bothinbusinessandinthe pews. Uh,andin
the early 20th century, Stewart is going to build a huge church fund, a huge church in Los Angeles called
churchofthe opendoor,or,uh, he'salso going tobuild aBible, which he sees askind ofthe, uh, the way
tofight, uh, theuniversity of Chicago, whichRockefellerhadbuilt, uh,and Lyman. It'salsogoing tofund
missionaries who are going to go out into Latin America and Asia to preach again, this fervently
evangelical, fiercely evangelical gospel of salvation, uh, through Christand, uh, with, again, a reliance
alsoonaverykind of strictliteralist reading of scripture as well. So that's kind of how, you know, within
Stuart, we see this, the embodiment really of these, uh, of these impulses that, uh, uh, move seamlessly,
operate seamlessly, uh, between the church Pew, the pulpits, uh, and the oil fields.

Butlerfilms (00:15:38):

It'ssofascinatingthatthese, these gridsallthrownaround, whetherit's Wildcat Christianity, orthe civil
religioncrude, they comeatitwith suchmissionaryseal, youknow, inyourresearch, youknow, whydo
you think, orwhy did you discover that that's such acommon thread? Was it just sort of in the water
during these centuries, in this country, or like, what, | guess, | guess why so committed tobend the
populace to their particularway of thinking in the Christian, in the Christian religion, whetheritbe
Protestant or theevangelical

Darren Dochuk (00:16:21):

Goodquestion. Well,again, Ithinkitwas, you know, the type of menandthiswasavery masculine
muscularindustry. Uh, itwas also very white aswell. Uh, thiswas a white man's game fromthe
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beginning, the type of men, uh, like Lyman StewartorJohn D Rockefeller, uh,who succeededinthis
business,uh,tendedtobe,youknow, astrongwilled,strongminded, uh,absolutelyambitious, uh, in
some ways audacious as well. This was the type of individual, uh, kind of single-minded who succeeded in
thebusiness. Soit'snoaccidentthat, uh, they were goingtokind ofapply thatsame ambition, uh,in
theirphilanthropy, uh, andintheir, uh, kind of operations within Christianity within the church. Uh, so
the personality, uh, thatsucceeds in oil, | think, uh, you know, by nature, thatwas the type thatwas
going to be driven equally driven in promoting, uh, their particular belief system, their particular
priorities as they saw it, uh, their truth, uh, that they had gleaned from their, their, uh, reading of
scripture and their relationship with God oil was also, this is also a story of movement.

Darren Dochuk (00:17:44):

Uh, you know, if you're working in the coalfields, uh, of Appalachia, uh, or, orinthe West, uh, coal
mining, it takes place over the long DeRay, right? This is something, uh, that doesn't necessarily pop up
andthengoaway, oilarrives, uh, spectacularly, it surprises, uh, butthenitalsogoesaway.Uh,and so
there's always kind of a constant motion. Oil is always in motion. You're always chasing the next frontier.
Uh, and by the turn of the 20th century, that was a global endeavor. Uh, and so, you know, when we
thinkaboutglobalmissionsandthe, the missionariesthatRockefellerandthe Stuarts, uh, supported,
uh, this again was kind of a natural extension of theirown work in the oil business, whichwas, which
was forcing them to go global almost from the very beginning. So, uh, both the business and the
philanthropy, uh, are alwaysin motion. And they're always, again, looking for, uh, the nextfrontier, be it,
the untapped soil or unsaved souls.

Butlerfilms (00:18:51):

Soyou, um, you, you talk about, you've talked abouthow the, if you're a wildcatter, you take very
literal, um, aliteral view of the Bible and, and, and use thatto a certain extentto, to not just propel your
oilexploration, butsortofjustify itin away, right, where it's, whetherit's the apocalyptic view, whether
it's the minion view, whetheror notit's God provided you. And | found myself, um, you know, really
being judgmental of that, but on the flip side with big oil and the Rockefellers and things like that, |
meantheir, theirtreatmentofthe environmentorthe earth maybe wasn'tnecessarily paintedinthose
terms, butthere was no care forthe earth either. AndI'mjust curious, like, howdid, um, biblical views
informboth sidesinterms oftheirexplorationand eventual, like understanding, and youeven quote
one,one,oneWildcatorsaying, youknow, it'slike whenyou poke ahole, Haiti'scomesoutorwhatever
seemedto be some sense on both sides that this was dirty business. Itwas veryhard on the people
doing it, and probably not all that good

Darren Dochuk (00:20:19):
[inaudible]

Butlerfilms (00:20:20):
[inaudible].

Darren Dochuk (00:20:22):

Therewasa,youknow,fromtheverybeginningandcertainlyinthe early 20th centuryandinplaceslike
Texas,again,therewasjustanassumptionbythosedrillingtheholes,butthoselivingalsoin proximity
toDerricksontothisoiloiloperations,forinstance, inEast Texas, uh, therewasanassumptionthat,uh,
this was a destructive industry. This was a destructive business. It, it killed people, it maimed people, uh,
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and, uh,youknow, deathwasaregularoccurrence and whetherornotitwas clearly framed, uh, there
wasalsoanotionandanassumptionthatthiswasbadforthelandaswell. Uh, youknow, once pastoral
landscapes, farming communities in East Texas, uh, almostovernightbecame, uh, drilling zones and, uh,
or, orsitesof,uh, uh, oiltanks and refining and people atthe very beginning, lamented the passing of
the old order, uh, they viewed this as necessary to some extent, to alarge degree, certainly those
working in the business just accepted this trade off.

Darren Dochuk (00:21:37):

Uh, but there was from the beginning of sense that, uh, you know, th th this was bad for the land, this
was bad forthe environment. Uh, there was an ecological price to be paid here. Again, it would take
some time for thatto kind of be formulated in, in kind of a, uh, land stewardship ethic. But, uh, there,
there was always asensethatthis wasa painfultrade off moving forward. Uh, you know, lwould say, |
thinkthe wild cat culture, uh, came to accept this more willingly thanforinstance, the Rockefeller side
and, and certainly, uh, the destructionthey were, they were very much part of, of the destruction. Uh,
but when we get to John D Rockefeller jr, for instance, uh, this is where, you know, kind of the
promotion of science, uh, the promotion of, of certain charitable causes that tied into medicine, for
instance, uh, Rockefellerjris goingto, I think, startto, uh, provide aframework forrevisiting, uh, you
know, humanity's impact, uh, around the globe on, on earth, on, on, onits relationship with the land.
Uh, and so moving through the 20th century, you know, that kind of wing that side of the oil business
and enough Christianity,uh, would setcertainly akind ofanenvironmentalethicin motion, Iwouldsay.

Butlerfilms (00:23:07):

So, so when junior does start putting his money into foundations that explore more scientific innovation
inscience related subjects, like howdoesthatrubagainst,um, the, the independence,um,who,who
especially evangelicals, who, um, you know, who may think that, you know, science as the new God is, is
sacrilege to speak to that a little bit?

Darren Dochuk (00:23:37):

Well, forthe wildwildcattersthoseindependentfiercelyindependentoilmen,uh,those whoare going to
be soinstrumentalinkind of constructing this modernevangelicalismthatwe we've come to know
today, uh, youknow, fromthe verybeginningtheywere, theywere very skeptical ofscience. Uh, they
oftenhad, uh, achieved success in the business through kind of theirown common sense, their
pragmatism, uh, you know, Lyman Stewart, uh, like to say that he could smell oil. There was this sense
thatldon'tneedanygeologicalscience behindme here. ljustfeelmywaythroughthis,andl,uh,lcan
locate oil. And so thatkind of philosophy permeates the culture of Wildcat Christianity through the first
kind of4050years ofthe 20th century. Sothere's always a builtin skepticism towards science. Uh,
thereisalso,uh,asfarasthe Rockefellersare concerned, uh, you know, kind of Wildcat Christians,
theseevangelicals,uh, livinginthe oilpatches are alwaysfearful ofkind ofbigbusiness, aswellas big
government kind of overriding their own autonomy, their own independence.

Darren Dochuk (00:24:50):

Uh, and, you know, they tie this also into this fear of secularism, uh, kind of taking hold of American
societyintheireyes. The priority had to be again, uh, making profits as quickly as possible, uh, so that
those profits could be pouredinto the churchandinto the business of saving individual souls. Thatis
how you transform society. It's not by imposing as the Rockefellers seem to be doing these kinds of large
apparatus, these large infrastructures of, of kind of collective powertying, you know, business to
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modern science, to Washington DC and the federal government. Uh, these were the great fears. These
were the great threats, uh, as Wildcat Christians of the Southwest sought.

Butlerfilms (00:25:40):

That's fascinating. So, so when did the politics really start to take off, like when did it go from being
foundational, creatingnewworld ordertochurchesinthe pewstoreally bringingin, uh, the players of,
you know, just sort of creating these unholy alliances right on both sides?

Darren Dochuk (00:26:04):

Well, the politics of oil, uh, tied also to religion and the operations of the church, uh, again, these, the,
thisdynamicwaspresentatthe verybeginningoftheoilindustry, butlwould say the key pivot, the true
kind of turning point, uh, was the 1930s. And, uh, we, we know for him, we know from the work of
othersthat,uh,evangelicals, especiallythoseinthe Westand the Southwest, uh, we'renotmajorfans
ofthe newdeal. Theyfearedtherise of big governmentbecause they, again, sense that this would
meantheirown kind ofcommunitiesand, uh, theirownreligious freedoms, uh, and political freedoms
would be taken away by an enlarged federal government. Uh, but the politics of oil play into this in
really pronounced ways. Uh, the entire decade ofthe 1930s, uh, iswitness to one ofthe, the biggestoil
booms in the world up to that point.

Darren Dochuk (00:27:05):

Andit's taking place in East Texas, one ofthe poorestregions of the country, uh, again, a period of
economicdecline.Sothis, thiskind of,thisboomhappensatodds withwhat'sgoingonelsewhere. Uh,
so,uh, one onone handthatempowers, uh, people evangelicalslivingin this region, again, thisisa
heavily BaptistPentecostal place. Thisoilpatchoozeis quite literally, you know, metaphorically with,
withthis, thispopulousreligiosity. Soononehand, itempowersthese people. ltalsoempowersalarge
number of Wildcat oil men fiercely independent oil man, who are like Sid Richardson, like HL hunt, going
to hitit big, hititrich in East, Texas a, and that is going to empowerthem. And then politically, what
doesthismean? Well,because of East Texasand the boom, uh, this creates once again, a chaotic
landscape anditforcesthe federalgovernmentto comeinto East Texasandatleasttrytoapply more
regulation, more regulatory oversight of this, uh, crazy, uh, booming field.

Darren Dochuk (00:28:13):

Uh, and so anempowered, fiercely independentsector of oil and the church are now gonna clash
directly with the federal governmentled forinstance, by Harold Ickes, the secretary of the interior,
who'sgoingtotrytoimpose, uh, you know, conservation measuresinthisregion. Thisis a clash that
beginsinthethirties, butit's goingto only intensify inthe 1940s, fifties, allthe way really intothe 1970s,
uh, thatgeneration of oil men thatemerge in East Texas in the thirties forthe next 30,40 years are
goingtofund the church. They're also going to fund a political movementreally, that is going to fold
kindofevangelicalismintogetherwith theirkindoffiercely antistatus, antiWWashington, anti-regulation
political agenda.

Butlerfilms (00:29:05):

Andhowmuchofthis,um, especially whenyougettothe air, you know, thefifties, the sixties, the civil
rights era, like how much ofthis D in youropinion s, is, um, is, is tied up with, you know, sortof the
racial, systemicracism,um, thathasbeenpervasivethroughout. Right. But,uh, it'satough question
because it's notfrom what | can tellin my quick ramp up on all this, you know, it's sort of a, it's not too
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overt, it's sortof more covert, you know, it's like how much in your research do you find this tied into
some of these issues as well?

Darren Dochuk (00:29:54):

Well, 0il,as a, as | said earlier, oilisagain, uh, is, is heavily racialized fromthe verybeginning. Uh, itis
the most racist industry in the entire American economy really through, uh, the late 19th and
throughoutthe 20th century. Uh, I believe inthe 1930s, I think, uh, 3% ofthe entire workforce, uh, was
AfricanAmerican,uh,30yearslater,uh, 1960s,it's 3.1%. So, uh, youknow, overgenerations, uh, itis
nearlyimpossible for African Americans, uh, or,orMexican Americans to, to make theirway into this
business. Uh, sowhetheritis acknowledged or not, uh, this is a heavily, you know, kind of aracist
industry, uh, the culture itself, uh, justkind of represents thatand reinforces itas well. Uh, you know,
once oil shifts to the Southwest, forinstance, where it really is going to take root for the entirety of the
20thcentury, uh,it's,youknow, oilarrivesin Texasatthe verymomentthattheloss causeitself, uh, has
become more popular.

Darren Dochuk (00:31:10):

This, again, this notion that, uh, it's, it's up to the self, the white selfto kind of redeem the nation, uh, oil
is, istiedto thatvision. Again, a very white supremacist view of, of, of American society, of American
politics. So even as late as the 1960s and seventies, uh, uh, oil is again, very much gonna representkind of
this white order, uh, once, once championed, you know, uh, in, in the 19th century, by the
Confederacy. Uh, sothat, thatisagain, builtintothe DNA of thisbusiness, uh, inthe 1960s, when the
civilrights movement, uh, youknow, arises, uh, it'snoaccidentthat many powerful oilmenare gonna
findthemselvesinoppositiontothe civilrightsmovement. Theyare goingto supportfiercely libertarian
candidateslike Barry Goldwater, forinstance, in 1964, uh, ingeneral, they are going tooppose what
theyseeasonceagain, theimposition of Washington's will through civilrightslegislation on theirown
independence and on their own, uh, kind of local community and family values.

Darren Dochuk (00:32:22):

Uh, so, youknow, uh, by and large, you know, the white, white oil sector is going to find itself on the
wrongside ofhistory, really,uh, inthe civilrightsmovementthatsaid there are exceptionsaswell. And,
and, uh, you know, we do see some oilmen who are going to including African well, menwhoin the
sixtiesandearly seventiesarealsogoingto puttheirmoneybehindthe civilrights cause. Sothereare,
there are exceptions to this narrative, to this rule, uh, but atleast in the first generation of civil rights
activism, uh, mostof, ofkind of white, independent oilin the Southwestand the Westare goingtobe,
youknow, opposing, uh,whatthey seeas, asthiskindofradicalizationof Americanpoliticsthroughthe
civil rights movement,

Butlerfilms (00:33:10):
Who was, who were the African American oil men you don't ever hear about them?

Darren Dochuk (00:33:17):
Their,uh,theirnumberswerelimited,um,blanking, isitJake Simmon?I'mblankingonthevery,uh,it's
Jake Simmons, right. Do you do

Butlerfilms (00:33:30):
| think | wrote it down, um,
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Darren Dochuk (00:33:34):
This is what happens when you man. Yeah. Okay. Well, I'll just pick up,

Butlerfilms (00:33:40):
You, yousortof,whenyouweretalkingaboutJake, youalsotalkedaboutlda Tarbell,butyouwere
talking about Jason as well.

Darren Dochuk (00:33:49):

Well, African-Americanoilmen. Uh, obviously theirnumbers were, were very limited that said again,
there are exceptionstothe rule exceptionstothis narrative. Uh, one ofthe mostimportant, uh, I really,
one of the most fascinating individuals in this case is Jake Simmons, uh, who was a product of Oklahoma
Eastern, Oklahoma. Uh, he attended the Tuskegee Institute, which was, uh, founded and led by Booker T
Washington Booker T Washington. Again, had this notion of civil rights of racial uplift through
economics. Uh, he had full confidence in capitalism and in the power ofbusiness, uh, to transform
Americansociety and tomakeitfair, uh, interms of racial equality, Jake Simmons kind ofimmersed
himselfinthis philosophyandthereafterbecame abusinessmanwhowas determined tomake alotof
money, uh, to make itquickly. And then also to use that money to help support causes such as civil
rights.

Darren Dochuk (00:34:52):

Uh, hedoes. Sointhe 1920sin the oil fields of Oklahoma and then, uh, hitsitreally bigin 1930s, East,
Texas,one ofthefirst,uh, oilmenonthescenes, uh,onthe sceneinEast Texas. Andthere,hebuysup
leases, uh, land leases from local African Americans. And, uh, asaresultis able to startdrilling, uh,
throughout the region. Uh, he immediately supports African-American residents in this region. Thisis a
region known forits white supremacy, uh, foritslynching. Uh, and he ha facilitates the movement of
many ofthese African Americansto Oklahoma, to hiscommunity where, uh, he creates really safe
Haven forthem. Meanwhile, he buys up Lisa starts drilling and makes awhole lotof money, uh, and
moving into the forties and fifties, uh, becomes evermore successfulas a, as an oilman, asanoil
broker, uh, is going to become actually influential in Africa and opening up, uh, Nigeria and other regions
of, of, uh, Africa for oilexploration. Meanwhile, again, making allthe more money he'sgonna pourthat
money, uh, into civil rights causes back in the United States. Uh, andit'sgoingto becomereallyan
important,uh, philanthropistinthatregard. Uh, again, aunique storyinwhichbusiness combined with a
fierce commitment to civil rights and racial equality are all gonna work hand in hand to create
substantive change,

Butlerfilms (00:36:27):

Fascinating character. It seems like feature film. Yes, very much. Um, okay. So we, I mean, |, | could, we
could spend alot more time on this and perhaps we go backto it, but, well, let, let's, let's stay in this
timeframe allittle bitis you're sort of walking through the 20th century. Um, at what point does Billy
Graham become important to this story and, and how

Darren Dochuk (00:37:02):

Well Billy Grahamemergesinthe 1940s we know of, of, you know, his, hisrole in, uh, revivalsinthe
1940s,uh, mostfamousofcourseisthe 1949Los Angelesrevivalthatreally putshimonthemap. Uh,
and you know, it's at this juncture that evangelicalism as a whole, as a national movement is changing.
Uh, it's, it's trying to shed kind of the, the fundamentalism, uh, the fundamentalism of the interwar
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period, uh,tryingtorelabelitselfasevangelical. Uh, itwantstobe more culturallyengagedratherthan,
uh, separatists. Itwantsto, uh, helptransform American society ratherthan shelteritselffromitaskind
ofthe earliergeneration did. And Billy Grahamreally represents the, the face and the voice of this
movement.Heis, heisveryengaging. He's very charismatic,uh,and, uh, he'svery optimisticinmany
ways. Andthisis kindofthe wayinwhichevangelicalism asawhole wantstokind ofrecalibrateitselfin
the post world war Il period.

Darren Dochuk (00:38:11):

Uh, Billy Grahamis also veryintelligent, very smart. He knows thatto build aministry, uh, ofthe scale
thathe will, you need to have investors, you need to have people who are willing to, uh, invest their
ownmoney, uh,to,togrowthisinfrastructure, whetherit's startinga magazine like Christianity today,
orwhetherit's supporting otherBilly Graham ministries or otherevangelical ministries, Billy Graham
van, uh, therefore, uh, seeks out these types of donors, uh, and against something he comes naturally to
he's,he'svery,uh,uh, very,uh,generous.Uh,heisableto,uh,forgefriendshipseasily, uh, friendships
with powerful people, be the presidents or, uh, oil, power brokers. And this is what happens, uh,
immediately ashis careerbeginstotake off, uh, inthe 1950s, he'sgoingto, uh, become close friends
withmenlike Sid Richardson. Uh, heisalsogoingtobecomeanallywork closely with Howard Pew of
Sunoco.

Darren Dochuk (00:39:21):

Pew will be probably the mostinfluential oil men to fund Billy grains and ministries in the fifties, going
forwardintothesixties. Billy Grahamis also going totake membership atfirstBaptistchurchin Dallas,
Texas,achurchattended byanumberofothervery powerfuloilmen, uh, suchasthe huntfamily. And,
uh,youknow, sothroughoutthefiftiesandsixties, Grahamis goingtobe, uh, feelverymuchathomein
Texas, uh, inthe oilpatchworld, uh,and, uh, goingto, as aresult, continue toforge these friendships,
both withkind of elite highlevel, uh, oilmenlike J Howard Pewand Sid Richardson, butalso with more
kindofmidlevel, uh, like EarlHankamerofHouston, forinstance. Uh, soagain, thisis Billy Graham's
pragmatism, butit'salso somethingthat'sgoingto come naturallyto himthroughtheserelationships.
Uh,andthroughthese sharedkind ofunderstandings of Christianity as well. Uh, thisgospel thatBilly
Graham sells is one that reaffirms kind of the fiercely evangelical principles, uh, that Lyman Stewart, uh,
adhere to, you know, 50, 60 years earlier.

Butlerfilms (00:40:36):

Sohowdidthis, this sortof, you know, these alliancesturnintoalmostlike the gospel of crude within the
pews.Andsohowdiditgofromthe leadership to the pastors, to the pulpitand, and, and howdid that
sortofgetingrained andindoctrinatedto justthe overall philosophy thatalso pointed towards a certain
political ideology?

Darren Dochuk (00:41:02):

Well, thisiscertainlyatop downstory. Uh, that'sone you can perhaps overemphasize though, uh, you
know, you follow the money and you will see kind of this trickling down of, of oil money into the church
pewsofthe oilpatch, especially ofthe SouthwestBilly Graham, avery powerfulpreacheris goingtotap
into thatas well. And through these friendships with, with rich oilmen, uh, you know, kind of, uh, help
facilitate the, the movement, uh, the expansion of these particular economic interests and by extension
political interests. Uh, butit's also, you know, a story of kind of a bottom up story as well. It's, it's the
kind offorging ofthis, uh, evangelical religious culture, uh, tied tothe politics and economics of oilinthe
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Southwest, uh, is all going to happen in many ways organically. Uh, and again, it, it, it makes sense if you,
ifyouthinkaboutit, ifyoulive onan oil patch, uh, suchas Texas, uh, the evangelicalgospel provides a
certain comfort, a certain kind of worldview that lines up with the day to day lived experiences of
the oil patch.

Darren Dochuk (00:42:18):

Again,ifwewanttounderstandthis, thisisafiercely,uh,harshlyboombust,uh,business, forinstance,
uh,youknow,and,andsojustasquicklyastheoilarrivesatdisappears, uh, thereisasensetherefore,
thatasindividuals,as communities, we needtoplaceourtrustina Godwho, youknow, giveandtakeit,
but who is always there, uh, the sense of even eschatological, the, the ways in which, uh, evangelicals of
the Southwest come to view, uh, the rapture, the end times, | mean, this is cataclysmic, this is
somethingthat'sgoingtohappensuddenly. Uh, thereis goingtobe sufferinginvolved, butagain, this
lines up with what communities asawhole, uh, feeland experience on the oil patches of America
throughouttheirentire history. Uh, sothe evangelicalgospel, uh,again, provides a sustenance and
provides strength and support, uh, in a way that makes sense. | argue,

Butlerfilms (00:43:22):

Okay, so we've talked aboutthe Rockville, we talked about Stewart, but we haven't talked as much.
You've mentioned him, you've mentioned Pew, but, um, I think it's important to also just sort of, you
know, talkabouttheinfluenceandpowerofthe Pew,andalsothedirectpushback, youknow, hisMerck
growinghisinfluenceindirectoppositiontoRockefeller'sright,andwhattheywere doing.And,um,and
atsome pointbefore the interview's over, I'mjust going to have to have you do lines of, you know, you
cango from Stewartto Doug deductabouton this side, and then these guysonthis side, but,um, let's
talkalittle bitabout Qand the continued influence today. I mean, I think most people probably have no
ideawhentheysee, likeon PBS, you know, broughtto youbythe future. They trust, you know, it's like
the long lineage of, uh, of their family's influence.

Darren Dochuk (00:44:28):

Well, it's impossible to think overstate the importance of J Howard Pew to modern evangelicalism, uh, J
Howard Pew grew up in a family. His father was a first generation oil man in Western Pennsylvania. Uh,
these were very devout, uh, free Presbyterians. Uh, again, they were, uh, believe strongly in the
importanceof,of scripturetotheirdailylives. Theimportance of one's personal relationship with God,
uh, the kind of moral framework and family values, uh, out of which, you know, which grow out of |,
again, thistheologyinthe businessofoil,J Howard Pew's fatheris almostdrivento bankruptcy by the
Rockefeller. So, uh, again from the very beginning, J Howard Pew is going to Harbor, not just a distrust,
but, uh, a hatred for the Rockefeller family. Uh, and he is going to see his business operations, as well as
his philanthropy, uh, as oppositional to the Rockefeller way.

Darren Dochuk (00:45:39):
Uh,heisgoingtotakeoverthebecome CEO of Sunocointhe 19teens,and willguide the companyright
into the 1940s and fifties. And, uh, within the oil business itself, he will grow Sunoco into, uh, what
would be known as a mid major company. This is a very successful family run business, but he is always
goingtoseeitas, uh, himselfasanindependentoilman. Heis goingtointhe thirties, uh, beganto, uh,
rise to prominence in politics. He and his brother, Joseph Pew will become leading donors and
Republican party,butmore importantly, they will really lead the charge onbehalfofindependentoilon
behalf of Texas oil. Uh, even though their company's based in Pennsylvania, uh, they have a foothold in
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Texasandreallyseethemselvesas Texans, ifyouwill. Andsofromthethirtiesintothefortiesandfifties,
it's going to be J Howard Pew.

Darren Dochuk (00:46:39):

Who's really going to be atthe forefront of rallying, akind of Southwestern evangelicals, rallying,
independentoilmen,uh,inoppositiontoHarold Ickesin oppositionto Rooseveltliberalism,anewdeal
liberalism, which he fears has taken hold of Washington. He is also going torallyevangelicals, uh,in
opposition to, uh, liberal Protestantism, this, this legacy of Rockefeller, uh, this, this notion of
ecumenical, internationalist, religion, uh, in pews eyes, uh, religion thathas watered down the core
essentialsoftheevangelicalfaith. Andit'sforthatreasonthatheisgoingtostartfunding Billy Graham's
ministries, the nationalassociationofevangelicals,uh,and asthe 1950s give waytothe sixties, Pew
goingtoindeed have been successfulin really funding, uh, evangelical, conservative evangelicalism, uh,
onascalereally notwitnessedbefore, uh, bythe 1970s, early 1970s, uh, by the time ofhisdeath inthe
early 1970s, uh, Pew has really not just created a business empire with lent with, uh, lasting legacies, uh,
but has also put his stamp on modern evangelicalism itself.

Butlerfilms (00:48:03):
Youthink that was the start ofthis whole, you know, antiintellectual movementto, you know, the, the,
the, the spurning of the academics, the spurning of the obese, | don't know.

Darren Dochuk (00:48:19):

Well, one could say, yes, you know, the 1950s, 1960s, uh, thiskind of subculturethatPewhelpsfund
thisevangelical subculture. Uh, firstofall, itis going to startto exhibit this kind ofanti, uh, leadism anti-
science, uh, thatwe seeresonatingtodayin more powerfulform. Uh, because again, they're goingto
tie, youknow, the, the science, the world of, of modern science to, uh, canthislargeragenda, as they
seeitof secularization, uh, the fear of taking God, uh, out of, out of the home, out of the community,
uh, outofthe corporate boardroom, uh, thisiswhatmodern science does atleastthe modernscience
preachedbytheelitesfundedbythe Rockefellerfoundation.Uh,and sothereis,again, thisalwaysthis
oppositional stance, uh, meanwhile, thanks to Pew and other, uh, other businessmen in oil, but beyond,
uh, evangelicalismis going to be able to really create its own parallel universe, uh, of schools of colleges,
uh, of periodicals magazines, media, uh, and so thatby the time Pew does pass away inthe early
seventies, one can be immersed in this parallel universe without having to necessarily engage a broader
intellectual developments, uh, in the American Academy.

Darren Dochuk (00:49:47):
For instance,

Butlerfilms (00:49:51):
You said that that's playing out at a much larger scale today. What do you mean by that?

Darren Dochuk (00:49:57):

Well, Ithink there's gradations here, the levels of, of, of, uh, engagement or of kind of a defensive
posture, | think in the 1950s and sixties and seventies, again, reflected in Billy Graham's ministry, there
was a sense of evangelical kind of optimism, a sense that one could stillengage and transform society,
secularsociety. Uh, Billy Grahamreallyhad, again, this, this, thisoptimismabout him, uh, thatl think
gave evangelicalismkind of a more kind of positive outlook. Uh, Jay Hart, Pew was certainly an
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intellectualof hisowninhisown, right? I mean, thisissomeonewhoreadwidely, uh, readextensively.
Uh, thisis someone who atthe annual business Christmas party, you know, would preach hisown
sermons. Uh, this is someone who was committed to, uh, conservatism, uh, notjustin terms of
religious, butinterms ofthe constitution, uh, hewasapurist,he was someone whoimmersed himself in
theological texts and also, uh, in political texts.

Darren Dochuk (00:51:11):

So he wasn't antiintellectual in that sense. And he did not necessarily, uh, kind of resist developments in
the Academy. So that'swhat| would mean by thatfirst-generation orthatearliergeneration, I think still
had alevelofengagement, uh, thatwe do not seeas muchtoday. I think, uh, the evangelicalis, um, of
today, uh,is more radically defensive, Ithinkin sheltered, uh, since the 1980s, the construction ofan
evangelicalparalleluniverse hasaccelerated andintensified inaway thatldon'tthinkeven J Howard
Pew could haveimagined. Andit'sone insome ways, | thinkthateventhe likes of Billy Graham, uh,
resisted, uh, to some degree, and | think his son, Franklin Graham represents this, this more recent kind
of,uh, uh,defensive posture, this, thisantiintellectualism of modern evangelicalism, uh,inaway that
his father, uh, I don't think, uh, would have, uh, fully approved of.

Butlerfilms (00:52:16):

Sowhathappened andwho werethe players? What, what, what, you know, who came up tochange
thatbecome more defensive and asthe modernevangelicalmovementgrew or majority grew, you
know, and, and these are big questions, butalongthelinesforyou alsoin terms oftying into oil, what,
what started happening in the seventies and eighties, um, who were the political players, who were the
religious players, and how was that all kind of tied into money, Carter, Reagan, et cetera,

Darren Dochuk (00:52:50):

Right. Well, there's, there's lots to say there, so I'll, I'llgo in one or two directions, but we can also not
return, but yes, the 1970s, uh, are absolutely crucial. Uh, if we want to think about kind of a
transitioning ortransformation withinmodernevangelicalism, the 1970s, really the decade of that, of
that change, uh, it's set against the backdrop of, of political volatility and change. We know, for instance,
the politics offeminism, uh, abortionkind of socialissues emergeinthe 19, uh, thatreally create this,
thisfracturingof American society andpolitics, the polarization, uh, by the end ofthe seventies, you're
going to have clear, uh, clear lines drawn between liberals and conservatives in terms of who supports,
uh, women'srights, uh, who supports, uh, the rightto an abortion. Uh, the energy, the momentum
there of course, is going to lead to the formation of the moral majority and really the creation of the
religious right in the late 1970s.

Darren Dochuk (00:54:00):

Uh, butthere are otherissuesaswellin 1970s. And largue thatwe need to rememberthem as well.
Oneofthembeing energy, of course, the 1970s is withess to two majorenergy crises in American
society. Oneinthe, uh, age of Nixon and the otherinthe age of Carter. And, uh, as faraseven Joe
Nichols and oil men in the Southwest are concerned. The reason why America is going to suffer in those
energycrisisisbecausetheyhave seeded powercededcontrolofoiltoforeign powers, suchas Saudi
Arabia, such as OPEC countries. Uh, and so they are going to, uh, start crafting a narrative that says, wait a
second, ifwe were going to get outout ofthis crisis, uh, we need to startfocusing on an Americafirst
energy policy, one thatprivileges, uh, the authority and the ambitions ofindependent oilmenin the
Southwest.
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Darren Dochuk (00:54:59):

Those who unlike large major oil companies have neverhad as much of a presence globally and who've
have had to, because of economic constraints, focus on domestic oil exploration. And so, uh, they want
Washington to stop against supporting foreign oil operations and focus on domestic production. Uh, so
it'sreallykindof,again,an Americafirstphilosophy thatbrings togetherfears ofthe liberalization ofthe
family and community with fears ofa liberalized, Washington, uh, being more concerned with, uh,
internationalism, uh, and, and partnerships with these other oil producing nations, uh, most powerful of
which are Arab and Muslim. Uh, and, and these independent oil men ofthe Southwestrap, these, all
these issues altogether, uh, and bundle them in by 1979 and anti Jimmy Carter Mo uh, movementand a
pro Reagan movement. Reaganis goingto, uh, you know, campaign through Texas through the
Southwest.

Darren Dochuk (00:56:05):

And on one hand, he's going to champion the pioneering social values of yesteryear, uh, that Texans in
Oklahomaisitalwaysadhere to, he'salsogoingto, atthat same momentpreach, uh, the priority he is
goingtoplaceondomesticoilproductionandondefendingtherightsand the freedomsofindependent
oilmenacrossthe Southwesttodrill, drill, drill. Sothatmessageisgoingtowintheday. Whereas Carter
is supporting, you know, liberal causes where he supporting feminism, where he supporting
conservation and environmentalism. Uh, those in the Southwest are rejecting that and saying, well, we
needto,again, shoreup ourvalue system.And Ronald Reaganisthemantodoit. Andthatisgoingto
beakeyfactorinReagan'swhenin 1980andgoingforward, Reaganisgoingtorewardthembyagain,
shoring up their kind of worldview, their philosophy,

Butlerfilms (00:57:06):

And how did the environmental movement environmentalist, and, and even like the, you know, | mean
theirnationalassociation of evangelicals words at some point, you know, kind of getting behind the
environmentalmovementand,and,and, uh, it,youknow, Imean,itwasn't,itwasn'tjustademocratic
issue, right. I mean, right. Nixon starts EPA. And so at whatpointdoes it, well, first I'l tell us a little bit
aboutthatand what pointdoes this topic of environmental stewardship and, and really at some, at
some point climate change getrolled in to the messaging, um, so thatitsortofturns on itself. So it
makes sense. Sure.

Darren Dochuk (00:57:52):

Well, right at the beginning of environmentalism, let's say the 1960s and early seventies evangelicals
wereverymuchonboard. Uh, they supportedearthdayin 1970. Uh, there, there wasasense again,
that, uh, evangelicalscould engagethisissue,uh,and,andbe supportive ofitandhelp kind ofgrowa
movement, uh, earth care resonated with their view of the gospel, their view of, of what, uh, theirrole as
Christianswereonthisplanettotake care ofthe earthcreation care. Uh, youknow, we see Francis
Shafferforinstance, uh, whointhe late seventies is goingto become famous for writing, uh, anti-
abortiontexts. Uh,butoneof hisfirsttextsisinthe early seventies andit'son pollution. Uh,and again, so
thisis someone who, uh, is advocating forkind of a Christian engagement with environmental
concerns. Nowthatfirstbookalso, uh, sheds lighton the differences of opinion as well, uh, that will
divide evangelicals from others in the environmental movement.

Darren Dochuk (00:59:07):
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Uh, Shafferwrote that book in, in no small partto argue against Lynn white, jr. Who, uh, wrote this
absolutely crucial article in the late sixties that attributed the, uh, environmental crisis thathe saw
playing outin America, even in Los Angeles, where he was based pollution everywhere. Uh, Lynn white
blamed thaton Christianity itself, uh, said that the roots of this, uh, STEM from, uh, Christianity in the
earlymodernperiod andthe, the workethic, the ethicofcapitalismthat Christianity seemedtosupport,
even at the cost of environmental destruction, Shaffer Francis Shaffer comes along and writes this book
and says, we are as evangelicals concerned about pollution. Uh, but we never must lose sight of, uh, the
Christian roots of our environmental concern. Uh, moreover, uh, Shaffer always, uh, rejected the notion
that man should not be at the center of the universe that man needed to be privileged over nature.

Darren Dochuk (01:00:12):

Uh, thiswasavery hierarchical orderimposed by God. Thiswasavery Calvinistic, uh, Dominionist
outlook.And so Schaefereventhen, uh, shows howevangelicals are eventually goingtoseparate
themselves from environmentalist them. Nevertheless, at this early stage, there was enough
synchronicityforevangelicalsto supportthe movement. Thischangesbythe endofthe seventies, is
that, uh, well, yeah, evangelicals are going to become more concerned with issues of the body abortion,
forinstance. Andso, uh, where some ofthatearly kind ofenergywasplaced behindlandorearth care,
uh, creation care issues, uh, by the late seventies, that same political passion is now going to be driving
theirconcerns, uh, withabortion. And so a shiftthere in, in emphasisiis, isin some ways going to be
natural. Well, uh, youknow, we look atforinstance, uh, the three mile Island, uh, nuclear, uh, crisis of
thelate 1970s, uh, thatconcern withnuclearenergy is going to by extension stirup concernamong
evangelicals for, uh, issues of the body for, for child, for children, uh, whatis this kind of, you know,
energy, environmental destruction going to do to our children.

Darren Dochuk (01:01:34):
Andsothere'sawayinwhichenvironmental crises ofthe seventiesare alsogoingtonaturallynudge
evangelicalsin, in adifferentdirection. Uh, and then if we look at Francis Shafferagain, uh, what
evangelicalsare goingto see bythe end ofthe seventiesis anenvironmentalmovementthatintheir
estimationhasbecomeradicalized, uh,andthatnolonger, uh, places,uh, manplaces, humanityina
privileged position, uh, vis-a-vis nature, uh, that has rejected the notion of God, uh, and a God ordained
social and economic order. So that too is going to nudge a lot of evangelicals, more conservative ones,
especially, uh, out of, uh, an environmental pro environmental stance into one. That's going to be more
oppositional to environmentalistsomething thatwe're going to, we will see evolve even more in the
1980s.

Butlerfilms (01:02:29):

Let'stalk about how involvesinthe eighties. And let's talk about sort of the introduction of a global
warming, you know, itturnsto climate change, um, and, and how, how, where oilfits into thisinterms of
oilmoney, intermsof changingthe conversationto, youknow, the huge amounts of money putinto
propaganda, media, Christianradio, thatkind ofthing, sortofdenyingthattake the climate changeis
real. Again, thesearelike, we'rellike trippingthroughthe decades, and Ilknowthere'salottosay. And
also, do you want to take a break? Are you okay?

Darren Dochuk (01:03:08):

No, I'mfine.I'mallright. Yep. Well,aswe move intothe 1980s, uh, there, there'snodoubtthatwe're
going to start to see the kind of ramifications of big oil money, uh, at work and at play within the
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evangelical subculture, uh, when J Howard Pew passes away in the early seventies, he, he really also
passesonthe mantle to other power foroilmenbased in Texas in Oklahoma. Uh, the huntfamily for
instance, is going to become very importantbunker hunt, the son of HL hunt, who again, afamous
wildcatterfromEast Texas,uh, whomadeitrichinthe 1930sbythe late seventies, it'sbunkerhuntand,
and intothe 1980s, uh, thatis going to be probably one of the mostimportantif not the mostimportant
funder ofthe religious right of the moral majority and other organizations of that sortit's bunker hunt.

Darren Dochuk (01:04:03):

Forinstance, that'sgoingtofund Francis Schaefer's,uh, some ofhiswritingsanddocumentaries, uh,
takingastandagainstabortion,lamentingthe decline of, of Christian civilization. Uh, thisiswhere alot
ofbunkerhuntsoilmoneyis goingto be poured into, uh, again, promoting kind of these as they see it,
these pioneeringfamilyvalues, uh,these, thesetrue Christianfamily values, uh,aswellas, uh, kind of
economicindependenceandantistatism, uh, allofthis,again,comingtogetherinthe Reaganyearsof
the 1980s, uh, theyarealsogoingtosupport,uh, forinstance,uh, Reagan'sattemptasuccessfultoroll
backregulationsofthe environmentregulations of, of Westernlands. Uh, ifwe wanttotrace the history
ofkind of the rise of conservatives and we can certainly do so through, uh, fromthe presidency of
Franklin D Roosevelt to the presidency of Ronald Reagan, the end of new deal liberalism and the rise of
Reaganconservatism,uh,wecanalsodosothroughthecareersof,tosecretaryofthe secretary ofthe
interior, Harold Ickes representative of this kind of Washington regulatory oversight of the environment,
promoting conservationinthe newdeal, uh, thatisgoingtogive wayto, uh, Jameswatt, whoisgoingto
become secretary ofthe interiorfora shortwhile, uh, butinthe early Reagan years andisgoing to, uh,
have a profound effect on the way environmental and conservation measures and regulations are rolled
backinthe West, therebytherefore allowing, uh, independentoilmen, uh, ofthe huntvariety,uh,togo
into sensitive zones, whether it's offshore or onshore and start drilling for oil again.

Darren Dochuk (01:05:59):

So, uh, the, the interest, the power of oil of Southwestern oilmoney is clearly there, uh, with political
effects, uh, inthe 1980s to we're going to see the extension of this kind of evangelical, uh, parallel
universe, the construction and support of universities, Christian colleges, all of which are going to, again,
increasingly resist, uh, kind of the, the science, uh, the biological, uh, natural sciences, uh, that are being
taughtatalarge state universities. Uh,and they are going toattemptto bring God backinto the picture,
God, backintothe forefrontof, ofeducation. Uh,and again, laying the groundwork, | would sayfor, uh,
what we see now as, as this kind of skepticism of modern science skepticism of, uh, climate change, uh,
and someofthe other, uh, kind of, uh, environmental, uh, principlesin, in advocacy, uh, that plays out
elsewhere. Does that make sense?

Butlerfilms (01:07:08):

Itmakestotalsense.It's,it'sfascinating.|'mglad youtalkedaboutwhyitwasin mynotes, too. Yousort
ofreferredtothe usheringinofReaganand Watsonasthe Wildcat Christianity's, um, yousaid revoltor
resurgence gave him,gave himawhole newwattage to, to move forward. Um, so, sowe're, we'reinto
the eighties and, you know, we could, we could keep going through the nineties day. | don't know if
there'sawaytodoit. Imean, it's pretty, it's pretty hard to include all of this, but | guess, uh, thisis a
question foryou interms of what you think is the most significant events that we should hiton to bring
ustotodayandto bring us to todayin terms of, um, where we are in terms of deregulation, where we
areintermsofthe climate change debate, you know, climate skepticismversusclimate actionandin
what, whatwere sortofthe key moments thatkeptbuilding towhere we are today? Whathasresulted
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inthis currentadministration's,um, you know, dismantlingofmost, youknow, inenvironmentalefforts in
this?

Darren Dochuk (01:08:36):
Yeah, that's a good question. I'm trying to think of specific, uh, pivots. Uh,

Butlerfilms (01:08:45):

Let'ssee.Well,you certainly covered the past. I've got some notes here thatmighthave takenus. Uh,
well,Imean, you'dgothroughexpansiontolsraelandtheninthetwothousands,andthenofcoursewe
getGeorge Bushtobushes, tooilmen presidents, you know, um, butalso how much of itjusttrying to
getonapolitical scale, but, youknow, then we get eight years of Obama and then sort of a significant
backlash, justcurious, like the influence, like how, how did the powerplayersinthe oilandin religion
world, you know, um, having flown during this period, it's like, that is the most significantinfluence is
really the Wildcat religion in terms of where we are today. Please. Correct me if 'm not sure.

Darren Dochuk (01:10:01):

Yeah, yeah. Forsure.Yeah, no, I mean, | could, I'lItalk alittle bitabout right now with Trump and stuff,
but, uh, Imean, [, Ithink the story since the late 1980s is one of ebb and flow in terms of the, uh, kind of
the successes and failures of Wildcat Christianity, forinstance, uh, you know, one could say that things
changeddramatically, uh, during the presidency of George, uh, uh, HW Bush, uh, when the United
Statesisforcedintowarinthe middle East, uh,intoIrag. Uh, thisisreally the firstmomentwhenthe US
isnow havingtofightawarwage, awar, uh, to protectits own, uh, oil supplies to protectitsown access
to oil. This was once the most powerful oil producing nation in the world. It has now ceded that power
to,uh, othersocieties, SaudiArabia, Iraq,uh,andisplacedinadefensive postureasaresult,uh,bythe
early 1990s.

Darren Dochuk (01:11:12):

Uh,and soagain, you know, that, that, thatconfidence ofthe civil religion of crude the Rockefellerway
now gives way toacertain desperationthatis represented by American, uh, kind of geopolitics inthe
1990s. Meanwhile, uh, back here on American soil, there is a great concern. Once again, that domestic
reserves are on the decline, the fear of peakoil, uh, this isafear thathas arisen, uh, in, uh, different
juncturesin Americanhistory. The fearthatthe United States hasislosingits own oil supplies nowto
depletion. Uh, once againis a concerninto the early two thousands. Uh, this again on one hand is
working against the livelihoods and interests of independent oil men in the Southwest, but it's also going
to create anewopportunity forthem. Uh, andit's inthe two thousands justas this fear of peakooil, uh, is
reaching,uh,anintenselevel,uh,that,uh,onceagain, theentrepreneursofthe Southwestare goingto
come up witha solutionandthat's goingtobe fracking, uh, and, and the huntfor naturalgas, uh, prove,
prove wildly successful.

Darren Dochuk (01:12:30):

Uh, and it is going to once again, put America on sure. Footing, uh, in relation to its, uh, again,
possession of this valuable resource oiland gas. It's also going to, once again, empower independent oil
men,uh,theseindependentoilmenwhointhe 1980s, uh, were sufferinginanotherdownturnarenow
goingtobecome highly successfulonce again, ableto make big profitsand able to pour those profits
into their churches, into their, uh, charities and into Republican politics of the Southwest. Again,
fracking, uh, like conventional oil exploration, uh, requires limited regulation to succeed atleast to
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succeedonthatlevel. Uh,and sothe politicsisgoingto, of course be anextension ofthis, uh, this, this
constant effort by these independents to roll back regulation during the Obama years, of course, uh, in
the two thousands, they are going to face this ultimate threat.

Darren Dochuk (01:13:29):

Uh, once again, a liberal precedent, a liberal Gover government that is seeking to, uh, install or re-install a
heavy, heavierregulatory oversightofthe environment, uh, of offshore oilexploration, forinstance. Uh,
andso Obama's presidency isreallygonna, uh, representthis kind of this ultimate enemy. And again, if
we wanttoworkinotherelements, suchasrace, of course, thistooisintheireyesandultimate upfront,
uh, tothe white Christianheritage ofthis country. Uh,and soit's during the Obama presidency
presidency, really thatwe're going to see once again, kind of aramping up of a wild cat Christianity's
politickingthroughthe funding ofanalternative institutional structure universe,uh,aswellas afiercely
kind oftea party politics, uh, thatis going to arise atthis juncture. And again, conservative media now
reachinga new level ofinfluence as well. Uh, thanks again to these long standing patterns of, of ol
funding. Uh, soall of thisis going to come to a head during the Obama presidency, uh, and today is
going to be very much responsible for, for where we are, uh, in the Trump presidency.

Butlerfilms (01:14:54):

And where does the, where does, where does climate change and science denial weave into all of this?
You know, how is that, um, obviously it's against the interests of, of frack fracking and oil and oil
industry, fossilfuel companies. Sotellusalittle bitabout, um, well, this, this conversationis goingon
while scientists are causingthe alarmthatwe've gotawarming planet, whatis happening, um,onthe
otherside with the fossilfuel companiesinrelationship with theirchurch partners, um, toquestionthe
science tonight, a science, how is this funded? How does this play out?

Darren Dochuk (01:15:42):

Yeah,good question. And,and, youknow, there aredifferentwaystogetatthat, uh, youknow, livingon
anoilpatchand havinggrownupinanoil patch, uh,one doesn'tnecessarily thinkthrough these things
or process, you know, uh, you know, wwhen does one become a, a science denier, uh, oranti, you
know, uh, antiintellectual, Iguess Iwould say, uh, overthelastgenerationortwo, certainly, uh, ifyou're
growingupin Texas,Oklahoma, orAlberta, CanadaontheoilpatchesofNorth America, uh, youmight
notrealize justthe extentto which kind of a pro carbon gospelis, isrooted in the pulpits and pews of, of
your churches. Uh, we don't, you don't necessarily need to follow the money per se, uh, to, to
understandthis, although as|'ve emphasized following the money does matter. The, uh, economic
interests of oil matters, uh, for understanding how, uh, this religious and political movement gain steam.

Darren Dochuk (01:16:54):

And, uh, in the late 20th and early 21st century came to take such an aggressive stand against
environmentalcausesagainst, uh,theanticarbonactivism,uh,oftheliberalleftastheysawit, uh, just
living, worshiping and playing in the oil patch. Uh, you come to assume a certain way of thinking a
certain way of, of, of life it's in your DNA to be supportive of an industry that has provided such
sustenancetoyourcommunity overgenerations. Uh,the notiontodeeplyrootedinthe oilpatchandin
the churches of the oil patch, thatoil is God given, this is, this is, this is, this isa good thing. This is
somethingthat,uh,hasbeen,thathasbeenablessing,adivineblessingon America. Thisiswhathas
made it great. So why should we be taking such a harsh stance against it?
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Darren Dochuk (01:17:51):

Uh, youknow, thisis somethinglheard, uh,in mylectures talks thatI gave throughoutthe Southwest
and Alberta last year. | mean, uh, despite the difficulties, the economic hardships, despite the
acknowledgementthat this does di does damage to the environment, uh, oil is in that sense in essence, a
good thing. Uh, it'sa God giventhing. And, and so, uh, to be kind of pro carbon to be pro oil, uh, is, is
again something that is organic to the churches of these places, uh, and again, to be raised in schools as
well. And in churches thattake this kind of pro oil stance, uh, it's no accident that you are going to be
highly suspicious of, notjustactivistsontheleft, butscientists, uh, who seemtobe, uh, offering, uh,
knowledge offering a view of the world of climate change, forinstance, uh, that justdoes not quite
resonate withwhatyouhave heard, uh, throughoutyourlife. Uh, in, in,again, thisis the churchesand
schools of, of this region. So | don't know where, where else can we take that?

Butlerfilms (01:19:06):

Well,I'mcurious, because I'mcurious aboutwhere, ifyou're following the moneyandthe science, you
know, where does, how, howimpactfulwould is climate gate, right. Youknow, in, in like, you know, the
whole dismantling of Michael Mann's scientific, you know, analysis of the warming climate a while ago, a
couple of weeks ago, um, howwas that used as sortof a political weapon who funded some of that?
Where, where did the Koch brothersfitintothislong story of oilmeninfluence and in politicalideology? |
mean, they could probably be tied to it, right. Mean there was areally interesting, um, thisis, thisis
more recent, butareally interesting article in gristabout, um, abouthow the code brothers funded a
whole campaign. Um, and they targeted different routes. They targeted white, even white crisp,
evangelical Christians, and they targeted African American evangelical Christians with like putting on
gospelconcertsandthings like that. And thentalkingabouthow, you know, oilwas goingto save their
community. Andthe climate changeisrealandallthat stuff. Again, it's like, these are big broad spots,
but we couldn't go there.

Darren Dochuk (01:20:31):

Yeah.I'mblankingonI'mblank. Sorry, 'mblankingon some ofthe specifics. |could have read up a bit
more on that, but | mean, generally speaking. Yeah. Uh, | mean the Koch brothers certainly do factory in
here. The Koch brothers are not necessarily religious. They're not known for being religious
conservatives. Uh, butthey, uh, we're, we're in the mode of, uh, in the mold of the independent oil
Oilersofthe Southwest, theywerelibertarianfiercelylibertarian.Uh,and sothroughoutthelast,uh, uh,
20, 30 years have been probably the most important donors of, uh, pro oil causes, uh, and by extension,
uh, campaignsthat, uh, are trying to create again, anopposition to, uh, those scientists, uh, that, you
know, say climate changeisreal, thatwe are inthe midstofa climate change crisis, uh, thatisgoingto,
uh, you know, be absolutely disastrous for, uh, humanity in the coming year. So they have yes. Funded,
uh,inthis case, uh, religious groups, whetherwhite evangelicals orblack evangelicals, uh, tokind of
assume leadership withinthese, these, uh, anti, uh, climate. Well, no, I'mnot sure howto, howto voice
that.

Darren Dochuk (01:21:58):
I mean, I cantalkabit, well, Imean, there's the oilsands. Um, yeah. | don'tknow how quite, howto get at
it. I'd have to, I'd have to read up a little bit.

Butlerfilms (01:22:15):
Okay. Okay. Yeah. | don't want to, | don't want you to answer anything that you're not feeling.
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Darren Dochuk (01:22:19):

Imean, |, 1, youknow, Ithinkit's, | thinkanirony we find about the pews on the side of the Rockefellers.
Now, uh, you mentioned the Pewfoundation, uh, Imean, Ithinkthereisa,anironyin playhere interms
of science, uh, you know, environmental causes, whether it's climate change or, uh, whether it's
opposing Keystone pipeline opposing the Athabaskan oil sands in Alberta, uh, you know, again, perhaps
illustrating that the change that has happened even within evangelicalism, uh, J Howard Pew is of course
the creatorofthe great Canadianoil sands, theinitial oil sands projectin Alberta, uh, today it's the Pew
foundation,uh, Pewcharitable trustthatis actually, uh, working alongside the Rockefellerstooppose
this very creation. Uh, so, uh, the politics of, of environment and energy, | think have created some
interesting, uh, uh, changes, uh, there's some interesting ironies in play as well. Uh, yeah, kinda blanking

Butlerfilms (01:23:35):
That's all right. We've covered a lot of it.

Darren Dochuk (01:23:37):
Yeah.Butagain, |, you know, I'mhappyto offersome more specifics, butl should have reviewed, uh,
one or two texts here, which get more into the specifics of, uh, environment, uh, evangelical opposition.

Butlerfilms (01:23:52):

That'sokay. Imean, ifyourgame, maybe we could justsortofgetbackonforanaudiointerviewand |
could use audio to cover some ofthat, butwe can getfartherinto that. Um, they're just there a couple of
little, uh, strains that | don't know how much | could really getintoit. Um, butlet's back up in history just
foralittle bitand, and talk aboutthe impactof Henry glutes and you know, who he was andhow he
really helped shape the narrative. And we can'tgointo a greatamountofdetail, butitseemslike he'd

be a pretty important player to leave out. Right?

Darren Dochuk (01:24:35):

Well,HenryLucereallywasimportantinthe way thathe kind of reframed the American mission during
worldwarll, butinthe yearsthatfollowed, uh,the son of missionariesin China,uh, loose hisfamily was
supported by the Rockefellers. Uh, so this is someone who deeply respected the Rockefeller family, uh,
especially John D Rockefellerjr. Uh, whothe loose family called affectionately. Mr. Jr. Uh, sothisis
someone who kind of aligned himself, uh, religiously and politically with kind of the liberal
internationalist Protestant view that the Rockefellers, uh, advocated, uh, in the early to late 20th
century,uh,it'sintheearly 1940sin 1941, thatHenryLuce, uh, framed whathe called orcalled for, uh,
an American century. Uh, thisis Luce was, uh, by thistime, a very powerful, wealthy, uh, publicists,
someone who owned time magazine and life magazine.

Darren Dochuk (01:25:45):

And he used the pages of, uh, his magazine to announce again, the dawning of a new era, uh, calling on
Americans to embrace the American century by thathe meantitwastime to putisolation behind
isolation as politics. And it was time for the United States to a willfully eagerly assume it's new
leadership position in the world. This is a country because of its economic might because of its political
powerand because of its own kind of entrepreneurial-ismin Lucy's mind, uh, that could now take
leadership around the globe to create, uh, aninternational community, uh, with Americainthelead.
Andthisisindeed whatwould happeninthe 1940sandfiftiesand intothe sixtiesand early seventies,
the United States would really assumeit's its position of authorityaround the globe. Howis thistied to
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oil? Well,it'snoaccidentthatLuce articulated this visionofan American century, uh, priortopublishing it
in hismagazine.

Darren Dochuk (01:26:50):

He actually spoketo, uh, anoilassociationin,uh, Oklahoma priorto the publication. Uh,and they're
made really explicit, direct references between the unfolding of thisnew American century and the
work thatoilmenwere doingtonotjust, uh, raise,uh, Americaneconomicmightand poweraround the
globe, uh, butthe work that they were doing, uh, to help develop the world to modernize it, uh, to uplift
itreally. And this was again, key to what Luce envisioned for the United States. It's something that
wouldbe morewellarticulatedinit. Harry Truman'saddressin 1949, atwhich pointhe revealed kind of
fourpointsin, of, of,ofoutreach bythe United States, focusingforinstance,oneconomicdevelopment,
on helping other societies develop their economies, uh, and by doing so basically uplift them as well and
bringthem closerto the experience and the reality that the United States enjoy the prosperity thatthe
United States enjoy. So Luce envisioned that, and he also championed the work that major oil
companiesweredoingaroundtheglobeinthemiddle EastandLatin Americaandbeyond, uh,to make
this kind of vision a reality.

Butlerfilms (01:28:17):

Thankyou. It'safascinating character. Um, okay. Let's move forward one moretime andtie informe.
Um, it's always allittle, | didn't really totally understand it until reading your book, like the interestin
Israel, thewildcatters Christians, thatwhole merger,where Israelwas atthe centerofit. Like youdon't
reallydidn'treallyunderstandthat. And | stillcan'treally articulate that. Maybe you can help, help make
that connection.

Darren Dochuk (01:28:57):

Well, since its very beginning actually earlier tracing back to the beginning of the 20th century
evangelicalsbecause oftheir, uh, theirbeliefsincertain propheciesbecause oftheirbeliefs. Inanend
times that says Christis gonna return return suddenly and return, uh, to, uh, Israel, uh, evangelicals have
always been very supportive of Zionism, always supportive of, uh, the, uh, re-establishment the
establishment of a state of Israel, which of course happens in the late 1940s. And evangelicals are going
to celebrate that momentbecause in their minds, thisis now paving the way forthe second coming of
Christ spoken of in biblical prophecy. That story is quite familiar to us. It'sbeentold by, by several
historiansand,and commentersjournalists, those who are aware ofkind ofevangelical subculture to
the present date, Israel remains of course a going concern for American evangelicals for this reason. This
is why, uh, again, they, they support the politics of Donald Trump who has placed his support squarely in
favoroflsraeland the protections of Israelin the middle East. Uh, so thisis a, a narrative thatextends
throughout the 20th and into the 21st century. But if we bring oil into the picture, | think that also
sharpens our understanding of why it is that evangelicals, especially those in the West and the
Southwest are so,

Speaker 3 (01:30:31):
Uh, attached, uh, to,

Darren Dochuk (01:30:34):
Uh, the politicsandtheeconomics, uh,and,andthe developmentofisrael,uh, here,thiselementofthe
story, again, traces backtothe late forties, earlyfifties, just when Israel, uh, became a state, anation
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state,uh, of course Israelis very vulnerable toits neighbors. Uh,and so national securityisalwaysa
concern. The secondbigconcernforlsraelwasenergyindependence,uh,havingasupplydomestic
supply of energy, uh, to support itself without again, making itself more vulnerable to its, uh, its
neighboring, uh, enemies, uh, mostofwhomormanyofwhom, uh, tendedtobe large, powerful Arab
Muslimoil producing States, none more powerfulthan SaudiArabia. Sooilgo, uh, Israelgoeslooking
thenfor Sforpeople, for oilmen who can help itachieve thisindependence. Uh, and where are they
goingtolooktowhere they're going tolook to the small producers, the independent Wildcat oil men of
Texas and Oklahoma, and, uh, these oil men, many of whom are devoutly evangelical and already see
Israelthroughthese propheticeyesare going tojump atthe occasion and are going to start pouring
theirinvestmentintolsraeloilexploration,andare gonnabringtheircompaniesthere,uh,andhelpthis
processalongnow, the politicsofoil,again, playintothis, the geopolitics of oil, uh, majoroilcompanies,
suchasstandard, uh, suchas, uh, standard New Jersey or Gulfoil, uh, because they are already
operating in Arab oil, producing States societies like Saudi Arabia.

Darren Dochuk (01:32:14):

They are prohibited, uh, from being active in Israel. Saudi Arabia says for instance to Aramco, uh, which,
uh,is, uh, supportedby Chevron, uh, and other Western majoroil companies, uh, tellsthemthat, uh,
you cannotoperate here in SaudiArabiaif you're also operatingin Israel. So Israelis limited in its
options, independentoil men who are notactive, uh, by and large in Arab oil producing States can
supplylsrael,uh,legally,uh,and practically withthetypeof,uh, workthatlsraelneedstogetdone. The
independent oil men are never going to be hugely successful. Uh, butto this present day, they continue to
operate. Andmostrecently, of course, uh, one ofthe companies, often these companies, uh, bear kind
ofreligioustitleslike zine oil, uh,one ofthese companies hasinfactjustdiscovered agasoffshore
Israel. Uh, so this, thisjourney has been alongone, both forIsrael, and it's, it's a quest forenergy
independence, butalsoforthese Southwesternoilmen, again, many ofwhomwouldarrivein Israel
with their Bible in hand, ready to look for oil, uh, and using Bible and scripture to help them along.

Butlerfilms (01:33:34):

That's fascinating. So how has, how, how has, how does the process, you know, what does it, what does it
mean when people say prosperity gospel and, and, and the fact that this administration is, is, is guided by
the profits ofthe prosperity gospel, whatdoes thatmean? Howdoesit, howhasthatcometo pass?

Darren Dochuk (01:34:04):

Well, the prosperity gospelintechnicaltermsis very much tied toamovementwithin Pentecostalism
within Pentecostal Christianity. Uh, again, this notion that, uh, once favorbefore God, uh, is, willbe
proved by one's prosperity by one's, uh, ability to, to make it rich, to be rich. Uh, there is a direct
correlationthen between God's blessingand, uh, God's, uh, in one's ability to, uh, to make money
making money s notjusta materialgoal. Itisin this case, a spiritual goal, a spiritual realization of the
divinefavor,uh,bestowedonone by God. And so, uh,moneymakingisinsubculture,aproofagainof,
ofone'sblessedness. And, uh, thatis, you know, rooted very muchin, in,inkind ofa, uh,amovement
within Pentecostalism. Uh, butlargue that, you know, if we look at life from the oil patch, thereis akind
ofabroadercanopyhereof,of, ofabroader, uh, prosperity gospelthatismore capacious.Uh,and,and
one does nothave to be Pentecostal, uh, tobelieve thatthe, again, spectacularriches thatoil brings
suddenly, uh,isasignthatGod, again, hasbestowedfavoron oneselforonacommunity. Uh,andso
that, thatis, iskind ofin generalterms, uh, what, uh, how it, how | see the prosperity gospelin relation
to petroleum, uh, we can dig further there. What else, how else would that?
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Butlerfilms (01:35:55):

No, | think that's good, but | think that's it, but | think maybe could you relate it now to the current, to
howwe're handling the current climate crisis, like how thatis now playing out, um, in, in, in ourworld
today astohowwetake on climate change, ifwe believe climate change, um, and,and the influence
that, um, you know, whether you're you're a wild cat or your big oil influence oil on this conversation
today? Well, here's another dip like, um, uh, wanted Kyle got in Kyle from young evangelicals for climate
action. Youmayormaynotbefamiliarwith him,buthe, he sinned evangelicalwhoisnowcommitted as
like to climate action. Cause he said, you know, it's been justlike we had allthese decades of justa big
snow campaign and his, his take on it was the fossil fuel company, took a page out ofthe tobacco
industry's playbook to really push a political and cultural agenda change.

Darren Dochuk (01:37:12):

Well, right, there is a pro the prosperity gospelis, is very much alive and well, uh, within evangelical
circles, uh,and withinthe, the politics ofthe Trump moment. And, uh, again, much of it can be tied back
to, uh, theinfluence thatthe oilindustry has had, uh, in the Southwest, especially, uh, this prosperity
gospelasitrelates to the politics ofenvironmenttoday, uh, preaches again that, uh, laissez Faire
capitalism is a God ordained economic order, social order, cultural order, uh, at an individual level one's
prosperity. Again, bears witness to one's good standing, uh, uh, before God, uh, once good standing in
relationto biblical principles. Uh, and so to pursue that profit, therefore, uh, mustbe, uh,a scriptural, a
sacred imperative forthe believer. Uh, thereisanurgency, therefore to seek those profits, thereisa
justification for laissez Faire capitalism, as | say earlier, uh, you know, oil has always celebrated, uh, kind
ofthislaissezFaire freeforall,uh, capitalistmodeinthe prosperity gospel oftoday, lendslegitimacyto
that.

Darren Dochuk (01:38:30):

Itsacrificesthatpursuit. Uh, thereisalsoasensethatthishastohappenquickly. Uh,theendisalways
insight, whether it'sthe end of oil, uh, orit's the end of this world. And so there's this, this kind of, uh,
intensity with which we need to pursue these profits. Uh, thisis something that Christians need todo
reallyatanycost,uh,andthose whowould preventthemfromcarrying outthatcampaign, thisbiblical
scripturalcampaign,uh,environmentalistforinstance, oralargefederalgovernmentwith regulatory
oversight,uh, thatdoesdamage tothe prosperity gospel, uh, kind of philosophy. Andso there's, uh,
obviously naturalreasonswhythese two are goingtoclashandwhythose whoadheretoa prosperity
gospel within this kind of evangelical subculture are going to be absolutely opposed, uh, to those, uh, in
the environmental movement.

Butlerfilms (01:39:32):

Whatdo you thinkis, um, the reason why evangelicals, | guess, um, have been so influential in this area?
Causecertainlynotall Christians, notallpeople offaith, youknow, are, are climate deniers, you know,
and so, but, buthow has this sort of small group had such aenormousimpacton our political, the
politicallandscapetoday? And I thinkmaybe if you would, it's sortoffairto say you can't, you know, this
is, youknow, thisisjustasmallsampling, youknow, campaignsallmake maybe evenallevangelicals
with the same brush, | don't know.

Darren Dochuk (01:40:20):

Right, right, right. | mean, evangelicalism maintain some diversity still. | mean, there is still room, | think,
withinevangelicalism. Andwe've seenthis, uh, withyoungactivists, uh, uh, working forinstance with
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sojourners to protest the Keystone pipeline. Uh, there, there is potential within evangelicalism still, uh, for
amorerigorous kindofenvironmental, uh, kind of creation care crusade. And, uh, that stemsfrom deep
roots evangelicalism going back to the late sixties, early seventies, again, when evangelicals, uh, | would
saymajority tendedtobeonboardtheenvironmentalmovement,uh,and,anditscause.Butby and
large, | would say the evangelicalism of today, the majority evangelicals, especially those living, uh, along
the Southernrim, living in oil, saturated places like Texas and Oklahoma, uh, are very much, uh,

Darren Dochuk (01:41:24):

Areverymuchin,inthe othercampinoppositiontoagain,uh,environmentalcausesand,and,andthe
environmentalmovement. Uh, theyare attached again tothis prosperitygospel, uh, thatdemands of
them,uh,anaggressivekind of capitalist, uh, entrepreneurial view oftheworld, uh, evangelicals, uh,
however small they may be in proportion to the rest of the nation. Uh, also tend to be a highly
animated, highly mobilized group. Uh, the construction of alternative institutions of media of education,
uh,are nowbearing fruit, uh, allowing these evangelicals to, tolearn againintheirown wayandlearn
theirown, uh, earntheirown, learntheirown, uh, truths, uh, aboutscience, aboutearth, uh,and about
creation.

Darren Dochuk (01:42:25):

They are animated. Uh, there is, again, always a sense within evangelicalism of this variety, uh, that the
enemyisatwork. Thatenemycanbe, again, Washington, itcanbeelite. Uh,itcanbe scientists, uh, orit
can be foreign powers, uh, communists, uh, evangelicals of this variety thrive. In otherwords, in this
world, inthis, thisManichaeanworld, uh,they'realso,again, operatingwith a certainurgency, uh, that
the Christis going toreturnandreturn soon, uh, which again, works against this notion that we should
be improving. We should be working together as a humanity to improve our current social and
economic and environmental conditions. Time is running out according to these evangelicals, there is no
time. And notonly that, there is no ability of, of mankind to make these types ofimprovements. The
only way we improve our state, the only way we improve our, our, uh, position in life is to devote
ourselves to this Christian gospel of personal salvation through Christ. So for all these reasons,
evangelicals, especially thosein, inthe oil patches of North America, uh, tend tobe, uh, again, highly
effectiveat, uh,uh, spreadingtheirinfluence, uh,evenbeyondkind ofthe proportionsoftheirnumbers.

Butlerfilms (01:43:58):

Okay.Lastcouple of questions. Are you optimisticthatldon'tknow. | mean, leave us with something,
leave us with yourthoughts on, do you think thatthe pendulum will swing again and it, the specifically
aroundthe conversationofclimate changeandeven,youknow, the,howallofthese thingsthatyou've
talked aboutare, are even,um, partand parcel ofthe response rightnow thatour country's having to
the COVID pandemic. Um, can youleave us withany optimismorwould you like, ornot, ifyou were
ending this documentary short, what would you like people to be left with? And that's kind of two
questions. Like, it depends up in question then then of the
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Darren Dochuk (01:44:47):
Right, and this is a specifically to evangelicalism. You mean,

Butlerfilms (01:44:52):
Ithinkit could eitherbe to even dog realismorjustwhere, how we've gotten to this place, um, in, in, in
our conversations about climate change and ant, um, and, and moving forward and how the pandemic
response ties intothat.

Darren Dochuk (01:45:20):

Boy, notalot of roomforoptimism as faras | see. Uh, yeah, | mean, |, I think the current crisis, the
pandemic moment, uh, will jar loose if we're talking about evangelicalism and evangelicals, | think it will
jarloose a larger percentage of those who, uh, perhaps, mm Hmm. I think the current crisis, the
pandemicpandemicmoment,uh,asfarasevangelicalismisconcerned, will,uh,jarloosea,alarger
fraction ofthose who considerthemselves devout, uh, to, uh, more kind of aggressively embrace
modern science and to, uh, stop kind of simply, uh, operating within churches, worshiping within
churches, uh, learning within Christian schools, uh, kind of the, uh, sorry, I'mkind of fading.

Butlerfilms (01:46:25):

That'sokay.Let's, let'stakeadifferenttact. Um, theoneis, isjust personally, you know, canyouwrote,
you wrote that you started this research a long time ago. Um, what's your, what's your particular
background background? The fact like, you know, your, but you said, you know, in the book he was like, |
started small Domingos. Iwas sitting in churches and I would hearthis, that,and on there. Sotellme
more aboutthat.

Darren Dochuk (01:46:52):

Well, Imean, | came to this project, uh, outof, in manyways, personalinterests. Thisis the life | lived
really growing upin Edmonton, Alberta inthe 1980s, especially, uh, this was a time of another oil
downturn, anoil crisis. Uh, | attended an evangelical church at the time. My father was in fact, an
evangelical pastor. And, you know, | heard messages that, uh, decried, uh, kind of the federal regulatory
state, uh, which was preventing Alberta's oil industry from flourishing. Uh, notonly that, uh, by her
messages, sermons that decried, uh, the Mo the Muslim, other, those Muslims who were in OPEC and,
uh, controlling global oil, uh, and really hurting Alberta and oil producing society. Uh, and so these kinds
of political messages, political, uh, kind of tones work their way subtly into kind of the broader
evangelical, uh, preaching and activism that | experienced firsthand in the 1980s.

Darren Dochuk (01:47:58):

Sothisbook really was kind of a walk down memory lane. Itallowed me to process, uh, what | had
learned,uh,asayoungevangelicalsomeonewhoatthetimereallydidn'thave the wherewithalorthe
ability to step outside it, and to kind of examine this subculture froma broader purview. This book
allowed me to dothatin many ways. And, uh, you know, I would, uh, I'm not, | would not consider
myself an evangelical today very much post evangelical at best. Uh, but, uh, and | I'm dismayed by what is
goingonwithinthis broaderevangelicalmovement. Uh, the way it's been polarized, the wayithas
absolutelybeen politicized, uh, evangelicalismtoday, I think, isalabelthat, uh, resonatesmoreasa
politicallabelthanatheological orreligious one. And thatis deeply concerning. And, uh, frankly, I, |
don'thold much hope right now that, uh, evangelicalism will be able to shake that, uh, forquite some
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time, uh, there mightbe a younger generation that'swilling to be, uh, voice theirdissent, uh, with this
politicization of evangelicalism politicization on behalf of staunch, conservative, uh, policies in, in terms.

Darren Dochuk (01:49:16):
Uh, but we'll see how, uh, how that unfolds.

Butlerfilms (01:49:23):

Thankyou. Sol've beenaskingpeopletolookstraightatcamera, which Ithink you have the wholetime
anyway, and identify yourself, you know, thisiswho lam, and you can say I'man author, um, of, of, of
your book of anointed with the whale. Um, but then do a second one. That's just a little bit more
informal. Um, people have done different things, know, um, someone like a Joel Salitan the farmer
wouldprobablydo.I'ma Christianlibertarian crazy farmer, youknow, Imean, yousortofgoto,sowe're
going with both ways because we might, we mighttry todo, | mean, we're just trying to do this without a
narrator. So people are kind of introducing themselves to camera for the audience.

Darren Dochuk (01:50:09):
Okay. I'm Darren DocCheck and I'm a professor of history at university of Notre Dame, and also, uh, the
authorofthe recent book anointed with oil, how Christianity and crude made modern America.

Butlerfilms (01:50:27):
Good. Do you want to do a shorter version for me?

Darren Dochuk (01:50:30):
Sure. Aformalinformal orinformal, uh, what, uh, |, I letthem try to think what, | don't know whatlam or
who lam.

Butlerfilms (01:50:50):

Well, you could saythat, oryou could make it more personalabout your, like, even whatyou saidtome
atthe beginning, youknow, it's like writing thisbookwas no a passionate and fun, you know, steeping
living with these characters living in this time or, or not sure that to you, you don'thave todo itatall.
Okay.
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Darren Dochuk (01:51:45):
I'm Darren DocCheck, I'm author of anointed with oil, how Christianity and crude made modern America,
which is a book that stems from my roots growing up in the Texas of Canada, Alberta.

Butlerfilms (01:51:58):

That'sgreat. Thankyou. Okay. Sothisisthelastthing,and maybe thisis maybe I'msimplifying thistoo
much, but could you help me, um, sortof narrate a little timeline between the civil religion of crude
main playersandthe Wildcat Christianity main players. Sothatsortofthistoo, likeinthe, youknow, we
have Higginsinthistime period Stewart, you know, up totoday, and thenon the other side, you know,
Rockefeller,andthenyoutalked very specifically giving allthe details aboutthese people, butitmight
just help if we wanted to do a graphic timeline to hear your voice kind of bullet point, the main
characters in their time periods. Is that, does that make sense or is that what to do

Darren Dochuk (01:52:47):

Wellonthecivilreligion of crude side, we have, ofcourse, onefamily thatabsolutelydominatesandit's
multiple generations, four generations. We have John D Rockefeller sr, uh, who gets into the oil business
rightatthe beginning. Andinthe 1870s, uh, creates, uh, an oilempire called standard oil by the 1890
standard oil controls, uh, upwards 0f90% of oil refining, uh, around the globe in the early 20th century,
John D Rockefellersruh, gives way, uh, gives leadership of his oil company overto several other
gentlemenwhowill still continue to operate close to the Rockefellerfamily. Butmostimportantis John
D Rockefellerjr. Who, uh, is seniorson. And in the first half of the 20th century, uh, he will, uh, certainly
be active in oil, but most importantly will become the leading philanthropist, perhaps the leading
philanthropistin America atthattime pouring standard oil profits into the Rockefellerfoundation, uh,
supporting missionaries, supporting liberal Protestant causes around the globe, uh, inthe 1940s, uh, jr.

Darren Dochuk (01:54:00):

Will kind of see leadership, uh, give leadership of the Rockefeller fortune and the Rockefeller foundation
in the civil religion of crude, if you will, to his five sons, uh, and those five sons will create theirown
foundation. Uh, butthroughthe 1950s and sixties willbe, uh, absolutely influentialinextending kind of
the Rockefellervisionofecumenical, religion,andinternationalist,democratic, progressive politics
aroundtheworld. Uh, sothat'sreally the lineage there. The fourth generation ofthe Rockefellers also
factorin, uh,bythe 1970sandeighties, it'sthisgenerationthathasactually, uh, started torejectkind of
the assumptions capitalist assumptions of their forefathers and have in fact begun to, uh, use
Rockefeller money, uh, to support environmental and other progressive causes. So that's kind of the full
extension ofwhat| callthe civilreligion of crude. On the other side, this kind of the Wildcat Christianity,
uh,rootedagainalsointheearly stagesofoiland Pennsylvania,afamily such asthe Stewart'sLyman
and Milton Stewart, two brothers that are going to be successful oil men in Pennsylvania before facing a
collapse because of the Rockefellers, they will move to California and start union oil.

Darren Dochuk (01:55:22):

Lyman Stewart willbe the mostimportantofthem, uh,inthe 18,19, 19 hundreds, and allthe way to his
deathinthe early 1920s, he will be really the mostimportant, most powerful funderoffundamentalist,
Christianity of Wildcat Christianity, this fiercely individualistic, uh, uh, form of Christianity of
Protestantism. Uh, he willbuildalarge church. He willfund missionaries. Youwill builda college, uh,
college, uh, in Californiaatthis time, again, laying the groundwork forthe 20th century rise of kind of
this conservative evangelical movement. Uh, there will be other Wildcat oilmen who factorin Patil
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Higginsforinstance,uh,whoreallysawhimselfasanapostle,uh, sawhisquestforoil, uh,in,attheturn
ofthe century as something that was God ordained. Uh, he would be influentialin Texas, uh, from
around 1890s, uh, into the 1920s and 1930s and beyond.

Darren Dochuk (01:56:21):

Butreallyhismomentis 1901 when Spindletopoilis,uh,discoverednearBeaumont, uh,in Texas, the
Stuartsagainwillprovide leadership forevangelicalisminthe early 20th century. The net, thefamily,
that oil family that will pick up the mantle will be the pews led by J Howard Pew, uh, and from the
1920s,especiallythe 1930supuntiltheearly 1970s,JHoward Pewand the Pewfamilyasawhole,uh,
willbeveryimportantforfundingevangelicalcauses, uh, throughtheirfoundation. Uh, JHoward Pew
willhave hisowncharitable trust. Thatwillbe absolutely essentialtothe rise ofevangelicalandpolitical
conservatism,uh,inthe 1940sandbeyond. Uh, one could saythat, uh, whenJHoward Pew passes
away, the mantle is passedto the huntfamily, especially bunkerhuntwho uses his, uh, family's oil
moneyinthelate seventiesand 1980sto help support, uh, severalreligious right causesthathelp.

Butlerfilms (01:57:28):

That'sfantastic. Thankyou.I'mgoingtoletyougo. ldon'thave more wornyou out, sothankyou. Um, |
am, Ikind of wanttodojustawhole feature documentary on yourbook. Probably somebodywhohas
already decided that they want to do that, but if they haven't let me know,

Darren Dochuk (01:57:48):
I, there has been some interest, but yeah, sure.

Butlerfilms (01:57:51):
That's fascinating. Um, okay. So should | stop recording?

Darren Dochuk (01:57:57):
Should | stop recording or still

Butlerfilms (01:58:00):
Go ahead and stop recording. I'm going to stop recording too.
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Bob Inglis Interview

Bob Inglis (00:00:00):
Okay. It says recording red lights on

Butlerfilms (00:00:04):

Redlightson. Awesome.Okay, herewe go.Nowwejustgettochat. Um,sowecanstartthisveryeasily.
If you just give me yourfullname and how you'd like to be represented in your, in, in our video, in your
lower third, like what title would you like?

Bob Inglis (00:00:20):

Well,it's, it's, it's Bob Inglis or Robert, but if you say Robert ma | feel like my mother's mad atme. Um,
butcauseshe'stheonlyonethatcalledme Robertand onlywhenshewasmad.So, uh, butit'sbobbing,
listen, I'm the executive director of Republic, aeon.org. Um,

Butlerfilms (00:00:40):
Allright, soand sothat'syourofficialtitle? What's your unofficial tittle? How would you describe
yourself?

Bob Inglis (00:00:47):
Um, uh,the,uh,the cheerleaderforafree enterpriseactiononclimate change,whosaysthat, uh, thisis
actually pretty exciting problem to solve. Um, that's what it, soit's a cheerleader. | think

Butlerfilms (00:01:02):

Cheerleader, llikethat. Okay. We're playing around with maybe doing some ofthis with graphicsand
animation, cause we can'tbethereallyeararound. Andum,and sowe canrevisitthatquestion atthe
end, butif it works, it might be kind of fun for people to introduce themselves and then sort of give a
colloquial description of themselves and see if we can create some sort of artwork around it. They'll see.
Soforyou, it'sbeen, | know that you've done this, told your story a lot, but if you could tell it for us on
camera for this short, | think it'll reach a lot more people that don't know it. Um, you are now a
cheerleader, buthow did you getthere? Take us a little bitthrough yourtimeline of where you started
and where you are now.

Bob Inglis (00:01:50):
Well, myfirstsixyearsin Congress, Isaidthat,um, he,youknow,um, bythe way, thereis some static, |
think you probably don't want on that.

Butlerfilms (00:02:01):
Oh, is that on your monitor?

Bob Inglis (00:02:04):
No, | think, see if you mute, if you meet what happens.

Butlerfilms (00:02:10):
Oh, right. | forgot to mute that's me. That's my bed
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Bob Inglis (00:02:18):
Now. Uh, | think he's yeah. Yeah. When you come off mute, it goes, there's a static.

Butlerfilms (00:02:24):
Okay.Allright. So,um, I'm going to go offmute. Sorry. I'm goingtogetthe hang ofthisonhere. Imean,
I'm going ontomute.

Bob Inglis (00:02:30):

Okay.So,uh,answeringyourquestionthere. SofromourfirstsixyearsinCongress, | said thatclimate

change wasnonsense. Uh, ldidn'tknowanythingaboutit,exceptthat Al Gore wasforit. And, uh, inas
muchas|representedavery conservativedistrictin South Carolina, thatwas the end ofthe inquiry for
me. So, uh, ladmitthat's prettyignorant, butthat's the way it was for six years. Then Iwas out, uh, uh,

six years doing commercial real estate login in Greenville, South Carolina had the opportunity to run for

the same seatagainin2004. And my son came to me, the eldest of ourfive kids. He was voting forthe

firsttimethatyear, because he justturned 18. So he said tome, dad I'll vote foryou, but you're going to
clean up your act on the environment.

Bob Inglis (00:03:18):

Um, his four sisters agreed, his mother agreed new constituency was born, you know? And, um, and by
the way, my son was going to vote for me no matterwhat, right?  mean, itwasn'tin his economic
interesttovoteagainstme.Um, Imeanyoucanlosebyonevote. Andso,um, sowhathe'sreally saying,
I think was dad, | love you. And why don'tyou be relevant to my future and my four sisters futures by
gettingwithit. Sothatwas step one ofa three step metamorphosis. Um, step two isgoing to Antarctica
withascience committeeand seeingtheevidenceintheicecoredrillings. Um,andthenstepthreewas
another, um, science committee trip with a stopoveratthe greatbarrierreefand beinginspired by the
faithofan Aussie climate scientist,um,whois showing us, uh, the glories ofthe reefandthe challenge
of coral bleaching.

Bob Inglis (00:04:15):

And | could tellwithoutanywords, being spoken, thatwe shared aworldview because | could see that
Scott Heron who's now become a very dear friend was worshiping God in what he was showing me. Um,
I could seeitin his eyes. | could is written all over his face. You could hearitin his voice as he'd get
excitedabouttellingme, aswe camebackto the surface, whatwe'dseen. Solaterwe hadachance to
talkand hetold me aboutconservationchanges. Hewas makinginhislifeinordertolove Godandlove
people. Um, you know, Scott rides his bike to work. He does without air conditioning, as much as
possiblein Townsville Australia, pretty hot place. Aslong as his wife and three daughters areletthem
getawaywithithangsafamily's clothesoutontheline, allto consciouslyloved people coming afterus.

Bob Inglis (00:05:04):

Andsolgotrightinspired.wantedtobe like Scott, loving God and loving people. So | came home and
introduced the raise wages, cut carbon active 2009. That's a revenue neutral border adjustable carbon
taxnoteto selfdo notintroduce carbon taxin midstofgreatrecession. When yourepresentone ofthe
most conservative districts in the country, itwon'tgo well foryou. And itdidn't go well atall. After 12
yearsin Congress, | got29% ofthe vote ina Republican runoffand the otherguy gotthe other71% of
thevote,aratherspectacularfaceplant, uh,inpolitics. Youknow,usually youdon'tlose thatbadly after
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12 years in Congress. Um, and | had committed other heresies against Republican orthodoxy atthe time.
You know, | was for, uh, | voted for tarp, the troubled asset relief program.

Bob Inglis (00:06:00):

Um, |,uh,uh,wasagainstatroopsurgeinlrag.|hadconservative concernsthatmyfriendandheismy
friend George W. Bush was doing nation building in Irag. Um, uh, | was for comprehensive immigration
reform, although we never, uh, called itthat, um, probably the district could tell that | didn't have itout
forgayfolks.Um,and,uh,butmymostenduringheresywasjustsayingthatclimate changeisrealand
let'sdosomethingaboutit. Causethatappearedthatl'd crossedtothe otherteamthatlwasmarching
with the other, the otherfolks. And so, um, atthat point, a foundation came to me and said, you know,
English, you're an unusual zoo animal, an actual conservative, um, you know, 93 American conservative
unionrating,ahundred percent Christian coalition,ahundred percentnational, rightto life eight with
the NRAzero withthe Americansfordemocraticaction, aliberalgroupand 23, by some mistake with
the AFL CIO, the laborunion, um, they said an actual conservative, um, who says climate change isreal
when you speak and write for the proposition.

Bob Inglis (00:07:11):

Andthat'swhatl've been doing eversince. Um, and now it'sateamof, uh, five of us, uh, facilitating a
communityabout10,0000nline. Uh,weneedacouple ofzerosontheendofthat10,000. Sowe've got
to grow a lotin order to make, make this voice heard that there are conservative ways to deal with
climate change anditfitswithourvaluesand the very excitingnews isthere alotof progressiveswho
would agree. Um, and so, um, that's what I've been doing ever since. I'm basically trying to say, | guess
thatthe heresythatgotmetossedoutis notaheresyit's actually completely consistent with bedrock
conservatism.

Butlerfilms (00:07:56):

Andhowso? How surprised were you? Itcouldn'thave justbeen the recession. Like you obviously
probablydidn'tconsiderjusthow catastrophicthisdecisionthatyoumadewouldbein.Solguessthe
questionis, iswhat surprised you mostin terms ofhow this, or all the reaction was against thisand
why? Because it's not like, you know, conservatives, you know, people like Richard seismic and things
like that. It's not like there weren't people out there that, that, that thought, especially from
conservative Christian point of view, that thought, you know, climate change was real and then maybe
we should do something aboutit. So when did that conversation really turn where itwentfrombeing
kindofacommonsenseissuetobeafaithissue,tobeingapoliticalissue whereyouhaveto,youhave
tostayinthelane andifyougointhe, thenyou're, you know, in trouble and I'm going to mute myself
here.

Bob Inglis (00:09:01):

Yeah.lIt'saninterestinghistory,isn'tit? You know,early Oheight, Newt Gingrichwasonthe couchwith
NancyPelosi. Wedon'tagreeonmuch.Dowe Newt? NoNancy, butwe agree. Climate changeisreal
and we need to do something aboutit. That was early Oh eight by the end of Oh eight, Newt had
switched. Wedon'tknow. He saidatthe end of Oh eight. So the interveningevents weretwo. Onewas
the globalfinancial crisisand the commencementofthe great recession. And the secondwas the
election of a secret Muslim. non-American socialist to the white house named Barack Obama. Actually,
he's none ofthose things, but, um, sadly, uh, my party tried to make himinto that, um, uh, which, uh, is
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actually code language for yo there's a black man in the white house. Um, and so a very sad outcome
there.

Bob Inglis (00:09:56):

Um, butso, uh, thatbeganwhatwe callthe decade ofdisastrous disputation. Um, the good newsis it
endedin2018whenRepublicanslostcontrolofthehouse ofrepresentativesin Washington. And that
caused people like Kevin McCarthy, the Republican leaderto say, Republicans need to change on climate
change, uh, because we can't win essentially. You can't win suburban districts where they retro position
on climate change and you can't win the majority back if you can'twin suburbandistricts. And so, um,
that's, uh, uh,thencamethe coronavirus. And so what we're, whatwe're concerned aboutis we don't
wantanotherdecade orsome period oftime to elapse. Now, while we deal with financialtroubles, uh,
we've gottosolve climate change. Um,andit,uh,we,we can'treally, the longerwe delaythe biggerthe
problem gets, butitis, itisamazing to see thatitwas 2008, 2018 is a decade of disputation.

Bob Inglis (00:11:03):

And,um, itjustbecame a, uh, atribally marked thing, uh, that, uh, you know, liberals are for action on
climatewhereconservatives, wedon'ttalkaboutthat. Weactually thinkitRepublicanand.org. It's,it'sa
very undeserved inferiority complexamong conservativesthatapparently forawhile we thoughtwe
werejustnogoodatenergy andclimate. And sowhenthetopiccameup, we shrankinsciencedenial.
It'ssolike, ifyou've gotafriend that's constantly talking to you about the marathons thathe orshe runs,
and you have no interestin running a marathon every time the topic comes up, you change it, you
change the subject, right. That's what it was happening with climate with conservatives is they
apparentlyfeltthatthey weren'tanygood. Um, and sothey would change the T st. Change the subject
shrink in denial, but now experience is a very effective, but often harsh teacher.

Bob Inglis (00:12:00):

Andsoitistaughtusthatclimate changeis happening. We are seeingit. Um, and, um, I think thatthe
moregroupslike oursare helping conservativestohearitintheirownlanguage, because mostofthis
hasbeen conductedinthelanguage oftheleft. You know, we needtorepenttothe capitalisticsystem
we need to do with less. We need to walk and eat bugs. Uh, well maybe that last thing is an
exaggeration, but, butforthat'sthe way conservatives heardit. And sowhatwetry todois say, no, no,
thisisaboutmore energy, more mobility, more freedom, harnessing the powerofthe mostdynamic
force on the planet, which is free enterprise innovation. And the way you do that is start with
accountability,accountability foremissions,andtheneverythingbecomeseasierbecausethenthe
economics are right and that will drive the innovation.

Butlerfilms (00:13:02):

Sothere's a couple of things that | wantto read this with, with what you just talked about other right
nowthatwe're, we're talking about, you know, innovation and driving it, you know, one of the people
thatwearetalkingto, cause he's, he's, he'slocalto Charlottesville is Joel saddle tin. Are you familiar
with Joelatall? He's probably he'sfrom he, he, he runs Polyface farms. He, he founded PolyBase
farmers. And, and the reason whywe're talking to himas afarmeris he was kind of made intoabitofa
culthero. And, um, MichaelPollan's Omnivore'sdilemma andthe noise outthere because he really
talkedabout,um, youknow, the carbon specinthe soilandlike, letpigsfreerange, freerange.Andhe
wasway back, like, | think when harder orno, when, um, when Clinton came into the white house, |
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guess he brought in a chef that wanted free range chickens, and they couldn't find one anywhere near
Washington.

Butlerfilms (00:14:02):

Sotheybroughtin Joelwho had thesefree range chickens. And he goton pretty conservative radio
showsandbecauseheisanevangelical Christianlibertarian. Andsohewasreally sortofscornedby,
um, the Republican conservative, right, for being like going against his evangelical values and roots and
likewhatever,beinglike crazymom, I'msayingallthis, becauselateron, he came outand saidhewas
labeledassciencedenierafterhehadbeenlikeaherotoreadmovement,because he said something
about, youknow, hedoesn'twant,hedidn'tsupportaboutthose, uh,um, regulations, becausehe'sso
fiercely, anti-regulationfromregulationandit'salaw. It's sortofalong questiontoask you,um, howdo
you, so, soyou have thatwhole brain, whereas | don'tregulate, how, how do you,um, howdo you get
peopleintothefold that, uh, totally disagree with notregulating anything? Cause you know, salads,
didn't tell you it's, don't go after the fossil fuel company news. There's more heart go after big ag
because it'sallabout waterand how we produce food. And I'm allabout carbon sequestrationin the
soil. Yeah. So for your organization, for the things that you've found, how do you address those issues?
And let me have you,

Bob Inglis (00:15:41):

Well, there are three waystofix climate change. Youknow, you canregulateit, you canincentivizeitor
you can price it. Um, and the regulation approach is basically it's a respectable approach is just not ours
atRepublic,aeon.org. It'sbasically says, listen, we've gotascientificproblemhere. We've gottoget
down to 350 parts per million. We're going to regulate down to that. That's a something that fits if
you're somebody that believes in the power of government. And, um, generally thinks that government
isahelpfulforce.Um,secondwaytodealwithitistoincentivizeit. Thatmeans, you know, create some
taxadvantages for, uh, the fuels of the future, um, and make it possible for them to become more
economic. Um, the challenge of both of those firsttwo is it it's really hard to get them to go worldwide.

Bob Inglis (00:16:35):

Um, ifyou regulate in America orincentivize in America, youdon'tget Chinaand Indiainon the deal
because yourregulations can'tapply in Chinaand India. Um, and the incentives, well, those are for
Americantaxpayers. Theydon'tworkifyou'rea Chinese companyoranIndiancompany. Sothe third
approachistoprice. Itis to simply puta price on carbon dioxide thatthen you pairw through a, through
a carbon tax, presumably upstream. The beauty of that is there the under 2000 companies in the United
States thateither mined coalor, orputstuffinapipeline. Soit's avery smalljob forthe IRS. You puta
price onthe emissionsthatwe knoware going to come from that stuff, those fossilfuels. Um, and then
you, um, compare that tax, which is a hard thing for a conservative say, right?

Bob Inglis (00:17:34):

He wantswho's a conservative, wantsatax. Well, butthe taxis paired with areductionin othertaxes.
Thebillthatlhadwould have reduced payrolltaxes.Um,andasartLaffer,one of Reagan'seconomics
saysonavideowe've gotonourwebsite. He says, it'sa no brainer. Why would you notwanttountaxed
income and tax? Anything else emissions willdo? He says, um, and so, um, it's paired with a reduction in
othertaxes oradividend of all of the carbon tax money back to the citizenry. So there's no growth of
government. And then you apply the tax onimports from countries thatdon'thave the same price on
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carbondioxide,andthatcausesittobeintheirselfinteresttodothe samething. Cause otherwise
they're paying on entry into the United States, atax that's being sent to Washington DC.

Bob Inglis (00:18:32):

If they had collected that tax in their own country, it would have ended up in their capital and the
importwould have come through ourports with no adjustment. So pretty quickly other countries ofthe
worldfigureoutwithoutanyinternationalagreementatall, withoutanybowingand scrapingatthe UN,
withoutany protracted negotiations, they just pursue their self-interest, which istoimpose theirown
carbon taxinternalto theirown country. And then you have the United States using the power of its
marketaccesstoits market, to getthe whole world in, on putting all the costsin on the burning of fossil
fuels. And then you fix economics and then you have 7 billion people, not just 325 million plus
Americans seeing the true cost of burning fossil fuels. You see 7 billion people seeing the true costin the
7 billion people drive innovation in energy a little bit like the way that those 7 billion people who have
driventheinnovationintech and, and,and, uh, telephones and smartphonesand internetthan PC.

Bob Inglis (00:19:43):

Um, and so then you have this cleanup of the airworldwide. So I think that's the challenge. Ifwe, ifwe
getto conservatives and we talk about regulations, well, that's a nonstarter because we conservatives
typicallydon'tliketothethoughtofregulations, especially evenifyou're concernedaboutclimate, what
yourealizeisifthey're domesticonly, you actually ended up being the double loser. Ifthat's the only
solutionto climate change, becausenotonlydoyoulose thejobs, whensomebodywho'sregulated
here picks upand movestoanothercountrythatdoesn'tregulate themfortheiremissions. Notonlydo
youlosethosejobs, butyoulosethe race. Andwethinkitis aracetoreduce emissionsbecauseonce
theygetthere, they're goingto admitmore than they were emitting here because we're pretty energy
efficient here compared to, for example, China.

Bob Inglis (00:20:42):

And soit'sadouble lose propositionto do it by regulation. It's a, the incentive approach is alittle bit
better because perhaps if the cost of the unit comes down somewhat because it's been perfected here
in America, maybe you can sell it to other power companies let's say around the world. But the
challenge with that is they're probably only 10, 20,000 companies in the whole world that make
electricity. Sothe marketisn'tverybig. And so youwouldn'texpectcostofindividual widgetsto come
down very much. Unlike cell phones where 7 billion people want one, the cost came down because you
have people competing to offer you, would you like my cell phone? Would you like mine? And they
competed on cost, hardtodothatwhenyouhave 100r20,000 customers. Um, and so that'swhywe
think the third approach is really the one that will end up in a worldwide muscular solution to climate
change.

Bob Inglis (00:21:49):

And one thatfits with, with it that, that, that idea of simple accountability and pricing we think fits with
the mostconservative amongus. Otherwords, that's exactly what Milton Friedman would say todo.
Anotherone of Reagan'sadvisers.Youknow, there'sagreatclipthatwe usealotit'sonourwebsiteand
luseitinspeakingagreatdeal. Milton Friedmanonthe PhilDonahue show. And of course you haveto
explain now whofilled out. And he was because if you're in frontof young people, so | just tell them, it's
basically awhite guy doingan Oprah showis whatPhilwas. And so,um, he usedtohave, uh,havedr.
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Friedman on and they'd debate. And so on one segment, it's a Phyllis says, what did | do about
pollution? And dr. Friedman, if you don't want to regulate it,And Friedman says you tax it, you tax
pollution.

Bob Inglis (00:22:41):

Andthenhe goesontoexplainhowitis thatifyou have afirmthat's producing say SUT, you don'twant
themtogetawaywith socializing that suit,because ifyoudo, you'reimposing thatcostonsociety. And
he says, you gottostepinthe governmenthastostepinand say, no, no, you can'tdothat. Youhave to
scrubyourstack, cleanitup, hold yourAshonyourproperty. Bebiblicallyaccountable. Don'tdoonyour
property. Something that harms somebody else's person or property. And of course that causes the, uh,
thatcompany. That's making that coal-fired electricity, forexample, tohave togobuy newequipment
and scrub the stack, it'll increase the price of their electricity to their customers,

Butlerfilms (00:23:31):
But isn't that a problem

Bob Inglis (00:23:33):

Thatmeansthatwe're all paying forwhat we take and we're accountable. And then withoutany
subsidies, solarandwind maybeatthatcoal company. ltmaking electricity nuclearmayevenhavea
comeback, butrightnow, ifyouletthe coal company getaway with stinkinthe airand socializing their
suit, you, you, you, you frustrate the innovation. And so we think it's something that really fits,
especially with libertarians and surely with conservative Republicans, because they realize, yeah, that
what you're talking about is simply internalizing negative externalities, and some folks are listening and
saying,whydidhejustsayinternalize anegative externalities? That'swhatit'sallaboutis, ismaking
those external costsapparentinthe price ofaproduct. Thenyou getinnovation, the free enterprise
system.

Butlerfilms (00:24:35):

Okay.Sosettingaside thepathforward, ms. Solutionsforamoment, let's, let'sgobackinhistoryalittle
bit, again, instruct through history a little bit. How much, how much do you think, um, religions
specifically Christian, right. And you can definethemany, any way youwant, youknowwhatImean?
There'sevangelicalsandthenthere'sthe Christian. Right. And, uh,how much doyouthinktheywere,
um, how much, how much power do you think they had and how much do you think they were integral
increating an eightdebate creating sortofa small army of climate skeptics? And how did the political
kind of politics sort of who joined forces? You know, did they join forces, do politics join forces with
themfirst, ordid that they joined versus with politics? Like talk to me allittle bitabout your experiences
inthat 10 year period, and even before, in terms of how this discussion about climate change became so
override, it just got to be,

Bob Inglis (00:25:48):

Youknow, Ithinkthatthereasonthat, um, people offaith, especially Christian conservativesfind the
climate conversation of puddingisitseemsthatthere's noplace forGodinit. Andthatwe're, uh, we're
notrecognizing the sovereignty of God. Um, that's, that'swhere it, um, that'swhere the rubis. And soif
you approach a Christian conservative and you sayit's allup to us, uh, we gotta solve this climate
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change thing. Um, that's not what, that's notwhat | believe. | believe that God is sovereign and all
things. Um, | also believe that humans are responsible and the reality that you can't reconcile those two
things, it's sortoflike, uh, Ibelieve that Christishuman and Christis divine. You can'treconcile those
two things. You hold themintention. And so, um, uh, God is sovereign in the longevity of the earth.

Bob Inglis (00:26:49):

Um, and its habitability. | believe that | also believe that humans are responsible. Um, and that's, that's
where the conversation, if you start it there, then, uh, especially Christian conservatives can enter the
climate conversation. If you start it with a breastless, Oh my gosh, we're allgonna die by next Tuesday.
Um, then Christians conservatives find that very off pudding and they think, well, this is not a
conversation for me, this climate conversation. Um, butwhat|, | find it pretty useful to ask fellow
believers, you know, uh, if, uh, if God wills it, he could clean up my, a fluent that's coming out of my
plant. That'skilling yourcattle. And of course everybody's sitting there should agree, you know that
yeah.Uh,hewho changed waterintowine couldinfact cleanupthataffluence. Soitdoesn'tkillyour
cattle, but that's not the way that God usually works.

Bob Inglis (00:27:48):

He usually says, Hey, Angliss, be responsible. You can't put that stuffin the Creek, it's killing your
neighbor's cattle, clean up your act. And so be responsible. So it's, yeah, God's sovereign humans are
responsible now hold that intention and work it out. Um, but when it, when the left, | think doesn't
realize what they're doing with this and particularly the secular, the evangelists of secularismdon't
realize it. Um, uh, soforexample, lwonderifthe late Carl Sagan realized what he was doing in that
showwhen he said the cosmosit's all there is all there ever was all there ever will be. | wonderifhe
knewitwas adirectaffrontto people of faith, um, because that's not whatIbelieve. Um, infact, there's
apassageinrevelation. That'spretty clearabout, uh,about, uh, God beingthe alphaandthe Omega,
the beginning and the end.

Bob Inglis (00:28:52):

Um,andso, uh, uh, Carl, I, Idisagree. Um, and, but, butwhathappened, I think, isitforalotofbelievers
goingwaybacktothe scopes monkeytrialand, and allthe, the dispute about godless evolution, you
know, um, uh, that's, that's the history of all this. Um, and, and so it, itinfected people of my age. | think
this, thisrejectionofscience, becausetheywere closerbytheirgrandparentstothatscopes monkey
trial and all of that from my children. However, they really don't see this contest between faith and
science. They,theyseeitasifanythingface should be affirmedbyscience. Um,andthat's, soit'sa, it's
a,it'sit'speople, myage and olderthatare the onesthatare havinga hardertime with this than my kids
andyounger,becausethey'retheonesthatthe,thoseyoungonesaretheonesthatsay, no,they, they,
theybelieve, buttheyalso want, uh, they also believe that science can affirm thatfaith. Um, andit'sa
reasonable faith.

Butlerfilms (00:30:14):

So, but, but I think the science denial, atleastas | understand it, was it that's, yes, it came outof this
case, wenttotrialfor sure. Butitwas also the, the, the fire wasfanned and, you know, fueled by, um,
therising moralmajoritythathada certainagenda. Somaybe you could helpusunderstandthatalittle
bit, whatrole didlike Dobsonor, youknow, orJerry FalwellorPatRobertson, you know, whatroles did
theyplayinitinfosteringa,um,anagenda, uh, thatthey believed in, um, that sweptclimate change
and the environmental whole responsibility even creation care and stewardship into thatoverall
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agenda,becauseitsure seemslike theywere buildingabuildingblock. And,and so howdid, howdid
theirreligionandtheirpoliticsimpactthe conversation aboutenvironmentalismbecause, youknow,
environment,Imean, right. ltwas, itwas Nixon, right. Itstarted EPA. Theydidn't,the Democratsdidn't
have a hold on this from the very beginning and aim, right? Yeah.

Bob Inglis (00:31:37):

Yeah. Ithinkthat, uh, uh, whatwe have to watch outforisunholyalliances. And, uh, Ithink thatthere is
an unholy Alliance that formed between the leaders of what passed as the moral majority, let's say. Um,
and some people with some very specific economic interest when it comes to climate change. Um, and
that'sthereality thatwe're dealing with avery unholy Alliance there. And I think that Alliance is starting
to be seenforwhatit, whatitis and, and the corruption that it caused, especially to the faith. Uh, you
know, when, when you allow yourfaith to be used by people witheconomicinterest, wow. Doesiitget
corruptedpretty quickly? Um, and so, youknow, Irememberinlawschoolwhenlwasin,uh, university
ofVirginia, uh,with, uh, Jerry Falwellrightdown the road inerabumper stickers around, uh, the moral
maijority is neither.

Bob Inglis (00:32:45):

Um, and, uh, Irememberas a youngbelieverbeing alittle bit offended by that, but now | think | would
say, Ithinkthat'sright. It's a, it's clearly nota majority people whoare biblical believers are clearlynota
majorityin America.Um, and, um, it'snotmoralto combine thatfaith with people ofeconomicinterest
and notsee acorruption ofthe faith. And I think we are seeing that so completely right now, um, in, in,
uh,inwhat'shappenedwith therise of a Christian nationalism, um, uh, which isa strange conceptto
me, um, because, youknow, uh, they'reapparently, uh, people who see themselves as cultural, all
evangelicals, it'sanoxymoron. There's no such thingasaculturalevangelical, butthat's what they
apparentlyare,because ifyouthere'ssome greatresearchdoneby JimgooseatFermanandaguy
named Whitehead at Clemson university that shows that, um, people who identify with a Christian
nationalism, inotherwords, thatAmericaisaChristian nation,and we should returnto Christiankind of
concepts in America.

Bob Inglis (00:34:16):

Youaskthemiftheygotochurchorthe Bible study, theydon't. Sothey're sortof seeingthemselves as
cultural evangelicals. So like people you say I'm a cultural Catholic or what, no, no. If you're an
evangelical, theideaisyou have received some truththatnowyou wishto, uh, by God'sgrace share
withotherspeople. So, yeah, you're, you're by nature, counterculture as, asan evangelical you're,
you're not, there's no such thingas a culturein which youwould exist, uh, because, um, to, tolove the
world is to hate God we read in the scripture. And so, so you're in other words to, to be corrupted by
the world to be part of the world, um, yes, you went to serve the world and you went to love them. And
asintellingthemthe truth, if you're an evangelical, but you're notinto banding with themto achieve
their earthly purposes, that's not what you're into, um, you're into bringing the kingdom.

Bob Inglis (00:35:20):

Andsoit'sa,um, yeah, Ithink that, uh, that's what, that's what we've seen this corruption of the faith
andit's come full circle fullnowin, inwhat we're seeingin alotof politics in this, in this espousing ofa
nationalism, because whatthatis, is a sense that we've got to return America to these Christian
principles, butthe peoplethatare espousing, those thingsdon'treflectthose principles. Andin fact
there is so like for, from my kids, | think, you know, | think that all five of them would tell you that the
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nastiestpeopleontheplanetare Christiansinvolvedin politics. Um,because theyhave seenthemas
having the sharpest elbows, the nastiest people in, in, in, in the world and in politics. Now, if |
represented, perhaps say a district in Chicago and | were a Democrat, maybe my kids would all think the
nastiestpeople intheworld are laborunion Democrats, you know, because they'd be the people with
the sharpest elbows and the meanest people to theirmom ordad, you know, there was in politics.

Bob Inglis (00:36:39):

Uh, butformykids, I think they were pretty much convinced that the nastiest people on the planetare
Christiansinvolved inpolitics. Andthatis such a crying shamebecause, uh, the people of true faithor
peoplewhoactually care aboutthe commongood, and theyactuallydo care aboutthe worldand want
tohelp. Um, they wantto love God and love people. And so that's a powerful witness. This thing of
combining faithand power, that's where the trouble starts. Um, you know, | rememberone time was
myfirsttriptolraqg. Iwasin Iraqfive times, Afghanistan, fourtimeswhen Iwasin Congress. And the first
time lwas with SenatorJim Dement, whowasleadingthe tripand we're taking offfrom Amman Jordan
and, uh, looked outthe window ofthe plane. And I said, uh, look, Jim, itlooks like Greenville, South
Carolina, where we both live.

Bob Inglis (00:37:37):

Isaid, uh,there'sachurchonevery corner, exceptit'samosque. Um,and, uh,whathappenedinthe
conversationthatfollowed as we came acrossthe ocean wasa very interesting conversation about
whenyou couplefaithand power, that'swhere the faith gets corrupted fasterthan the state does. The
state can probably use a little bit of faith, but the faith can't use any state. Uh, because when you
combine those two, then you end up with a compelled faith, which is nottrue faith. We want people to
cometo faith freely oftheirown volition, notbecause it was told to them and forced upon them. And so
wheneveryou combine faithand power, you're reallydestroying thefaith fasterthan you'reachieving
anything in the state.

Butlerfilms (00:38:36):

Oh, how,um,howwasthe Bibleusedin, in creating division with this conversation? Imean, we know
howitwasused, canbeusedincreationcare, youknow? Um,buthowwas, whatwere people quoting
inthe Bible to say thateither a, you really shouldn't talk about care about climate change or B is not
really happeningorsee, it's justarrogance on the partof, and | think thatyou cando anything aboutit.
Yes, | can. | can think specifically inaugurate and, and, um, to people like Breslin ball, he would go, goon
and say, you're nota Christian, if you were an environmentalist. So talk to me a little bitabout that.

Bob Inglis (00:39:25):

Yeah.Um,thereyougo. Uh,it'suh, I thinkitallcomes down to the word dominion in Genesis chapter
one,youknow,um, holdonasecond. Thatinteresting. It's silentoverhere, butit,becauseit'ssoclose
to the phone, | went to the computer, | guess it goes, okay.

Butlerfilms (00:39:51):
Iknowthere's allkinds of weird bugaboos going on. Cause my stuffis silentittoo, butit's sort of, it's
making all these things where | get to hang this stuff.

Bob Inglis (00:40:00):
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Yeah. So,um, yeah, you know, | think a lot of this comes down to the use of the word dominionin
Genesischapterone, where,um, we'retold that God gave themdominionoverthefishofthe seaand
the birds of the air. Um, and that's whatit's, that seems to be when it all turns on. And so some
believers say, well,thatmeans we really, you know, you can useitup, burnitup and abuse it. I think
there's areal problem with that because ifhe, the word is dominionand, uh, you know, that's, that
soundslike, well, maybe you canjustuse the earthhoweveryouwantto, butthenifyou considerthe
whole of scripture, whatis, what does Christ dominion look like? Well, let's see he's washing the
disciples feet. Um, he's a servant of all he says.

Bob Inglis (00:40:59):

Um, and soifthat'swhatdominion looks like as modeled by the second person ofthe Trinity, isn'tthat
whatwe, asthefollowers ofthat, God should be evidencingisthatsortadominion. It'saservanthood.
It'snotaLorditoverthemapproach. And so | would say to those people who, who generally focus a
great deal onthatdominion word is yeah. Okay. It's there. | agree. Um, and now what does that
dominionlooklike? Itlookslike servanthood, itlookslike,uh,creationcare. Itlooks like stewardship. It
does notlook like lamhere to Lord itover this place. And so, um, | think either way, eitherif you try to
quibble overthe word dominion, or just study the word dominion and figure out what it looks like, you
come to the same conclusion, which is a conclusion of stewardship.

Butlerfilms (00:42:06):

Sothat's makestotalcommon sense. And I think most people would gettheirhead aroundthat. But
whenyouhavepeoplelike Lindainhowmuch, howmuchdamagedotheydo,doyourememberwhen
you made that comment? You remember reading Breslin Bo's comment, you can't be a Christian and
care about environmental ism. Was that part of your orbit at the time?

Bob Inglis (00:42:26):

Well, youknow, | stopped listening to Richlandballalong time ago. Infact, Irememberthe moment|
wasdrivingdown the road and there was the radio and he had his, his cleverlittle songabout, uh, the,
the peopleinthe Yugo, youknow, it'sit'sto the soulandto the,  guess, Elvis his song about, um, you
know, anotherbaby's bornin the ghettoand he turned itinto the Yugo until these liberals were in the
Yugo. And ljustrememberthinking rush, when did itbecome conservative to useitupand burnitup
anditjustdoesn'tmake any sensetouseitupandburnitup. | mean, that'sjust, uh, Ithink you just got
adang, letme do thatover. So you don't getthat. Dang. Um, is, uh, | had a dang on my end.

Bob Inglis (00:43:14):

Um, soit's, uh, I'lldothatoverand say, you know, [rememberthe momentwhen lwaslisteningtorush
Limbaugh, drivingdownthe roadand he had his songonaboutthe Hugo, the liberalsinthe Hugo.And|
rememberthinking, gosh, whendiditbecome conservative touseitupandburnitup? Youknow, uh,
wherellearned conservatismwas frommydad who,whenhewasteachingustodrive, he'd say, now
letoffthe gas here atthe Tartars, we're gonna coast to ourdriveway. And he used to say two things.
Onedon'twearoutthe brake linings. He was anindustrial engineer. And sohe was very, very, uh,
worried aboutthosebrakelinehe's. He said, don'tworry,don'twearoutthe brakelinings. And second
don'tburnupthe gas. Nowthat's conservative. Butwhen |heard Rosstalkingabout, yeah, good,and
your, uh,yourbigSUVandgoaround, youknow,andbeamanlyman, whateverl'mthinking, whendid
that become conservative?
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Bob Inglis (00:44:16):

It's not consistentwith a conservatismthat ! knew from my greatdepression father orfrom his mother
who saved the rubber bands off of the Jacksonville times, union newspaper every day had an enormous
ball ofthem. | don'tknow what we're going to do with them, but my grandmother didn't throw anything
away. Um, because you know, people were hungry in the depression and, and so they were affected by
itand they were conservative and you can serve things. Sorush, | justturneditoff. | said, I'm done with
you buddy. Um, you, you don't sound conservative to me.

Butlerfilms (00:44:56):
God, you don't have to write your brain with him anymore.

Bob Inglis (00:44:59):
No, | know. | don't have to deal with that.

Butlerfilms (00:45:03):

Okay. Solet'saddressitinacommentand areasonwhy I'masking you this isbecause he was so
specifically pointed in the can't be a Christian and believe in being an environmentalist at the same time.
Ofcourse, I'mparaphrasing. | can't, | canlookup exactly whathe said, but,um, Idon'trememberhim
sayingthat, butifyouwereinvolvedinthisera, uh, youprobably do.And, and,and howdid he get,how
does it make you feel?

Bob Inglis (00:45:32):

Well, you know, | was, | was once speaking, um, in Oklahoma and |, uh, as a Federalist society, you have
avery conservative group. And | was asked, uh, basically a question that came up about this sovereignty
of God versus human responsibility. And, and so |, um, answered, um, you know, talkingaboutmy
friend, Jim Inhofe, and he is a friend from, we overlappedin Congress, um, uh, when he was inthe
house.And,um, lknowhimtobeaverydear,uh,sweetmanwhocaresaboutpeople. Um,forexample,
I know this from Lisa Jackson, um, Barack Obama's EPA director, that she in fact has a picture of Yemen
Hall'sfamilyonhercredenza. And he has apicture ofherand herfamily onhis credenza. And,um, so
she's told me what | believe. And thatis Jim is a very dear man.

Bob Inglis (00:46:32):

It'sjustthat he's very wrongon this. Soon, on, onthe environment, youknow, and sol, | candeal with
that. Itcan be, it can be a very dear person and be wrong. I'm about found out that I'm wrongon a
numberofthings, youknow? And, uh, so the questionis whetheryouhave enoughgrace available to
youtochange when youfind outyou're wrong on something. Um, and that's, some of us don'thave,
don'tfind a supply of grace sufficientin orderto change. But, but Jim, I thinkis this guy thatreally is
offended by us making that out, that we are, um, arrogant enough to believe that we control the
longevity ofthe earthand he, he takes a frontatthat. And sowhatI'd love to dois, and | said this to this
groupin Oklahoma, I said, I'd really love to talk to my friend, Jim, his schedulerwon'tletme into seam,
butlreallytalkedto, liketotalkto himabouthowisthathumansare responsible and God is sovereign
and you have to work that out intention.

Bob Inglis (00:47:36):
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And,um, afterwards, aguy came uptomeandhe said, I'm SenatorInhofe's state director. Um, I didn't
know that he, | didn't know who he was sitting there. And so that turned out to be a meeting with
Senator Inhofe staff, notwith Jim, uh, in Washington. And so | asked himwhen the Senator, his
grandchildren come home from Oklahoma state oruniversity of Oklahomaandthey interrupted me,
theysaid, Oh, he'shadthe conversationwithhisgrandchildren. Cause youknowwhatlwanttoknow.
I'dlovetobeaflyonthewallforthatconversation. Cause he'sgotto go somethinglike this. You know,
grandpa,whatyou're sayingonthe Senateflooris notwhatthey'reteachingusatatOklahoma stateor
atthe university of Oklahoma. That'snotwhatthe scienceis grandpa. And so, uh, it'sjust, itseemsto
me that particularly somebody offaith that should be able to say, well, then let's deal with the realities,
the datathat we see, if yourfaith can'taddress that, then there's something wrong with your faith.

Bob Inglis (00:48:44):

Imean, it's, it's sort of like you you're believing in fairytales at that point. Um, you know, | find that the
archeologicalevidence ofthe existence inthe life of aguy named Jesus of Nazareth is affirmed by
archeology. Isthere, there are historical records, uh, this that helps me and | should be, | should
welcome thatinquiry notresisted and livein some fairytale. | don'tlive in afairytale. | live in afaith that
hasareasonable faithand thatis supported by archeology. And in likewise whenitcomestoclimate,
let's live inthe data. Um, and let's deal with the data. People ask me, you know, if |, and I'mabig on
whatKatharine Hayhoe says aboutthistoo, she's, youknow, the wonderful, um, climate scientistsis
actuallyaverysolid, uh, Christianbeliever. Um, she,and | would say to people, you know, folks ask if
youbelievein climate change. Andlsay,no,ldon'tbelieveinclimate change. Um, it'sjustdata. It's not
worthy of belief. My faithinforms my reaction to the data, but | don'thave anew religion called climate
change.Um, I'mjustapplying myfaithtothe data. And so, um, itseemsto methat's areasonable faith
whenyou, whenyou can acceptdataandthenapply the principlesthatyou've learned in yourfaith to
thatdata. And whatthatdoes, I thinkiisitleads you to position of stewardship paid a pretty big price

Butlerfilms (00:50:28):

Forcoming around to that way of thinking. And I'm, so I'm just going to back us up again a little bit, uh,
you said earlierthat, well, two things, um, thatyourkids believe that Christiansand politics canbeon
the news people. And somyfirstquestionforyouis,iscanyoushare any ofthe thingsthatwere saidto
you or said about you or happened to you during that period when you were sort of branded a traitor
for going to the other side? That's my first question.

Bob Inglis (00:51:03):

Yeah.Um,youknow, |, Itrytoforgetthemonce. | I'vehad afriend in Charlottesville, Virginiawho says
that, uh, youknow, when, uh, hasthis story aboutthe, the greatforgiveness thatyou candowhenyou
actually justactually forgetit, notonly forgive, but forget. So I try to forget, uh, the incidents, but | tell
you, it's mostly just this sense that there are people who, you know, um, uh, who had hugged me
around the neck, told me they love me, they're praying for me. And then you find them, uh, with the
otherguysstickeronthem.Andit'sa, it'sareally, it'sarough thing, youknow? Uh, um, andit's, it'swhy
alotof politicians don'twanttolose ina primary because if youlose in a primary, youhave nohome to
gohometo,ifyouloseinageneralelection,well, they'llhave yetthe next Republicandinner, youknow,
is the speaker.

Bob Inglis (00:52:04):
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Um, uh,andthey'llallcheerforyou,butifyoulose inaprimary, you've lostahome. And so, youknow,
it was pretty painful to have people thathad been so close to us of, uh, particularly I think this is what
my kidswould say is,do you notrealize the treachery ofthese people? I mean, howthey, uh, howthey
started withyouandthenleft you, and of course, infairness to those people, they mightthink, well, no,
youleftus Angliss. Uh,um,and, uh, there may be some truth to that. You know, that, uh, thatl, uh, you
know, wentto adifferent place where lwas willing to S to consider the evidence and, uh, actoniit, but
mostly, youknow, it's, um, |, in choosing between the temporary affection of that political crowd and
the lasting, uh, affection of my kids and, and what | hope will be their kids.

Bob Inglis (00:53:09):

Um, Iknow | chosethebetter,um, because really, whichwould you ratherhave itthat, thatthe political
loveisveryshallowandit's verytransitory. Um,andthat's surelywhatl|'ve found outas | was benefited
by beingin Congress six years and then out six years, and then come back for another six. Cause in that
being outforthat six years, | could see in the rear view mirror, things that I'd said and done that were
terribly cringe-worthy. And mostly Iwasableto seeitbecause inthatsixyears, being out, watchingthe
people onthe stage and cringing forthem, and then looking in the rear view mirror and realizing that,
Oh, Iwas exactly thatway. Um, andthenitmeansthat2.0,the newimproved version as we called, it
was going to be a little bitdifferent, but, um, butin two point, Oh, there's really an awareness that, uh,
do you want the temporary affection of that political crowd? Or do you want the lasting affection of
your kids and their kids? And, uh, the latter is clearly the better

Butlerfilms (00:54:19):

You're hereonthat. Andthenthe public'sbetterforittoo. So, you know, the, the unholy Alliance theme
that you talked about before, um, what was that unfolding Alliance? Who was itwith? Was itwith a
lobbyistwiththefossilfuelcompanies, bigfossilfuelcompanies, morefossil copies. One ofthe people
we're talking to is guy that wrote abook named Darren do checkins, called it anointed with oil, and it
really, really digs into the history of, um, the, uh, you know, how religion and big oil were so tied
together, but notjustfrom big oil, also from the wild catters, you know, and the oil patches and how,
you know, sort of the history of how all that kind of help will help to become like this, this, thisunholy
Alliance, as you say, um, thatwe're all stillliving with today, uh, in your experience, how influential or
howmuch pressure wason politicians to, um, you know, uh, deep, notjustderegulate, butalso sortof
tamped down the, the real, um, impact of fossil fuels.

Bob Inglis (00:55:39):

Yeah, it's, it'sinteresting, you know, um, |don'tknowwhere it came from this sort of, uh, sought that,
uh,thatsomehow, uh, uh, thatthe, the, the burning offossil fuels would somehowbe anelixir. That'sa
blessingtotheworld, buthonesttogoodness, |, Ibecome aware of peoplewhobelieve thatthere'sa, a
companythat'sdrillingforoilinIsrael, forexample,and, uh,atsome enormousdepth, like 20,000 feet
orsomething. And theirwhole conceptis drivenin part by this, uh, this notion that somehow there's
goingtobeablessing that's, bespoked on the world by the burning of that oilunderneath Israel. You
gottago alongwaytofind that kind of, uh, any kind of scriptural support for that seems to me, thatis a,
thatis an odd pointof view. Um, and, uh, but somehow | think there is something to thatabouthow it's
something about, uh, I don'tknowthatanybody could actually defend itin a sortof scriptural context,
but I think it's more of a, um, or if they can't, I've never seen it.

Bob Inglis (00:56:54):
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It'd be interesting to know if it exists, but, um, | think it's more guttural than that. | think it's sort of a,
um, Il know I'mgoingto sound like | need an appointmentwith dr. Sigmund Freud in saying this, but |
thinkit's sortof sexualized. | mean, | thinkit's, uh, it's like, uh, by golly, manly men go dig in the dirtand
theygetusreliable fuelsthat'llburn 24, sevenit's sissified people who go getusintermittentfuels you
can'tcountonthem. And sothere's somethingaboutthatintermittencybeingweakand thefossilfuels
being strong and reliable and, and dirty and manly, um, that makes some people gravitate who need this
sense of security, uh, tothe manly menwho go getdirty and grimy and get the fossil fuels forus. Okay.
I'll make an appointment with dr. Freud and see if he can help me.

Butlerfilms (00:58:05):
Oh,yougotalottounpackthere.Um,isit,itwasaconcerted propaganda campaign toright. Orpoints
of view orways ofthinkingaboutthings the way people come together. We're also, um, uh, dictated to
a certain degree, right?

Bob Inglis (00:58:32):

Yeah.Butl, Idothinkthat, you know, ifyou look at Jonathan hates work, um, there is some indication
about, it's not, it's not to Sigmund Freud, but it's, uh, I won't, | won't make Jonathan part of this
sexualizedthingthatI'mtalkingabout, but, butitislike this, there are people who really need security.
And,um, and soforexample, |, lhave a, afriend, avery dear, uh, Christian believer, um, in her now
eighties, whois very clearabouthow she's afraid thatelectric trucks aren't strong enough to pull her
family businessproduct, thatyou need dieselto dothat. And shereallybelievesthat.Imean,and|I'm,
I'm certainthat she's mentioned thatto me, atleast 10 times that, uh, we can't pull our products with
electricity. We need diesel diesel engines. And, um, so, uh, you know, uh, or, uh, another experience like
that was, uh, | was in a showroom of a Chevrolet dealership.

Bob Inglis (00:59:47):

And, uh,uh, Iwatchedthissceneunfold. Uh,aguycomesinand cammo, he'sabout75,maybe78.He
goesovertothebolt,uh, Chevrolets,uh, electriccar. Andhe sortsortascoffs atit. Youcanseethathe's
justscoffingashelooksatit. Andsothisyoung,um, like 30 yearold, maybe 28 yearold,um, salesman
walks upto him, says, uh, youknow, realize thathe'sgoing to have alittle bit of fun. He says, you want
oneofthose.Nowhesays, he saysthe guyinthecammo. And, uh, he says, youknow, uh,thatcar, he
says, pointsto the boat. He said, it could beat you off the lightin anything you're driving. No way says
the guyincammo. He says, Oh, yes, way. He says this same moves. He says, no way.

Bob Inglis (01:00:45):

Andsothe28yearoldsays, listen,|have a Corvette. I'mtelling you this car could beatme offthe light.
Andso, um, youknow, sothey, they agreedto disagree as they left, but of course the 28 yearold is
correct. An electric carcan put all the power to the wheels instantly, and you don'thave to grind
through gears. Youdon'thave toanyway. So, so myfriend thatthinks thatshe's gotto have adiesel
enginetopullher, herfamily businessesproductit's,she needsthe reliability, the certainty ofit. And
shefeelsuncertaininthe electricity. But,um, you know, I think hergrandchildren will realize, Oh, no,
that electricity it's pretty doggone powerful.

Butlerfilms (01:01:36):
So it begs the question, what would Jesus drive?
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Bob Inglis (01:01:42):

Hewoulddrive somethingthat, uh, youknow, where he'salovingand caringforthe peoplearound him.
Andhe wouldn't,he wouldn'tbuild a cocoon for himselfwhere his security isbased onthatcar. Um, it's
based on something transcendent in something beyond a metal cocoon. Um, and he, um, yeah, and, and
would be caring about the people around him, you know, uh, Idon't know. It justdepends, you know,
we doit, would you rather, uh, beingahead on collision and survive it, orbe the one thatdidn't survive,
if the other driver didn't survive. And | think that I'd rather be the one who didn't survive than the one
whodid survive with the otherperson, notsurviving, because it'd be a sense ofaresponsibilityand a
guiltthat would come with that. So, um, head on collision, I'd ratherbe the one that goes ratherthan
the one that stays behind and deals with the guilt of the one thatdidn't survive. Um, but maybe that
makes me, | don't know what that makes me, but, uh, uh, anyway,

Butlerfilms (01:03:06):

Well, Ithinkthat you did survive a head on collision and, um,and you survived and, and, and youwere
allalittle bit betterforit. Rightly, certainly suffered a health liberal solution, right. By standing up for
whatyou, youbelievedin, getalotofkiddosto yourkids, to them. Um, and | know that you probably do
have to get, get moving, but there's a couple other things | wanted to talk to you about. Um, you
mentioned early on that it, you know, sort of, there was this 10 year period where the Christian
nationalistreally sortoftookoverandin,inthatitreally boiled downtorace. Um, Barack Obamawasin
office in an office and, you know, there's sort of two sections of this, right. You know, it's like the Jerry
Falwell seniorcomingupin,inalot, inalotof people's opinions, you know, getting very involved in
politics when typically, even though itwas really didn't getinvolved in politics, it as a direct kind of
response to Martin Luther King, the civil rights movement. Right. And then later on in the two
thousands, you just said during that period, you felt like there was a coalition and at the root of itwas
race. What do you mean by that?

Bob Inglis (01:04:32):

Well, Ithink that, uh, you know, um, l remember, uh, sitting in a parkbench in Washington, DC, um,
withmy pollster,um,whowillgonamelesscausehe'dbeveryembarrassed, butwhatI'mabouttosay,
um, uh, verywellknown, very respected Southern pollster, who satme down onthatparkbenchwhenl
was runningforthe Senatein 1998, I'dbeeninthe house sixyearswasrunning forthe Senate. Andhe
had heard what|had said aboutthe Southern strategy. Um, | was around saying as a Jack Kemp,
Republican, thatthe Southern strategy was a morally bankrupt strategy. That basically it was, you know,
you, uh, youoffend the black stirrup, the rednecks. And when the Southis basically what | saidinthe
paper, that'swhat|said. And itwas quoted as sayingin the newspaper. And so my pollsterurgently
came to see me and sat me down on a park bench.

Bob Inglis (01:05:31):

And he said to me, everyissue is race. You give me the issue. I'll give you the racial connection, welfare
reform, obvious. He says, tax reform, obvious tax cuts, obvious. He says, you give me the issue. I'llgive
youtheracialconnection.Hesaid, I'veneverbeenona campaignlike this. You're goingtoloseifyou
don'tgetwithit. And he says, um, you, you think thatyou can go outand convertthe convertiblesand
thentrytopersuadethe persuadables. Andthenfinally,ifyouhave timeand moneyleft,comebackto
yourbase. He says, that's backwards. You start with your base. Then you go to the persuadables and
thenifyou have time andmoney left, yougotothe convertibles. And sohesays, I've neverbeenona
campaign like this. You're going to lose. If you don't get with it.
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Bob Inglis (01:06:25):

Andlsaid tohim, well, I'm going to lose then because I'm not doing what you're talking about doing.
Um, and,uh,sowelost, butitwasn'tbecause ofthat,itwasbecauseof,uh, uh,the economyissogreat
in October of 1998, it was a 70% right. Track territory in the United States. You know, generally
speaking, yousaywe're ontherighttrack, wrongtrackinthis country,70%, right. Track Octoberof98.
Sopeopleweren'tinclinedtogive SenatorFritzHollings, who'dbeenin office 32 yearsatpinkslip. So,
butmy, um, thethingthatl thinkhe's sadly, | think my pollster was rightabout empirically. It's correct.
Thatyoucanturnanythingintoracialconnection,um,anyissue. Andthat's,it'sreally sad. Um,andso
thenthe questionis, whatdoes one dowith thatinformation? Do youthenuseitand say, okay, I'll play
the game.

Bob Inglis (01:07:22):

I'llmake sureto somehow signalto white folks thatI'm going to preserve white privilege. Um, ordo you
sayno, no. Youknow what, we're betterthan that. Um, and, uh, youknow, lagree with, uh, you know,
one of my heroes, Jack Kemp, who, who, uh, who thought that the test of conservatism was that it
worksforeveryone. Ifitdoesn'tworkforeveryone, it'snotaverygood philosophy. And so | believe that
thisfree enterprise, uh, uh,focuson, uh, true family love and affection asa unitof society, thatthisisa
message thatworks not justforme, awhite guy, butforeveryone. And so I gotta prove that,and I gotta
prove equalopportunity, because ifyoubelieveinthingslike free markets andfree enterprise, surely
the basis of itis a notion of contract and fair contractand the rule of law and equality before the law.

Bob Inglis (01:08:26):

Ifyou can'texhibitthatin yourpolicies, then yourphilosophy is clearly flawed. And so, um, I think that's
whatittakesisjustarealembrace ofthatphilosophyandsay, youbet, webelieve inequality, blacklives
matter, of course they do. And we're going to make it this an equal situation. We're not going to
continue to play the race card. And,um, and, and use the, the fear of the loss of white privilege, uh, to
win elections. We're gonna, we're gonna, we're going to be betterthan that. And we're going to prove
the value of our philosophy. That's what | wish for my party. That's what| wished for conservatives.

Butlerfilms (01:09:11):
What are you seeing play out today already?

Bob Inglis (01:09:16):

Yeah, you're going to mute there. Um, there you go. Um, I'm seeing the opposite of that.I'm seeinga
continuation of playing the race card of using the fearof the loss of white privilege. Um, and, and it's,
uh, butI'm encouraged that | think among young people, especially, um, and young conservatives, uh, |
think they're, they're, they're done with it. Uh, they're done with this idea of dividing us and of, uh,
usingracial resentment. Uhthey're they're done with that. Um, just like they're, uh, they're done with
thewhole marriageequalityquestion. Theythey'vethey'vetheysettledthatawhileand whatgogo, uh,
they're done with the climate change debate. Theythey'rereadytoact. Theysayclearlyit'stime toact
onclimate. And so | getthe opportunity to be with young people alot. SoI'mvery encouraged by them.
It's, uh, it's people my age and older where we've got, uh, got the challenge.

Butlerfilms (01:10:26):

Soifyourposterwassayingtoyou,|canmakeitaboutrace. Ifyou're talkingaboutenvironmental
issues or climate action, how, how does that tie with race?
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Bob Inglis (01:10:41):

Oh,lguess, Idon'tknow. | guessitwasn'tsotopicalinthat 1998 race, butletme thinkhe might, Iguess
youmightbe able to say, well, if, you know, particularly if you go into the regulatory approach, itlooks
like that's a bigger government, bigger government is basically going to help, uh, you know, uh, people
who believe in government and that's the, the left and those people like, uh, like black folks or
something. ldon'tknow, that's, that's sort of the way that you might, uh, shell that down and figure out
away to getto some sortof base reaction from people. Um, and of course it was so powerful when
Barack Obamawas in office because, um, uh, you know, he just, itjust so, uh, possible to create a
terrible reactionto him. Imean, to give youanexample, | mean, you know, with the birtherthing going
on,lwasaskedallthetime,ifhewasan American, ifBarack ObamawasanAmericanandI'dsay, well,
you know, inas much as a couple of newspapersin Hawaii published the birth announcementofa
bouncing Barry Obama in their newspaper.

Bob Inglis (01:11:54):

I thinkit's pretty clearthathe was bornin America and unless we were wrong, thata Hawaiiisn't part of
America, but | thinkitis, um, you know, and then, but to give you an idea of the intensity of that sort of
rejectionism of him, of president Obama, that became so palpable is a campaign breakfastin 2010, a guy
standsupandhesays, presidentObamais so unpatriotic. Hedoesn'tputhishand overhisheartwhen
the pledges were cited orthe national Anthemis played, and then he sitsdown indisgust. Andso I'm
standingthereandI'mthinking, whatdo youexpectofasecretMuslimnon-American socialist? Any of
those would have done justfine atthatmoment, rightthere. That'sour Bob he's withus. Um, and I'm
sending the thing. You can'tdo it. Won't do it.

Bob Inglis (01:12:54):

Uh, I gotta go home for my kids tonight. | said, | can't, | can'tdo it. So I justdidit. | said to him, uh, you
know, I've been with the president, president Obama, I've seenhim puthishand overhisheart. Um,
when the national Anthemis played, I, whatyou justsaid is simply nottrue. | said, do you know the
president, president Obama is a loyal patriotic American who loves his country, loves his wife, loves his
kids.ljustdisagree with himonmosteverythingafterwards, thisaRepublican operative comesupto
me and says, don'tgive himthat, that he's aloyal patriotic, American, um, probably good political
advice, but, you know, | can'tlive with that. | mean, | gotta, | gotta say no, he'sawonderful guy. What's
not to like about him. He's handsome, he's articulate. He's brilliant.

Bob Inglis (01:13:45):

Imean,what'sthere nottolike aboutBarack Obamanow | disagreed with alotofthings. He, youknow,
his policies, butthere'snoreasontoturnhimintoasecret Muslimnon-American socialist, whichis all
codelanguagestosayforYoloblackmanandwhite house. Um,uh, weneedtosay, no, no, thisisan
opportunity forus tomodel this behaviorofsaying, yeah, we can embrace the factof this difference. |
mean, |gave youanotherexample where we were, lwas ata, uh,asmallgathering atarestaurantin,
uh, Woodruff, South Carolina,and I'mthere with one of myblack staffers. Um,and thisguy comesin,
it's a smallgroup about 10 people, and he gets so incensed with what|'m saying about outreach to
black, South Carolinians, thathe, um, disgusted Stan slams hisfistonthe table and,and says, ifyou
people want to listen to this stuff, you can, but I'm outta here.

Bob Inglis (01:14:56):
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Andhemarchedout. Thisisafterhe asked me questions. Like, whatif, whatare yourdaughterscame
home withablackguy? And|said, well, iftheylove each other, that'd be fine with me. Um,and he said,
Oh,hewasijustdisgusted. He said, youknow,uh, uh, thisisjust[inaudible]. People wantto sithere and
listen tothis. I tried to tellhim, you know, this is with my black staff are sitting there. | said, you know, |
said, God made Marvin here. Blackmade me white. Apparently he likes the whole range ofthathue
because he's the one who did it. | think that's the point atwhich he slammed his fist on the table and
gotup and left. Um, but I mean, it just shows you that the intensity of this thing and how itis that we
mustreally come againstit. It'sapowerful force of, ofdivision. And, um, and the worst part of politics is
people whousethatto, fortheirown objectives, fortheirown aggrandizementto getelected forwhat
to lead, that kind of rot. Um, wouldn't you rather lead to a better outcome and maybe lose in the
process, but you'd be leading to something good.

Butlerfilms (01:16:20):
Yes. We're not seeing much of that these days, but that's a whole nother conversation. Um,

Bob Inglis (01:16:27):
Yeah,I'mtryingnottodateitso muchwith Trump.haven'tmentioned hisnameonce, haveyou
noticed,

Butlerfilms (01:16:32):

Butyou canifyouwant, butit's, it's entirely up to you how you want to treat it. | mean, certainly when
you're talking about some of that stuff, we'll certainly st. Trump, you know, and, and, and justany
number of treasure troves, the news clips, right. Um, | want to ask you do, did your path that were
crossed with Richard seismic, who,okay. Maybe you couldtellmealittle bitaboutthatand howyouall
interactedandwhat,andhimandwearetalkingtohim. Causehe's, he's, heisanotherstorylike yours
in terms of having this kind of moment of standing up for things thatis not, not popularand, and what
happenedtohimandwhere he'sgoingnow, and we're notusing, we're notdoingascratch, we're not
really narrating this. And sowhenI'mtalking to different people, I'mreally asking like, you know, what
do you know about Richard? So that maybe you're introducing Richard to the conversation as opposed
to eight narrator. Does that make sense?

Bob Inglis (01:17:37):

Yeah.Yeah.|hesitate becauseitmightbe toointimate. Uh, what, uh, what I wouldtellyou aboutrich,
um, uh, and maybe it'd be better for him to sell it, but I'll tell you so you can ask him, but, uh, be
judiciousinyouruse ofit, because | think itwould be, um, | justremember rich coming to my office one
timeand, um, uh, theywere abouttofire him,um, atthe religious broadcasters. And,um, I just, I really
feltforhimbecause he was, uh, he nearly intears ashe was telling me in the office thatthey're there,
they're gonna fire me, | think. Um, and it was because he was saying things that basically indicated that,
um, uh, that God could love gay people. Um, and, um, that's what really got James Dobson onthe
warpath against him.

Bob Inglis (01:18:40):

Um, Ithinkrichmay alsoadd climateaswell, butl, itcould be both of those things or, and some others,
I don'tknow what else they were after himabout, but, but | justknow in thatone occasion, he wasin
my office. Thatwaswhatwas topical. Itwas, and | knew, well, golly, if James Dobson decides that
you're, thatyou're, you could actuallylove gayfolksand he'sreally outtogetyou, Imean, yourgooseis
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cookedthatpointifyou're with James Dobsoninthe kitchen. So,um,um, so I really feltforrich,um, as
he was facingthatit'savery sincere, uh, fellow who, um, you know, was, uh, uh, Ithink trying to help,
uh, speakin, uh, lovingways, um,and was, um, punished forit by people who wanted a, um, who
sounded a much harsher theme.

Butlerfilms (01:19:43):

Um, so,soone, whywashe comingtoyou? Were youfriends atthattimeandtolike,do youremember
some of those sort of the, probably things that he regrets you to the vanity fair coverand things like
that, and that's actually more related to climate change where he's kind of walking on water and that
they setthem up that way more orless, um, that he was speaking of the fact that creation orwas a
calling and evangelicals should be behind it.

Bob Inglis (01:20:13):

Um, yeah, he was, he was a friend, you know, how | had various contacts with, uh, you know, cause, um,
you know, uh, uh, yeah, I'd seem for time from time to time around the Capitoland he'd come to the
office. Solwasfamiliarwithrichand appreciated hisworkforthereligious broadcasters. Um,and, uh,
yeah,sol, |, Idon'tliketosay, ljustrememberthatthe, the mostpoignantencounterwasatone where
they were about to fire him and it was after he'd basically opened the door for grace for, um, forgay
folks. And that, that was, uh, butit, | don't know, I don't know how that timing was in relation to, uh,
vanity fair and climate and those, | don't know. | don't know what about that.

Butlerfilms (01:21:11):
Gotcha. Okay. So I'm going to wrap this up. Promise misfit,um, who's James Dobson and how has James
Dobsonbeen, you know, arealforce inalotofissues, butalsoin theissue about climate change?

Bob Inglis (01:21:27):

Yeah, I think James Dobson was a very talented child psychiatrist who should've stayed in thatlane. Um,
and, uh, to quote my friend Dick army, um, who was a Republican leader when we took control of the
house in 1994, he told, uh, he told usitwould pelvicin conference thathe'd tell dr. Gibson, you stick
withkidsin psychiatry, I'llhandle government. Allright. And so, because whathappened was people
liked opsandgotintoallkinds of placesthattheyreally had nobusinessgettinginopining asexperts.
You know, it's all of us can in pine on anything we're free to speak, but if you're goingto trytoactas
thoughyou're anexpertonsomething, really make sure you'reanexpertonit. Um,and, um, butit's, uh,
and, and also justcheck to see ifyou've gotsome sort of, um, some sortofa hobby horse thatyou've
got aride all the time and, and see if people can help you deal with that.

Bob Inglis (01:22:33):

Youknow?Um,andinDobson'scase, Ithinkthatwhat|cametosee ashe seemedtobefindingthegay
agendaundereveryrock,um, you know, andit's like, um, me thinks she protests too much. I mean,
what, why, why are we finding this under every rock really? It's not there. Um, why don'tyou just sorta
godeal with whateverissue you gotgoingon? Um, and, uh, so,um, | don'tknow why founded under
everyrock,um,buthe suredid. And he was miningmotivatedaboutit. So,um, uh,anyway, but, uh, you
know, otherwise, you know, | found him, lhad to, uh, uh, youknow, when we were raising ourfive kids,
uh, dr. Dobsonwas on the radio talkingabout child rearing. And, uh, we actually learned a lot of good
thingsfromhim. And, uh, |appreciate allthose, allthose thingswhenhewentinto, uh, politicsand, and,
andformthatunholy Alliance with some people thathadinterests, particularly, Iguess, inclimate and
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elsewhere, that'swhenyou geta corruption ofthe faith and a really strange thinggoingon. Um, and,
uh,l,1doregrethis, uh, singlingoutforspecial, uh, special attention, uh, gay folks whoare justtryingto
figure outhow to, how to live and, and, uh, wondering if grace could extend to them. Um, and he
seemed to not find grace. Um, and so, um, | am surely sorry for that.

Butlerfilms (01:24:17):
Whataboutthe powerofhis sortofthe moneybehindhimand the propagandamachine? Youknow,
what, what was the name of that? The green dragon.

Bob Inglis (01:24:25):
Oh yeah. Yo yeah. Green dragon, Cal buys.

Butlerfilms (01:24:28):
Yeah. Talktomealittle bitabout, aboutwhatthatis and where it played and how much, how much
influence ithad.

Bob Inglis (01:24:36):

Youknow, Iwas,onceonesemesterltaughtatthe NicholasschoolatDuke,andsolhad CalBosnerby
phone asaguest. Um, andlwarn my studentsinadvance. These are allgraduate studentsthat, uh,
internet, um, itready, this is going to be something you probably have notheard before. And so sure
enough, Cal Eisnergave himthe dominion theology stuffand, uh, focusing on thatword dominionin
Genesisand, and,uh,uh, youknow, Ican'trememberwhetherhe calleduswatermelons, youknow, a
green on the outside, communist red on the inside. Actually it Republican aeon.org. We say, yeah, rock
solid, Republicanredontheinside iswhatthatis. It'sMilton Friedmanrock, solideconomicsis whatitis.
But,um, so atthe end ofthe, his presentation to my students, we hung up onthe phone and | looked
around the table in this seminar and all my students mouths were hanging open.

Bob Inglis (01:25:36):

Theyhadnoideathatthatsortof sentimentwas outthere. And, you know, with the thing that was the
takeawayfromthatmostlyiswhata, suchaterrible witnessforthefaithreallymeanhere. These young
people were trying to figure out a way to care for people coming after us. And here, they've got
somebody speakinginareligiousveinabouthowwe don'tneedto care aboutthose people, whichis
reallyaveryunwind, somepresentationofthe gospelseemstome.Um,andso,um, uh, that's, uh,you
know,and, andthis, thiswhole thing of creatingthese enemies, youknow, likewe gottobrandthemas
the greendragon and, uh, they're communistand all of that really. Um, or do youwant to just say,
maybe you don't like the regulatory approach, maybe you don't like the incentivizing approach. Maybe
you'dpreferthe pricingapproach,butcome upwithsomethingthat'smore constructivethanbranding
themasevil. Um,and you'dfind that, uh, yourgospelwillbe much more attractivethen.Yeah. Um, |,
think we froze either. | froze or you froze yet that we're back.

Butlerfilms (01:27:04):
Okay. We're back. Good. Um, what about the Cornwall Alliance? What is the Cornwall Alliance?

Bob Inglis (01:27:14):

pg. 85



Um, youknow, uh, yeah, the, the, the Cornwall Alliance is, isa group that I'd love to debate. | really
haven't had much opportunity, but, uh, lwould so love to talk to them about that dominion word in
Genesisthattheysofocuson,and whetheritfitswiththe dominionthatwe see exhibitedbyJesus.Um,
and | think it would be a productive conversation, but I haven't had it withthem. |, | don't, um, you
know, |, um, but they, you know, they, uh, I think that what they are able todo is they are able to use
the fact that the conversation and the climate conversation is mostly been conducted in the language of
the left. And so they are able to use that to, to, um, put itin a category that makes it comfortable for
manybiblicalbelieverstosay,okay,wedon'thavetodealwiththatthen,becausewe seewherethey're
coming from. Soit'simportant, | think for, for people to face to hearfrom people who share their faith
andwho, uh, respectthemthat, um, they, they they're able to hear a different perspective. Um, and
how itis that no, it is important to, to act as stewards of this creation.

Butlerfilms (01:28:45):

It'sjustsuchanice conversation, Bob. Thankyou. And I knowyou probablyhavetogoandlcantalkto
youallday. | gottons of questions, butitis a 15 minute piece. And, um, butthe good newsis, isthese
interviewswillbe transcribedandheldarchive,butUVA, um, intheirlibrary probablyended upinthe,in
the largerlibrary. Um, but 1 did, I, you know, like | said, I've got sort of lots of questions for you, but |
think, isthere something else youwantedto add? You know, justknowing thatthisis thisintersection
between religion politics, race in science denial and the climate cut today.

Bob Inglis (01:29:30):

Yeah.Youknow, I thinkit'sa,um, Hm.ldon'tknowhowit's [inaudible]. |l was sayingaboutastory with
John Caseythat, butit's, uh, I'm not sure how usableitisirrelevant, butit's, it's, it's, um, it's when
peoplehelpyouto seethings, youknow, that, uh, Ilknowl, um, youknow, when, um, whatwe needis
people who love usto help us see things that we need tofix. You know, um, forme, thatwas my son,
uh, supportedby hisfoursistersand hismother, uh, first stepof my metamorphosis, youknow, itwas,
um, uh, interacting with a scientistand art Antarctica, and then the, the real epiphany atthe great
barrier reef with my dearfriend, Scott Heron, um, uh, and, and along the way we need to be, um,
informed by those interactions with people, particularly people who share our faith, who, who
challenges and who don't let us stay where we are.

Bob Inglis (01:30:49):

Solrememberonetime,a,afriendinCharlottesville,uh, saidtomeduringlawschool,uh, prisonrapes
were arealtopic. And, um, she asked me, whatdo you thinkaboutthat, Bob? And | said, well, Idon't
know. Uh, Iguessthat'sjustwhathappensifyougetsenttoprison. And shelooked me deadinthe eye
andshesaid, Bob, that's notright. And | mean, nowtomygreatshame, I think, can | believe thatlever
saidthose words, youknow, | mean, Jenny was sorighttoconfrontme aboutthat. Andshe helpedme
by doing so, you know what | mean? And so, you know, uh, another occasion like that, John Casick, uh,
who wentonto be governor of Ohio was atthe time chairman of the budget committee. And | was on
the budget committee, and this is like 1993 or so.

Bob Inglis (01:31:43):

Andhe'shostedadinnerforus.And, um, hesittingatthe table, there'sa Republicanbetweenmeand
John. Andthankfully | can'trememberwhoitwas, butl can justsee himorhearhimin my memory,
tellingJohnallterrible things aboutHillary Clinton. Oh, justthe worst ofthe rumors aboutHillary and
the conspiracy theories. And, and so to my shame, I'm sitting there giving nonverbal assent, you know,
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sortof, yeah, John, whatdo you thinkabout that? And so John looks at the two of us after the verbal
vomithad finished. And he said, why would you say thatabouther? She's a beautifuland brilliant
woman. Why would yousay thatabouther? Andforme, itwasagreatmoment. It'slike, thanks, John. |
needed that. | needed somebody to tell me, don't say that about her.Why would you say that?

Bob Inglis (01:32:43):

Andso,um,we need people, especiallyinourown community orcommunity offaith, especially to
confrontuslike that. Andto say, waitaminute, whatyou're sayingis justwrong. Um, and,and then
believe in the love that binds us to say,Well, thank you for telling me, because otherwise

Bob Inglis (01:33:04):

I'd be still saying terrible things about people in prison. I'd be saying things about Hillary Clinton. |
shouldn'tsay, youknow,um,and,uh, soreceive correctionand, and,and be benefitedbyitratherthan,
andthen havethe courage to go, try to tell other people the same correction, because you know, the
worstthinginthe worldisnotlosingan election. There were sayingistolose yoursoul. You know,um, |
lostan election, didn'tlose my soul. Um, and, uh, youknow, uh, you need tolead and youneedtogo
into these communities, people thatshare ourfaith, especially inand help themto see truth, uh, you
know, whowould have thoughtwhen Iwasinlaw school atuniversity of Virginia, um, Francis Shaffer
was still alive and writing, and there's a lot of talk about, uh, you know, his beliefin true truth. Uh, that
was sortofhis conceptthathe was comingagainstthe ideaofsecularhumanismandrelativism.Um, |
remember, uh, uh, January of 2017 getting off at the Capitol South Metro stop in Washington and seeing
posters by the New York times

Butlerfilms (01:34:23):
Truth.

Bob Inglis (01:34:25):

It matters. And I thought, you know, if Francis Shafferwas still alive, wouldn't he be shocked that
probablyinhis mind would have been maybe one ofthe capitals of relativism, whichwould be the New
Yorktimeswasadvertisingaboutthe virtues oftruth. Um, and so | agree withthe New Y orktimes and
with Francis Shaffer at truth. Yeah, it matters.

Butlerfilms (01:34:54):
That's good

Bob Inglis (01:34:57):
Now, um,

Butlerfilms (01:34:59):
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Two questions and that's it, uh, there are some writers who had gone as far as saying that when it
comes to voting against, when it comes tovoting, and even ifit's lumped in with voting against, um,
carving Zacks, whatever, whateveritis, you know, something having to do with climate action, that
really is all justbundled up in this same package where the issue withthe LGBTQissue isn't so much an
issueanymore, butitstillallboilsdownto, you said race and others have said abortion. Anyopinionson
that? Any thoughts on that?

Bob Inglis (01:35:36):

Ohyeah.Um,well, Ithinkthereisablindness we've beentalkingalotabouttheblindness onthe right.
There'sablindnessontheleftabout, um, aboutthe abortion issue for sure. Isitjustdon'trealize how
the leftdoesn'trealize howthere is a, a collision there between two very strong principles on the one
hand from the left, the idea that, uh, women are autonomous and, uh, uh, | I've got four, uh, baby
women, uh, that, uh, thatI'mthe father of, and |, Ilwant themto be autonomous and fully capable. Um,
andsol,|believeinthatprincipleratherstrongly,andthen there'sthis otherconflictingprinciple, which
isit, from my perspective as a Christian believerthatit's a life within the womb. So now thatis a really
difficult thing to work out. | think the left just totally misses the possibility of that other principal, and
they discount it to the point where it's not even considered.

Bob Inglis (01:36:43):

Andsothat's,um, Ithinkthere'sablindnessonthelefttothat. And, and thatis areal struggle. |happen
to think that, you know, um, history will judge this period of time as really barbarous in our view of
abortion, um, thatas CRISPR, uh, becomes more and more prevalent, and as we're able to almost create
and sculpthuman life, thatwe're goingto be looking for brighterandbrighterlines aboutwhatishuman
andwhatis not. Andasthathappens, we'regoingto have areckoninginthe future. That's alittle bitlike
thereckoningthatI'mlookingat. And one ofthese books here, abiography of Frederick Douglas,um,
you know, that, uh, we're reckoning now with slavery, | think in the future, we're gonna be reckoned
with the barbarism of this period of abortion. | think that we're going to find out that it was, you mean
youactuallydidthatbackthen. Wow. Really? Um, uh, because, because ofthe need for brightlines,
because we'regoingtobe creatingsomethingthatotherwise you could create an alternative me that
you stickin awarehouse infeed so thatwe could go harvestthe kidneys when mine give out. And my
alter ego is in some kind of a shed somewhere waiting for me to go get his parts.

Bob Inglis (01:38:20):

That's pretty freaky. Um, and maybe alittle bit overstated, but stillit's a, it's where we're gonna need
really, we're gonna need really brightlines aboutwhatis him. And one of my colleagues, one of my
classmatesfrom UVAlawschoolisreallybigonthiskindofrockcampandEllie. Um,who'staughtmea
lot about this, um, and just says you really, the ethical questions arising out of he teaches ethics at UVA.
Um, ask him questions Razzie out of cloning are huge and are tremendously understated.

Butlerfilms (01:38:59):

Have you watched the Watchmen? There's alittle bitofthatin there. It's a really weird series, a little
dark, butthere is a bitabout the flooding. Um, so the tie itto me, tie ittogether for me and you, in your
opinion, if you think there is a tie, like how did that collision between the right and the left over the
issue of abortion impact climate change action was climate change action, collateral damage because of
that issue is another way to put it. Well, | think it's,
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Bob Inglis (01:39:39):
Huh? I, I don't know. I'm not sure what the connection is between, uh,

Butlerfilms (01:39:45):

For Christian voters for, for the, um, the concentrated effortto go into mega churches and talk to
pastorsand,andhave, have hadthepastorisveryclearly sortofstatethatyouvoteinablockandcause
itall comes down to the issue of abortion. Like you care about the abortion debate and these other
issues, higher wages, whatever, um, climate action initiatives, um, supporting the environmental
movement, allthathastogoaside becauseinthe endyou're votingforthisoneissue. Andthere'salot
of pretty smart people thathave done the research to see that, you know, thatbecame avery, um,
persuasive argumentto fuel clients, quiet climate skepticism among this particular voting block.

Bob Inglis (01:40:43):

Yeah, I thinkit, as, you know, anytime itbecomes identified as a left rightissue and clearly climate
change was identified culturally marked as a leftwith Al Gore's success. Idon'tthink AlGore setoutto
be, you know, to do that, butitwas, ithappened. And now of course, others have decided to use
climateasawedge anditisaparticularly effective wedge, a politicalwedge. Um, and so,uh,nowwhatl|
would say to those people on the leftthat continue to use itas a wedge. Do you want to solve climate
change? Ifyoudo, howaboutdropthe wedge and welcome conservativesinto the conversationina
differentway? Tellthemthat. Okay. You knowwhat, let's leave aside the abortion question. That's
something we'll talk about somewhere else. Uh, let's talk just about our common home as the Pope calls
it and let's figure out how to deal with this problem we've got.

Bob Inglis (01:41:39):

Andcanwe hearanyideas you've gotaboutthe solution? Causethat's, what's changed. Youknow,
we're now having more experiences with climate change. Ithink people are comingtothe awareness
that, Oh, it'sreal, it's real. And it's really sort of silly to deny. Um, but if, if you have a solution that you
thinkfitswith yourvaluesand you canacceptthe existence ofaproblem, thatsoundsirrational thatyou
gottohaveasolution, but here's the plan of surgery forthat back problem. You're having first, we're
going to take yourhead offas we got your head off, we're going to put your, we can work in your spine
and we can putyourheadback on. Thanks doc. I'mfeeling alotbetter.don'thave aback problem. If
that'syoursolution, Idon'thave aproblem. Sowhat conservatives heard aboutclimateisthe UNblue
helmetson,isgoingto cometothe United States, getwiththe EP aNandthey're goingto regulate our
very breath.

Bob Inglis (01:42:35):

Well, ifthat's your solution, | don'thave a problemis what conservative said. And socometothema
differentwayandsay, here'sthe thing. We've gotpeople socializing. They're SUT. We've got people
gettingawaywithalackofaccountability. Havocisresulting. Let'sbringthe blessingofgood things by
bringingaccountability. That'sacompletely differentconversation. Soiftheleftcouldjustletushave
thatconversation, ratherthan continuingtouse the wedge againstconservatives, then we mightjust
gettogetheronthisthing. Cause otherwise whatwe haveiswe're sittinginaPetridishalltogetherand
we're doingan experimenton ourselves. Um, and we're having afood fight picking up handfuls of
mediumandthePTAandthe Petridishandthrowingeach otherwhenthat'swhereweare, weare,we
aredoingan experimentonourselves and we'llfigure itoutatsome point, I thinkand say, you know,
let's, let's solve this thing.
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Bob Inglis (01:43:36):

Sothat'sa, Ithinkyou justhave toagree to setaside someissues andsay, we'regonnawe'lldeal with
thatlater. Butalso particularly for people in the leftto say to, to notdisparage the face of people have
the right. Imean, if, if you encounter a Christian conservative, don'ttry towin themoverto godless
evolution. Youknow, uh, the, the caricature of Billy Graham maybe true, you know, thathe, you know,
all 17 verses of justas | am, the buses will wait, come down front, you know? Um, but for godless
evolution,thereareevangelistandit'salmostthesamething. Uh, wecameoutoftheslimeall17 verses
come down frontand signup forgodless evolution, say, you believe because ifyou, ifyoudon't, they
jumponyou.lmean,they, theyjumponyouandtheystartsaying, youmean, youbelieve in God, what
areyousomekind of,uh, youknow, holdingonto Godand gunsorsomething, youknow? Imean, so, so
that's, uh, you gotta, ithappens on the left and the left needs to be sensitive to that. If we want to solve
the problem with climate change,

Butlerfilms (01:44:52):

I love that. Good, good. Now you mentioned the postand cyclical. Um, that's awhole nother kettle of
fish, butifwe were totalkaboutit, Imean, how muchimpactdo you think thatthe Pope's encyclical has
had onthe conversation sort of winning the hearts and minds of Christians outside of the Christian?
Right.

Bob Inglis (01:45:16):

Hmm. Ihopethatthe, uh,incyclicalwillhave any greaterand greaterimpactovertheyears.Isita,asit
filtersoutthrough,uh, Catholicchurches,um, of coursethere'ssomeresistancetothisPope,um, uh,
within the Catholic church. SoI'm, I'm aware of that. Um, so, uh, but |, I find it to be a very inspiring
document,um, and,um, really poeticinplaces, uh,and verybeautiful. Um,and, uh, Iwould take issue
asafriendthatI've gotatthe university of Chicago and economist there who, uh, who branded itas
Marxist. Um, I think he'sjustseenitthe wrongway. Ithink that, uh, the Pope is talkingabouta kingdom
of adifferentworld. Um, uh, justlike Jesus was not here to create, uh, a, uh, an earthly throne for
himself. Um,doesn'tneedone. Um, andsoit's, uh, I think we should seeitas notthe, the, the in cyclical
crunchto create some sortofaeconomic system, butrather,um, uh, the Popetryingtosay, theseare
the kingdoms ofthe heart. And, um, this is how we shouldbe caring forourbrothers and sisters. And,
uh, let's, let's geton with being stewards and, and, and all ofthat, those ways, | thinkit's inspiring and
shouldn't be seen as an economic text.

Butlerfilms (01:46:52):

Thankyouforansweringthat. So, okay. Solthinkwe're aboutwrappedin, butonethingthatlwanted
toaskyouis, wouldyou,nowthatwe've talked,um, do you have adifferentdescriptive foryourself?
You said cheerleaderbefore, and | justwantto try this. | don'tknow ifit's gonna work, but if you just

looked atthe camera straightintocameraandjustsay, um, I'mbobbing with,and | considermyselfa
blank Yankee.

Bob Inglis (01:47:20):
Um, yeah, | gotta think about what | would say. What is, what would | consider myself a, um,

Butlerfilms (01:47:29):

You know, like someone like a sad Salitan would say, uh, Christian, libertarian lunatic farmer,um, cause
he's funny, like that's just his thing. Others, you know, consider themselves, they, they per people refer
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to themselves in, in this air, arenas, heretics, and others have cheerleaders. And, and if you don't want
to do it, that's fine too. Cause I'm not really sure it's gonna work, but yeah.

Bob Inglis (01:49:08):

Okay. So, uh, uh, I'mBob Inglis and I'man albino unicorn who happens to be reproducing very
successfully now as co Christo. And I've had to do that again. Um, I'm Bob Inglis, uh, might be an albino
unicorn, but I'm reproducing as conservatives come to climate action.

Butlerfilms (01:49:36):
You froze on me. Pretty funny.

Bob Inglis (01:49:47):
That's great.

Butlerfilms (01:49:48):
Thank you, Bob.
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Kyle Myaard-Schaap Interview

Kyle Meyaard-Schaap (00:00:43):
My name is Kyle Meyaard-Schaap I'm the national organizer and spokesperson for young evangelicals for
climate action.

Butlerfilms (00:00:54):

Thankyou. Okay, solet'sjustget started alittle bit. You and | talked to Benon the phone about sort of,
youknow, thewholerise ofantienvironmentalistwithinthe evangelical community.Imean, why,and
we canjuststartrightthere. Let's justjump inand we can go back and revisit some otherthings, but
why has science denial and climate skepticismdidn'tsucha,um, uh, rooted, uh, issue within the
evangelical community and specifically within, you know, the fundamentalists of it?

Kyle Meyaard-Schaap (00:01:34):

Yeah,it'sareally good question. And I think there's lots of pieces tothe answer. Uh, I thinkone is you
have to go back a couple ofhundred years to the middle ofthe 19th century, the mid 18 hundreds. Uh,
and there wasthisreal debate that was kicked off by the publication of Charles Darwin's the origin of
the species, um,andthe idea ofevolution,uh,anditreally tapped into this tension thathad existed for
centuriesbetweenscienceandthe church. Uh, Copernicusfeltit Galileofeltit,and itmakessensetoa
certaindegreebecause scienceandreligioninsomeways,um,oratleastperceivedtobe, uh, asking
similar questions and offering ultimate answers, right? Questions, answers to ultimate questions. Who
are we, why are we here? What is our purpose? Um, | would argue actually that science and religion are
in factasking differentquestions, but, uh, they have been conflated, um, throughout history and by
many, many people to, to be answering the same questions.

Kyle Meyaard-Schaap (00:02:41):

Sowhen Darwin publishedthe originofthe species, thisdebate, uh, really kicked up, uh, inthe church
andthere werethese twomajorcamps,uh, withinthe U S church, the modernistswhobelievedthatthe
teaching ofevolution could be consistentwiththe teachings ofthe Bible. Uh,and the fundamentalists
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who said, thisisabridgetoo far. Thisis erasing the teaching, the, the ultimate truth of scripture,and we
have to fight it. Um, and so this, this, uh, debate and battle, uh, began to build between different
factionsofthe U S church. Uh, anditwas rootedinthefindings of science. Uh, and again, like I said, it
tappedintothese centuriesoftensionbetweenscience andthe church, uh,andthatkind of culminated
inthe early 20th century with the scopes monkey trial, ateacherin Tennessee was taken to trial for
teaching evolution, uh, and it became this, this climax to the culture war of the time between the
modernist and the fundamentalists who would win.

Kyle Meyaard-Schaap (00:03:43):

Um, the fundamentalists ended up winning the court case. The teacher was reprimanded and, uh, the,
the school was not allowed to teach evolution moving forward, butin the court of public opinion, the
fundamentalists came offlooking, uh, backwards, antiquated, and were kind of laughed, um, into
oblivion. The, the fundamentalists kind of, um, wentback to the drawing board to, to lick theirwounds
and,andinmanywayswentunderground.Um,buttheydidn'tdisappear. Theyinvestedininstitutions
intheirown schools, theybuiltuptheirownchurches.Um,and,andhave comebackinlateryears,um,
intheformofaresurgentmodernevangelicalmovement, Billy Grahamwasoneofthefourrunners,uh,
anditreally, uh, took on its modernformin the evolution and the growth of the moral majority, uh, and
thereligious right movementled by people like Pat Robertson, Jerry Falwell,uh,and, and others.

Kyle Meyaard-Schaap (00:04:45):
Uh,andsothere'sbeenthistension,uh,forcenturiesbetweenscienceandreligioninmany people's
minds, because a lot of people see them asking the same questions and offering different answers. So
that'sone ofthereasons thatthere's been some skepticism withinthe evangelical churcharound
science, because many people have framed science as mutually exclusive to the teachings of scripture.
Becauseaslsaid,they're perceivedtobe offering differentanswerstothe sameultimate questions. |
thinkanotherreason, uh, is, um, letme startthatagain. Anotherreason | think that there's a tension
between evangelicals and maybe science in general, or, uh, the science of environmentalism or climate
change specifically, uh,isbecausethere hasbeenaconcerted effortto confuse the publicdebate
aroundthe science ofthe environmentand climate change specifically. Uh,and alotofthose dollars
have been targeted at conservative Christians.

Kyle Meyaard-Schaap (00:05:57):

Thefossilfuelindustry hasinvestedbillionsofdollarsinto concerted misinformation campaigns,and
those dollarshave beendisproportionatelytargeted atthe population thatthey perceived to be most
open to their message. Uh, and so conservative Christians have been on the receiving end of a barrage.
It concerted barrage of misinformation, uh, and, and anybody on the receiving end of that level of
misdirection misinformation, uh, is going to be susceptible to it. Uh, and so the politics of the moment
have been shaped by that concerted effort overdecades, by the fossil fuelindustry to deliberately
confuse the public around the science of climate change, the threats of climate change and the solutions
thatwe canallpursue. Uh, sothere's, there's, uh, alot of reasons for, for why that resistance and that
skepticismexists within the evangelical movement. Uh, lwould also say that, um, there are large
pocketswithinthe evangelicalmovement, uh, thathave resisted that, that have tried tocommunicate
howscienceandourfaith can,uh, coexist,caninformeachotherhowsciencecanbeameansbywhich
we canbetterunderstand God, the creatoranddeepeninourartin reverence and ourcommitmentto
God as creator, um, which is why I'm really excited to be doing the kind of work I'm doing with the
people that I'm doing it with.
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Butlerfilms (00:07:36):
Okay. This is fascinating. So, so, but let's unpack that a little bit. Um, yeah, the fossil fuel
companies targeted the Christian quarter unity. Okay.

Butlerfilms (00:07:49):

Buttheydidn'tdoitalone. So tell me alittle bitabouthow that [inaudible], if, you know, if, you know,
youknow, like sort of howthatevolved, wasittargetingmega church pastorsto, youknow, and then
how did the rankfile getinline from that? What, what was, what was in this Holy Alliance and who
benefited from it and who, and who didn't and who was murdered?

Kyle Meyaard-Schaap (00:08:14):

Yeah. Great question. So with the rise of the moral majority, the Christian right movement, uh,
particularly Jerry Falwell, uh, and his, his effortto create a, uh, a voting block, uh, forlack of a better
word, a voting block, a consistent voting block, um, that could influence, uh, political elections and, and
sway, um, political decisionsin hiseffortto create that, uh, he toldand, and, you know, notjusthim, he
andotherleadersinthismovement, this, uh, moralmajorityand movement, um, recognized, uh,asa
wedge issue that they could use to consolidate, uh, conservative Christians into a voting block. Uh, and
astheydid that, otherissues beganto be lumped in with abortion. So abortion was really kind of, uh,
the primary issue that they used to galvanize conservative Christians around this movement, but other
issuesthathavekindofcometotypifythe culture Wars ofthelastseveraldecades,um,also, uh, joined
abortion in kind of the suite of policy issues that the faithful were told they need to either supportor
resistin orderto be faithful Christian citizens, and to be witnesses and even warriors.

Kyle Meyaard-Schaap (00:09:46):

It's very violentlanguage used manytimeswarriorsin this culture warfor Christ. Um, soabortionwas
one ofthem. Uh, same sexmarriage, uh, wasone ofthem, um, evenfeminismand changinggender
rolesinsociety, uh, wasa partofthis calculusand this policy suite ofissues and the environment, uh,
because ofthe environmentand environmentalism,as anismwas seen as contraryto the Christian
faith,uh,asaworldview, environmentalism, uh,wasunderstood tobe a worldview, uh, devoid of God
and his creative purposesandhisimminence in creation. Uh, and, uh, the solutions put forward by
environmentalismwere perceivedtobe,uh,athreatorcontraryto Christianvalues. And sothis suite of
issues,uh,wasbundledforanentire generationofconservative Christiansand handedtothem. And
they were told here are the most importantissues for Christians to be active and engaged on.

Kyle Meyaard-Schaap (00:10:53):

And here's how we need to engage with those issues orhow we need to vote with respectto these
issues, ifwearegoingtobefaithful Christian citizens. Soatthe sametimethatthatwashappening, the
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fossilfuelindustry, uh, understoodthatthatwas anopportunitytodouble downonthatmessageandto
communicate climate change as part of that dangerous worldview of environmental ism that was
threatening, um, theirown worldview that was threatening their ability to, uh, pursue the kingdom of
God, um,inthe world. Uh,and so, uh, yeah, it, itbecame an opportunity for fossil fuels to invest their
money and get a decent return and we've seen the results.

Butlerfilms (00:11:40):

Okay. Sojusttwofollowup questions onthat,and I'll sortof bundle ittogetherforyou. Oneishowdoes
the Bible unique is to, to make that argument one and two, um, what were, what was some of the
propaganda that was used? I'm thinking specifically of the Christian media, the Christian radio television
shows like, you know, wherever the green dragon, me just personally, whether or not you were exposed
to any of that, or at least you knew about it.

Kyle Meyaard-Schaap (00:12:08):

Sure.Yeah.Um, sotothefirstquestion, uh, | have seenthe, the, the, maybe the mostimportantway
that scripture is used to support this message that environmental ism is dangerous to the Christian faith
is, uh, when environmentalism is cast as idolatry. So scripture is very, very clear about the risks and the
dangersofidolatry ofworshiping somethingthat's created asthe creator. Uh,and I've seen scripture
usedoftento make the argumentthatenvironmentalismworshipsthe creationinstead of the creator.
Itconfuses the objectof ourworship and that's idolatry. Uh, in my opinion, that's making amassive
logicalleap,uh, to saythat,uh, totake stepsto care forthe works of God'shandsis worshipingit. Um, |
think scripture is much clearer that caring for God's creation is a fundamental component of our
Christian discipleship and our call as followers of Jesus.

Kyle Meyaard-Schaap (00:13:16):

Uh,andthatthereisa,alongroadbetween caring forGod's creationasthe good works of God'shands,
and thenworshiping thatcreationas Holy, uh, there'sabig wide Gulfbetween those two things. Andiit,
it takes a lot to get from one side to the other. So conflating caring for creation with worshiping
creation,um, isaleapthatmany people have made tomakethe case against,uh,environmental care
and concernfor Christians. And, you know, they've, they've used different methods tocommunicate
that message. Uh, the, the Cornwall Alliance, uh, is one example. Um, they produced and put out a video
series called resisting the green dragon, uh, which cast environmental ism as this threat to the Christian
worldviewas,asanidolatrous worldview,um, thatwasinfiltratingchurchesandhadtoberesisted. Uh,
and that kind of message, uh, is, is consistent.

Kyle Meyaard-Schaap (00:14:20):

Um, that's, that'sused by, by lots of differentparties and lots of different organizations and people who
aretryingtoperpetuate thatnotion thatenvironmental care equals environmental worship, um,and
that'sidolatry and Christian should run fromthat. | was never personally exposed to those kinds of
resources when | was growing up. | learned about that. | learned about resisting the green dragon when
I was in college. Um, however, many of the young that | do engage in the work that | do with young
evangelicals for climate action have either been exposed to certainly those messages about the risk of
idolatry, um, thatis pervasive. Uh, and even some ofthem have been exposed to some of those
resources that have communicated that message.

Butlerfilms (00:15:15):

pg. 95



Didyoueversee, haveyoueverseenit? Istillhaven'tseenit. | couldsay, isitakid series, likeaheck?
Yeah.

Kyle Meyaard-Schaap (00:15:21):

It'snotakidseriesait's | believeit'smeantto be usedas astudyresource foradultsin churches. Um, |
actually have notseen, | believe I've seen portions ofit cuts fromit. I, | haven't satthrough all of it. No, |
haven'tseen mostofit, Idon'tthink, butl'm very, very familiar with its argumentand the argumentthat
it's putting forth. Um, it's, it's, it's a message that we, um, encounter a lot in our work.

Butlerfilms (00:15:54):

Okay. Solet's, let'sgo backto thetimeline, justalittle on the phone, you know, you had talked about,
you know, you get, you paid me a little more detail on Billy Graham in the sixties, and then it was kind of
like 2.0 with Falwell and the gang. Um, ifyou, if you could just revisit that a little bit and give me a little
bitmore detailed, butalsoalso, um, inthat perhapsifthisis therightplace toask, itis like, what, whatis
thedifference betweenevangelicalandfundamentalist, you know,and whenthe moralmajority came
in, you know, that, that splintered off, as | understandit, it's sort of splintered off. And then to a certain
extent, evangelicals are painted with the same brush.

Kyle Meyaard-Schaap (00:16:40):
Yeah.

Butlerfilms (00:16:42):
It seems to me. Yeah. So maybe you can address that a little bit.

Kyle Meyaard-Schaap (00:16:45):

Yeah, absolutely. Thanksforthat. Yeah. Solthinkthe headlineis thatit's complicated. The history is
complicated, um, and | will not claim to understand it fully, um, and even have a bit of fear and
trembling claimingto speak authoritatively aboutit. Butas lunderstandit, um, the, the emergence of
Billy Graham and his crusades in the fifties and sixties and seventies, um, and, and his work of preaching
the gospel in a new and compelling way, uh, in many ways continued, um, the,

Kyle Meyaard-Schaap (00:17:26):

It continued the thread that ran through American religious history, um, through both of the great
awakenings, right? So we had the great awakening soon after the revolution, another great awakening
in the 19th century, where a massive revivals were happening all over the country. Tent revivals
preacherswere crisscrossing. The nation. Thousandsoftensofthousands of people were making
commitmentsto Christ. Um, this strong kind of emotive religious fervor,um, hasalwaysbeenapartof
American Christianity. AndBilly Grahamtappedintothatinthe middle ofthe 20th century. Andin many
waysthat'sshapedevangelicalismasamovement, this, thisideathat,um, the spiritmovesineach of
ourheartsand drawsusto, to God. Um, and thatit's a choice thateach of us has to make to choose
God, um, and that we need that conversion, um, to, to, um, be broughtto God so that the spirit, the
Holy spiritcanthenworkin ourhearts andlivesto change us, andtobringus closerto Godand closer,
uh, to the kind of humanity that God always intended us to be, uh, free from sin.

Kyle Meyaard-Schaap (00:18:43):
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In other words. Um, so that's always been a fundamental shape of American religious experience. Um,
and Billy Graham really tapped into thatin a new way, um, with the rise of the moral majority and the
Christian, right? Imean, itshouldbe said, Billy Grahamactuallywarned pointblank aboutwhathe saw
to be the dangers of joining evangelicalism, the religious fervor of evangelicalism with a political party or
apoliticalmovement. That'swhyhe, um, to a certainextent,Imean, he wasa counselorto presidents
andwhatnot, buttoacertainextent, he abstained fromalotofpublicdebatesanddiscussions. Hedrew
someire from, um, opting outofthe civilrights debate ofthe sixties. Um, he was notinvolved, perhaps
he should have beenin, inthat, uh, inthatdebate, uh, especially, uh, butin many other politicaland
kind of socialdiscussions and debates that were roiling the country atthattime, he kind of opted out,
um, he didn'twantto corrupt, uh, his effortto bring people, um, to God, um, with politics, uh, the rise of
the moral majority and, and the, the religious right soughtto marry this religious fervor with a political
agenda.

Kyle Meyaard-Schaap (00:20:03):

Um, and sothatwas something new, uh, with the rise of the moral majority and the Christian, right. We
sawthisweddingofapoliticalagendawith areligiousidentity orareligious commitment. Um,andinmy
view, that is one of the major differences between mainstream evangelicalism and kind of evangelical as
a social and political and a cultural label, uh, rather than evangelicalism as a religious commitment. Um,
there are many cultural evangelicals and even political evangelicals, um, who understand their political
identity primarily as a political identifier,um, whichis to say they are committed the Republican party.
Um, andtosomeextenttoo conservativegoverningideals,but,um,eveninthe,inthelastfewyears,
it's become much more about group identity. Uh, and then there's, there's kind of mainstream
evangelicalism, whichisactually,uh, politically, uh, heterogeneous,um, politicallydiverse, uh, it's
ethnically and racially diverse.

Kyle Meyaard-Schaap (00:21:13):

Um, aquarterof, atleasta quarterof American evangelicals are people of color. Um, so there's this
broad stream of, of mainstreamevangelicalismthatlthinkis represented bestby institutions like the
national association of evangelicals, um, whose presidentis an Asian American, um, has people of color
onitsboard, um, otherevangelicals, um, like soon Sean RA, uh, jemartisby, uh, otherpeople inthe
movement who are pushing evangelicals to engage in conversations around race, around justice, uh, as
evangelicals. And then there's a faction of the evangelical movement. That's typified by people like Jerry
Falwell jr. Uh, Franklin Graham, uh, and others, Pat Robertson, um, in the eighties and nineties thathave
made evangelicalism abouta political identity and agroup identity. Um, and thatto me is, isthe, the
tragedyisthatinthe American conception of evangelicalism, people tend to thinkfirst ofthe relatively
smallfactionofpoliticalevangelicals, um, atthe expense ofthe largergroup ofreligious evangelicals
whounderstandevangelicaltoidentifytheflavoroftheir Christian commitment,um, whichisethnically
and racially diverse, which is politically diverse, um, and is not represented well by, um, the small faction
of political evangelicals.

Butlerfilms (00:22:53):

So,sowhat's, what's thehardestpartofyourjob. Andin terms of, you know, how do you doitand how
do you combat like a pretty well oiled voting machine, um, uh, to get around this issue of climate
action?

Kyle Meyaard-Schaap (00:23:07):
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Yeah, one of the most exciting things about my job for me is that | get to do a lot of work with young
people and for young people and millennials and generation Z behind them, uh, they kind of recognize
thedangerofmarryingtheirreligious commitmentswithaparticularpoliticalagenda. Um, they'realot
more suspicious ofthe projectofthe religious, right. Um, maybe than our parentsand grandparents
were. And so alot of young people are questioning some of the assumptions thatthey were taught
growing up assumptions. Like while we, we justhave to vote for the candidate with the Rbehind their
name, because that's what good Christians do. Um, they're thinking more deeply about, uh,
evangelicalismasareligiousidentifier. Howdoesmyfaithinformmy politics ratherthanhowdoes my
politicsinformedmyfaith? Uh, soyoungpeopleinveryexcitingwaysare, uh,beginningtokind ofbuck
thetrend ofourparentsand grandparents that, thatdid allow for this significantconsolidation, uh,uh,
voters into a very narrow group.

Kyle Meyaard-Schaap (00:24:20):

Um, andthey'rebeginningtothinkabouttheseissuesindifferentways, uh, would theirfaithinforming
those decisionsfirstandforemost. Soreallyone ofthe hardestthingsaboutmyjobworking with young
people,isn'tsomuchconvincingthemthatcreation mattersthat God cares aboutGod's world, thatwe
have aresponsibilitytoit. Thatclimate change wasrealthatwe have todo somethingaboutit. Uh, they
getallofthatbyand large. Uh, the, the biggest challenge in my job is convincing themthatthere's
somethingtheycandoaboutit,andthattheyactuallyhave agencyto create change. So skepticismis
much less a challenge than cynicism and apathy.

Kyle Meyaard-Schaap (00:25:06):

Great question. Um, lots of stories about people just like them who are making a difference, uh, because
you know, one of, one ofthe things social psychologists tell us is thata majorbarriertoactionis, uh,
feelingisolated and alone. Uh, you feel much more motivated to do something. Ifyou see lots of other
people who are like you already doing it, thenit's really easy to joinin. It's hard to start something on
yourown.And that'swhy Ithink young evangelicals for climate actionis soimportantbecauseit's, it's
offering a withess to young Christians around the country. Many of whom may have received messages,
um, that, you know, climate change is a hoax. It doesn't matter to Christians. It's a threat to our
Christianfaith. Uh, they can see young people offaithwhoare, uh, walking in a differentway who are
taking action.

Kyle Meyaard-Schaap (00:25:59):

That'srootedintheirfaith. Uh, they're taking action precisely because of their faithand notin spite ofit.
Um, sotelling lots ofthose stories, uh, being that witness by doing that work, you know, going to the
prayerbreakfastlike wedidin FebruaryinWashington, DC, uh,handingoutouropenletterto Ted Cruz
and otherpeople walkinginthe door, askingthemto pray for climate change andthengohome anddo
somethingaboutit,andthenholdingourown prayervigil outside of the prayerbreakfast, as,asothers
prayed inside, um, doing thatkind of thing, uh, as, asawitness, um, is, is really powerful for young
peopletosee.Um,andisn'tisinspiring, um, lotsand lots of otheryoung peoplejoinin,uh,andthenjust
giving them, giving them tools that kind of demystify the political process.

Kyle Meyaard-Schaap (00:26:49):

I think a lot of young people are cynical orapathetic about the political process because theydon't
understand howitworksandtheydon'tunderstand howtoleverage theirvoice,um, withinthe system.
Andsoevensomethinglike calling yourmemberof Congress, you'd be shocked howfew peoplein
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general, butyoung people especially have everdonethat. Sowe'llhost workshops where we'lltalk
aboutdifferentformsofadvocacythatwecanalltake. Andthenwe mightcallourmembersof Congress
together.Um, allatthe sametime, they canlookaroundtheroomand see everybodyonthe phoneand
different parts ofthe conversation with the staffer, taking their call, and then we'll debriefitafterwards.
Andthey'llsaythingslike, | couldn'tbelieve howhumanthe interaction was. | couldn'tbelieve thatthe
person | was talking to was just another person and that they listened to me.

Kyle Meyaard-Schaap (00:27:38):

And then we'll tell them stuff that we've learned through years of building relationships with
congressional offices. Like, Hey, when you hung up that phone, that staffer made a note in a
spreadsheetthatthey gota callfroma constituentaboutthisissue. They're going to compile the
numbersinthose spreadsheetsforeachofthe issuesthattheygetcallsaboutand presentthose
numberstotheirmemberof CongresseverymonthwhentheymeetthatmemberofCongressisgoing
to pay attention month to month about which issues are getting the most attention. Andifanissueis
gettinglots ofattention month overmonth, that's going to signaltothe memberof Congressthatthisis
anissuethathis constituents careabouthisorherconstituents careabout,andthatheorsheneedsto
start paying more attention to. That's how it works. That's how our advocacy creates pressure,
communicate something to our member of Congress and leads to change.

Butlerfilms (00:28:33):

Okay, good. | hate this music. | wantto be on a different, she'sjumping a dog with you. So this kind of
advocacy, youwerepretty,um,yourorganizationandotherswere very,um,hadbeenworkinghardon
the, whatisit? Thegreat,um,greatoutdoorsoutdoorsactive, right. Americanoutdoorsact. Sotellmea
little bitabout how this sort of political boots on the ground advocacy work, um, has resultedin D you
know, we're getting a pretty major, major piece of legislation atleast through the house. Right. | don't
know where it sits in the Senate.

Kyle Meyaard-Schaap (00:29:15):

Yeah,yeah, sure.Uh, so,um, the greatAmerican outdoors actis a billthatessentially will, uh, support
funding for ournational parks in perpetuity. And mostimportantly, it will clear the funding backlog for
the land and water conservation fund. Uh, thisis, uh, the primary fund that provides money to our
national park systems. Andit'sbeen backlogged years andit's, um, it's been hundreds of millions of
dollarsinthe hole, and it's meantthat, you know, roads and national parks are broken and can'tget
fixed. Restroomsare outoforder, justmeansour,ournationalparksare, are crumbling. Um,and, and
our national parks are some of the greatest treasures we have. So the great American outdoors act was
an effortto fund this and many otherthings, um, permanently, uh, it's been an uphill climb formany,
many years politically, but recently there was a window, um, to get it passed, uh, and young evangelicals
forclimateactionandour, uh, parentministrythatevangelicalenvironmentalnetwork, uh,launcheda
petition.

Kyle Meyaard-Schaap (00:30:27):

Wereachedoutto,uh, membersinournetwork thatwe've beenbuilding relationshipswithyearover
year.Um, and we said, Hey, here's this bill. Here's whatit willdo. Here's why it's important, uh, for
Christians and how it will, um, advance our callas Christians to care for God's creation and to be
caretakersofGod'sworld. Um, willyousignthis petitionthatwe canbringtomembersof Congressto,
to show your support? Uh, and we gotover 63,000 signatures, uh, from across the country, uh,
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supporting the great American outdoors act. And then we were able to bring that to the offices of
members of Congress that we have built relationships with, um, and say, Hey, look, uh, you might think
that evangelical Christians don't care about this. That's not true here over 63,000 evangelical Christians,
uh, who do care about this and who want you to do something about it.

Kyle Meyaard-Schaap (00:31:25):

Um, that messaging, that kind of messaging is particularly powerful for Republican members of
Congress, because many Republicans,um,havebeen sentto Washingtonwithalarge share ofthe
evangelicalvoteintheirdistrictorintheirstate, theyunderstandevangelicals,um, atleasthistorically
and currently to be amajorpartoftheir supportbase. Sowhenwe can say a major partof your base
cares aboutthisand wants you to do something aboutit, that's areally, really powerful motivator for
thatmemberof Congress, um, to consideracting in that, on behalf of thatbill, um, oranyotherbill. Uh,
so we were able to get thatletterin front of dozens of members of Congress, uh, particularly in the
Senate, causethat'swherealotofthe resistance wasatfirst. Um,and, uh,itmade adifference. There
were atleastafew key swing votes in the Senate, um, that, you know, told us directly that, uh, our
letter was in our petition was, uh, a major contributing factor to their vote, um, in support of the bill
that eventually passed the Senate. Thanks. Great.

Butlerfilms (00:32:40):
Great. Um, so let's make sure that you're, are you sending back to where you are? You're all you look
the same in your monitor, right?

Speaker 5 (00:32:50):
Mmm.

Butlerfilms (00:32:53):

What are some of the Republican senators in particular that told you this? Were they surprised where
theywere, they surprised thatthisissueis turningand that they're younger? Canthey better pay
attention to the ground and their younger constituents?

Kyle Meyaard-Schaap (00:33:09):

Yeah, to be honest, | don'tthink a lot of members of Congress who are paying attention are all that
surprised because this turning has been happening for a while. Um, | think maybe 10 or 15 years ago, it
was kind of conventional wisdom that conservative evangelical voters, um, were just apathetic about
the environment and climate change specifically about, but just the environment in general. Um, it just
wasn'thigh ontheirvoting priority list. Maybe many of them did care aboutit personally, butitwasn't
goingtoaffecttheir, theiradvocacyortheirvoting. Um, and that'sbeenchangingoverthelast10or15
years, particularly, as you said, with young voters, um, as millennialsand gen Z, um, are poised to
comprise 40% of the electorate in 2020. Um, it's becoming harder and harder for members of Congress
toignore thatyoungergenerationsin particularof, uh, evangelical Christiansreally care aboutthis.

Kyle Meyaard-Schaap (00:34:13):

And, uh, as the polling suggests might actually be willing to, um, change their voting patterns based on
thisissue.Um, sol, Idon'tthinkany members of Congresswhohave beenpayingattention, we'reall
that surprised. Um, in fact, | think a lot of them were grateful for the political cover. Um, alotof the

pg. 100



workthatwe're tryingto do, frankly, uh, nowis to provide the political coverformembers of Congress
whohavetolduswe wanttomove on climate change. We wannamoveonenvironmentalissues. We
justdon'tfeel like it's safe enough to do it yet. Um, a lot of what we're trying to do is provide that
political cover and help them understand that it's safe for them to step outand not just safe, but
strategicforthemto step outon these kinds ofissues and make these kinds of votes on these bills
because they have the support from their voters to do it.

Butlerfilms (00:35:11):
Andis partofyourargumentthatit'salso biblically you feel called todo it, ifit's biblically mandated, you
know, is ita moral issue as well? Protect our world issue?

Kyle Meyaard-Schaap (00:35:24):

Yeah. Oh, absolutely. Yeah. | mean, that's, we're always asking ourselves, um, what is making our work
differentthan otherenvironmental organizationsin this space? Uh, what unique value are we to this
movement,um, thatotherenvironmentalgroupsdon't,orcan't,um, inthe samewaythatwe can. And
the answerin my mind is we can make that moral case. And we do, like | said, our, our mission
statement at young evangelicals for climate action, um, ends with,

Kyle Meyaard-Schaap (00:35:59):

Sorry, I'lljustdothewhole thing. The mission statementatyoungevangelicals forclimate actioniswe
areyoung Christians, uh, around the country who are standingup and taking actiontoaddressthe
climate crisisas partofour Christian withessanddiscipleship. Uh, inotherwords, we don'tdo thiswork
because we're Democrats or Republicans. Um, we don't do this work because we're environmentalist's,
eventhoughpeopleinournetworkwouldidentifyas Republican,as Democrat,asindependentasan
environmentalist. That's not our primary motivation. We do this work because we're Christians and we
believethatpartoffollowingJesusinthe21stcenturymeansdoing somethingaboutclimate change
because of the way that it's impacting God's world, that he has called us to care for. We have a
responsibility to be caretakers of, and because of the way that climate change and environmental
degradation pollution writ large is harming our neighbors.

Kyle Meyaard-Schaap (00:36:55):

Uh,acentraltenantof Christianteachingis Jesus'commandtolove God andtolove ourneighbors. He
says, that's, you can sumup the entire law. You can sum up allof my teachings. You can sumup the
kingdom of God and those two commands just love God and love your neighbor. Uh, and climate change
specifically, and pollution and environmental degradation in general is harming God's world, which has
nowaytolove Godbecause God madeitand Godlovesit. And it'sharming ourneighborsability tolive
andbreatheandhave cleanwaterandthrive and providefortheirfamilies. Uh,sowebelieve thatacting
onclimate changeandaddressingenvironmentaldegradationisawayforustogetbetteratloving God
and loving our neighbor. So, absolutely we are making the moral case every day, um, in, inallof our
workwithmembersof Congress, with ourgrassroots, with otherevangelicalleaders, that's central to
what we're trying to do.

Butlerfilms (00:37:54):
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Whatdid people think of this movement as young white evangelicals for climate change and, and it
really paidevangelicals probably with afairly white brushingeneral, interms of, um, isthere roomfor
people of colorin your world? Are people of color in your world? Is there, how does this tie into the
environmental justice movement, but the work you're doing and is there a throw on a face?

Kyle Meyaard-Schaap (00:38:25):
Yeah, absolutely.

Butlerfilms (00:38:26):
Your way or the highway?

Kyle Meyaard-Schaap (00:38:29):

No, notatall. So,uh, ACAforalongtime, uh, has been committed to enteringinto conversationand
becoming accountable to people of color and communities of color. Um, like | said earlier, the
evangelical community in America is 25%, um, black indigenous or people of color. Um, white
evangelicalism as a political phenomenon gets a lot of media attention, right. And evangelicalism, like |
said, is still largely white. If 25% is people of color than 75% are white. Um, however, uh, Y ACA has been
committed for a long time to, um, reflecting the true breadth and diversity of the evangelical
movement.Um, sowe,uh,have,um, several peopleofcoloronoursteeringcommittee,um, whodrive
the work of the organization forward, who inform the work of the organization, um, ata fundamental
level.Um,we,uh,havemade acommitmentparticularlyinthelastyear,um,tobecomingananti-racist
organization, naming the ways inwhich evangelicalismis embedded in, uh, the structures of white
supremacy in Americaand seeking ways to disentangle that,um, and, and taking the lead from our
brothers and sisters of color, um, as we do that work and following their leadership in that.

Kyle Meyaard-Schaap (00:40:02):

Sowe've workedreally, reallyhardtotry to,um, create amovementthatisinclusive ofeverybody. Uh,
and especially when you're talking abouthow love of neighbor is a central motivator for the work that
we do. Um, it's impossible then to ignore the, the work and the call of environmental justice,
environmentaljustice is allabout working forcommunities that canlive and breathe and thrive. Um,
and sowhen, when we are motivated by the call of Jesus to love our neighbors as if their present
circumstances and future prospects were our own, then we have to take environmental justice
seriously, and we have to, uh, enter into relationship and partnership with EGA organizations. Um, | will
say, youknow, we, we do work with otherorganizations of, of different faiths, because if we're goingto
make this moralargument, otherreligious traditions have moralargumentsto make too. Um,and so
we're, we're always in dialogue, in partnership, in conversation with, uh, allkinds of organizations,
environmental justice, um, multi-faith, um, organism conversations, you know, in dialogue with partners
of different faiths, um, strategically, it makes sense for us to walk of them sometimes and to walk
separately sometimes. And we all recognize that, butthatdoesn't mean that, you know, we're not
talkingtoeach other,we're notlearningfromone another. We're notbuilding relationship togetherand
finding ways to work together when we can.

Butlerfilms (00:41:51):
Sohaveyou,anddoyouhaveanyexperiencesorexamplesofveryrealpushbackthatyou've gotten
from those sorts of contingents of the evangelicals that are involved in the white supremacist
community? Like, have you, have you personally, or the organization then, you know, th the, the target
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ofsomeofthatEIRand I'masking forexamples, cause | thinkitwillhelp people understandtoo, you
know, thatthisisn'tjust, Oh, it's happening because you wantitto thatthese are real battles, which
assume theyare.

Kyle Meyaard-Schaap (00:42:24):

Yeah.Yeah.Imean, certainly we get pushbackall the time, um, to do the work that we're doing inthe
spacethatwe're doing. Um, you know, itwould be impossible to doitwithoutgettingpushback. | don't,
Idon'tthinkwe'dbedoingourjobsright. Ifwe weren'tgetting some resistance and pushback, | hesitate
to say whetherornot we're getting direct pushback from, um, you know, elements in inside white
evangelicalismthatare sympatheticto, you know, white nationalism and, and more overtforms of
white supremacy. I'm more prone to say that, um, the, the structures and the messages of white
supremacy tend to shapeall ofus,um,in, in America, they shape all of us in differentways. And the
evangelical community is nodifferent. And | think most of the time when we're getting pushback; it's
not coming from a place of overt white supremacy or white nationalism.

Kyle Meyaard-Schaap (00:43:28):

Um, butlthinkthere are waysinwhich, uh, white supremacy sees commitmenttoidentify insidersand
outsiders, um, can inform some of that pushback. Uh, white supremacy is very good at defining who's in
the centerand who defines normaland who isdeviantand onthe outside. Um, and | think some of the
pushbackwe getisrooted inthatalotofthe pushback, um, triesto place us outside of quote, unquote,
normal evangelicalism to say, Oh, these people aren't actually evangelicals. They're not actually
committed to the same things we are. Um, they're outside of the center that we call normal. Um, so |
wouldsaythat's, that'sprobablyone ofthe waysinwhich we see white supremacy shaping some ofthat
resistance.lwouldn'tsay we're getting, um, youknow, people making overtly racistargumentstous
about why evangelicals shouldn't be engaged in this work.

Butlerfilms (00:44:33):
Whataboutonthesciencedenialsideofit? Anyanybodylobbieswhocouldargumentsthatyouon
that, on, in thatend?

Kyle Meyaard-Schaap (00:44:41):

Uh, you know, we, we, we getarguments from time to time that carbon dioxide is plant food and more
ofit canonly be good because plants need food. Um, and we're a planet of plants. Um, you know,
argumentsabout, uh, howinfact, the last14, 15 years there'sbeennowarming atall. Mostofthe time,
it's pretty easy to identify the, the, um, false to the fallacy in the argument. Um, you know, th the
datasetistoosmall,um, thatsure cotwois plantfood, buteventoo much oxygenwillkillahuman.Um,
andtoomuchwaterwillkillahuman. Um, sowe're talkingaboutbalance. Um, soyeah, there, there's
alwaysgoingto be those kinds of myths that continue to crop up thatagain, have been seeded by this
concerted misinformation campaign. Um, people who are writingbooks abouthow CO2is plantfood
are getting their money from somewhere.

Kyle Meyaard-Schaap (00:45:43):

Um, thinktanksthatpedalthese kindsoftalking points are gettingtheirmoney from somewhere. And
it'sactually notthathardtotraceitbackto,um, thefossilfuelindustry. Sowe are certainly stillhearing
some ofthat. WhatI'mencouraged byisthatwe're hearingalotlessofit. Um, and | think we're seeing
eventhegoalpostsofpublicconversationmoveinreally excitingways, 10or 15yearsago. Alotofthe
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resistance we mightgetfromourcommunity, um, is,youknow, thatthe science is completelyahoax
andthatclimateisn'tchangingatall. Um, and now most people accept. Yeah, okay, something's
happening. Uh, temperatures are increasing whetherit's getting weird, but we're not all that sure
humansareresponsibleforit. And,and nowwe're evenseeingashiftwhere alotof people acceptthe
climateis changing. Humans play amajorrole, butnowthe questionis whatcanwe evendoaboutit?
Uh, whichisanexciting place tobe atcause nowwe're actually debating solutions. Um, and so, you
know, there's always going to be pockets of resistance who continue to hold on to messages, you know,
thatclimateisn'tchangingorthathumansaren'tresponsible foritorthatclimate changeisgood. Um,
causeit's, it'sgoingtofeed more plants. Um, but thatvoice is getting smallerand smallerand quieter
and quieter.

Butlerfilms (00:47:08):
Youare, you'reold nottowatchinconvenienttruthand thingslike that. Why do you think outwards
you're such a lightning rod? Why do you think that was used actually exact opposite way?

Kyle Meyaard-Schaap (00:47:18):
Mmm.

Butlerfilms (00:47:19):
Did that also help make it a political issue as opposed to a common sense, you know, environmental
issue?

Kyle Meyaard-Schaap (00:47:28):

Yeah.Yeah.Uh,youknow, wedotendtohearthe name AlGore,uh, morethananyothername,um,in
the workthatwe doandwhenwedoreceive resistance. Um, sohe continues to kind of be this outsize
figure within, um, resistance in ourcommunity around this. And, you know, |, Iwasonly 11 during the
2000election.Um, soldon'tunderstandalotof,um, the contextbehindthe partisanacrimonytoward
him, but, you know, itdidn't help that he was part of one of the most contested electionsin American
history. Um, the Supreme courtcase and bitterbattle, uh, betweenhimand George Bush, certainly
didn'thelp. Um, Ithink, you know, 2000, the year,2000 may nothave been as bitterly polarized asitis
now, but we were certainly on our way to where we are now, then.

Kyle Meyaard-Schaap (00:48:33):

Um, so partisan politics was, was very powerful eventhen. Um, yeah, and, and, and | think he became to
usethe sametrope. He became a convenient scapegoat, uh, people, people could look athimand
conveniently write off what he was trying to say because of who he was. Uh, and you know, that, that
just confirms again, what a lot of social scientists in the psychological research tell us that when it comes
to these kinds of highly polarized, very emotional issues, the messenger is almost always more
importantthanthe message. And that's why we're focusingonyoung evangelicals because young
evangelicals are the bestmessengertoreachtheirparents, theirgrandparents, theirpastors, their
members of Congress, leaders of their denominations. Um, because when someone, when someone
standsupandsays, thisismystory,um, thisiswhy|lcare aboutclimate change. Andtheyuselanguage
that you resonate with.

Kyle Meyaard-Schaap (00:49:36):
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Um, theytapintovaluesthatareimportanttoyou. And whenit'ssomebodythatwas baptizedin your
church, thatyoumadebaptismalpromisestosomebodythatyoutaughtSundayschoolto,uh,when
theywere in third or fourth grade, uh, you're going to listen to them in a way that you're notgoing to
listento someone like AlGore. Um, sol, Iwish | knew all the ins and outs of why Al Gore becomes,
became suchalightningrod. Um, ljustknowthathe did formanypeople,uh,anditunderscoredthe,
the truth that we need to cultivate messengers, who will communicate this issue in ways that our
community can hear it. And that's what we're trying to do.

Butlerfilms (00:50:17):

Let'stalkaboutlanguage foraminute. Um,itwas certainlylanguagethatyouandldon'thave togointo
it. It'slike why thingslike globalwarming change and stufflike, butlet's also talk aboutthe language of,
youmentioneditalittleearlier,um, thatyousaid warriors, youknow, itwas prettyaggressivelanguage,
you know, um, ultimate battles, you know, talk to us a little bit that, about that. | know this is before
yourtime, butyoutrytounravelthesethings. Youknow, youobviouslyknowwhatwasseated, giveusa
little sense, a little bird's eye view of what it might've felt like, um, to be in the middle of these
conversationsabout monitoringand how the language was. So,um, and it'sfucked upin allthe other
issuesofcourse, butitwasfucked up with Eric, you know, thatthese are, these arebiblical battles with
biblical language.

Kyle Meyaard-Schaap (00:51:13):
Yeah. Huh? Yeah.

Butlerfilms (00:51:16):

Yousaid three, but I'mtrying to getittoo, is like, there's a lot of, well, how could anybody believe all
that? Like, you know, it's like, well, why would you know, you're seeing stuff? Sowhatdo youmean
science? You know, | think, | think that for a lot of, lot of people in the world that will look at this Gita
note, ifit's Cod to understand that if you're completely steeped in it, you're surrounded by it. If you
were learning this from, from day one, it's your hope, you're hearing it from the pastor who you
positions, the hardestyourcommunity. Youknow, it's not justamatterof,no, comeon, getoverit. You
can read the newspaper, you know, you're not even trying to get up.

Kyle Meyaard-Schaap (00:51:57):
Yeah, | think so.

Butlerfilms (00:51:59):
And like the power of language to a heavyweight community that,

Kyle Meyaard-Schaap (00:52:07):

Yeah, yeah. It's areally important question. Uh, language is important. Language shapes our worldview
andit,itshapesourchoicesanditshapesthe waythatwelive and moveintheworld. Um,and Iguess|
wouldsay that'strueforeverybody. That'snotjusttrue forevangelicals. Everybodyis shapedbythe
language around them, by the language of their community, um, and by the worldview of their
community. Um, soevangelicalsarejustlike everybodyelsein, inthatway. Um,alotofthelanguage
within, uh, the evangelical movement, um, | guess I'll say this evangelicals by and large, um, are shaped
by scripture, uh, something thatdefines evangelicalidentity and thatmany sociologistsuse as an
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identifieris commitmentto scripture. The Bible as the ultimate rule of life and faith is kind of the
language that, um, we use. Um, and that can mean different things to different people.

Kyle Meyaard-Schaap (00:53:21):

Uh, some peopleonthe morefundamentalistendwould, would claimtowhat's calledinerrancy. They
would say thatthe Bible hasnoerrorswhatsoever. Andit's teaching aboutscience andit's teaching
aboutanything atall. Allwe havetodois read itasit's written in the English, and there are no errors
whatsoever. Um, there are more nuanced positions than that, as | said, that's, that's kind of on the
fringe, I'd say mostevangelicals. And certainly most Christians hold to some form of what's called
biblical infallibility, which is to say that scripture is authoritative in its ability to direct our life and our
choicesandto, toteachus,um, thegeneralshape ofthe worldandourplaceinit. Um, butitrecognizes
thatthe Bible was neverwritten as a science textbook, forinstance, um, thatit'sinfallibleinallthe ways
that it was meant to teach.

Kyle Meyaard-Schaap (00:54:19):

Uh, and so | think a lot of, I think we're a lot of it may have gone off the rails in, in some evangelical
communitiesiswhenthisgood and properrespectforthe authority of scripture actually was elevated.
Like we talked about before to an idolatry, um, where we elevated the Bible and scripture to be
somethingthatitwas neverintended tobe andis notsupposedtobe, um, whichisascience textbook
or,um, something else. Uh,and we forgotthatactually the true word of God is Jesus. Um, that Jesus,
um, informs ourunderstanding of scriptureand notthe otherwayaround. Uh,and solguess|'lljustsay
that evangelicals by and large are shaped by this, this understanding that scripture is our ultimate rule of
life and faith, butthe specifics of how that gets lived out, um, is differentacrossdifferent communities.

Kyle Meyaard-Schaap (00:55:22):

Andsome communitiestake thattothe extreme. Uh,and whenthat'sthe case, some ofthe language
cantend toward, you know, violent culture, warlanguage, uh, because when, when the scripture
becomes completely in errand withouterrorin any way, um, asit's written in the English, uh, thenit
becomes really easy to kind of define an us versus them. Um, and there's no doubt that within the
evangelicalmovement, there's been kind of a fortress mentality. Um, and lwould argue thatitgoesall
theway backto the 19th century debates around ultimate authority and whichanswers you acceptto
ultimate questions. Um, so yeah, like you said, when, when you're steeped in a community that uses this
kind of language talks about scripture in this way, you look out at the world and say the same thing
other people might look at you and say, which is, how can you believe that it's right here.

Kyle Meyaard-Schaap (00:56:27):

It's so easy. Just read it. Um, many people might say to evangelicals who are skeptical of climate change,
justread the newspaper, just go outside andlook atthe weather. Um, just listen to the scientistsand
evangelicals mate sayrightbacktothem, justreadthescripture,justlistentotheteachings. Um,it'sall
right here. So, like | said, at the beginning, uh, | think we're a lot similar. Um, | think, you know,
evangelicals who are skeptical about climate change are probably a lot more similar to people who look
at them, uh, with confusion, then, then they might think, um, | think we are all shaped by our
communitiesbythe teachingsofourcommunities, bythelanguagethose communitiesuseandbythe
sourcesofauthoritythatthose communitiesholdup.Uh,andwhenthose sourcesofauthorityare,um,
uh, very strict black and white understanding of scripture and its teachings, then itmaylead to, um,

pg. 106



some of the positions that some evangelicals have taken in terms of skepticism toward the environment
science and climatechange.

Butlerfilms (00:57:39):
It's like the in, right. But now with your group, your base is now challenged, challenging empire again,
right. Full circle.

Kyle Meyaard-Schaap (00:57:47):
Okay.

Butlerfilms (00:57:49):

Um, okay. So lknow we have limited to time left, so |l want to getinto your story. So tell me about how
you, Kyle came to the, uh, a, uh, anybody. Well, | won't call you environmentalist.

Kyle Meyaard-Schaap (00:58:03):
Yeah.

Butlerfilms (00:58:04):
The person who's dedicated their life to environmental action.

Kyle Meyaard-Schaap (00:58:07):

Yeah. So |l grew up in a very committed Christianhome. Um, wentto churchforaslongas|could
rememberwas told the stories of scripture foraslongas| could remember. Uh, andittaught me lots of
really beautifulthings. Um, ittaught me how to love God. Ittaughtme, um, howto be concerned about
my neighborsandto, to showthemlove and care and concern. Andittaught me, um, howto pursue,
uh, justiceandto, to, to live in the world withempathy and care and thoughtfulness. Um, itdidn'thave
a whole lot to say about what my faith had to do with my relationship to the natural world. Um, |
wouldn'tsaythere was outrightantagonismtoward that, but, um,there was certainly silence, uh,and
that began to change when my older brother went away on a semester abroad program to New Zealand
and came back totally transformed.

Kyle Meyaard-Schaap (00:59:06):

Um, he wenton a, a programthat was meantto help students study at the intersection of science,
ecology,biology,andscripture, uh, churchteaching theology, um, tryingtounderstand naturalworld
throughthe lens of Christian faith. Um, and, and he came back, um, aradically different person. And
that was really powerful for me. It was one of the firsttimes that | saw someone | know and love and
care about go through thatkind of change. And I think the, the most striking moment of that whole
period of, of change forourfamily was whenhe announced soon after he returned home, thathe was
now vegetarian, um, at the time for my Midwest meatand potatoes family, that was nonsense, uh,
especiallyformeat16 or17,Ididn'tknowanybodywhohad evermade thatchoice. Certainlynoone
liked me who had made thatchoice fromarootedness and commitmenttothe kinds of valuesthat, that
| also share.

Kyle Meyaard-Schaap (01:00:08):
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Um, buthe was really patient and kind and shared with me his own journey and how he understood
that commitmentspecifically, and other commitments that he was making to be consistent with the
faiththat we were taught, um, with the values that we were taughtat church athome. Um, and again,
thatwas oneofthefirsttimesthat| had, uh, my faith connected to this issue of environmental care and
concern. | went off to college, a small Christian liberal arts school in Michigan. Um, and that
transformation accelerated, | took classes, had professors read books, went to talks, had conversations
with peers aboutall of this. Um, and itbegan to click more and more of that. Infact, um, my faithhas a
whole lotto say about this. Um, I think that that transformation for me was accelerated by my own
experiences that Ihad.

Kyle Meyaard-Schaap (01:01:06):

I, Itook afew service learning tripsto West Virginia, where, uh, | met communities who were being
affected by, uh, the practice of mountain, top removal, coal mining, um, which was poisoning their
water.Um, | satinthe living rooms of mothers whose 11 year old daughters were dying ofa Varian
cancerbecausethereare cancerclustersinthese communitiesfromthe poisonwater. Um, lwentto
Kenyaand |talked tofarmerslike Margaret,um, who was amotherand caretaker of,um, closetoa
dozenkids and could always feed herfamily until five or 10 yearsago. Atthe time | metherwhen the
weatherpatternsstarted changinganditbecameharderand hardertofarm.Um,and shewasthrown
intofoodinsecuritybecauseofchangingweatherpatterns,uh, goingtonewOrleansandhearingthe
storyofagrandfathernamed Robertwholosthiselderlymotherandhisthree yearoldgranddaughter
inthe floodwaters of hurricane Katrina when his home wasllifted off its foundation, uh,and sentdown
his street, whichhadbecomeariverwhentheleviesfailed. Uh,and allofthese experiencesbeganto
confirm for me that in

Kyle Meyaard-Schaap (01:02:20):

Factcreation care, which isthe term often used, uh, within Christian circles for, uh, environmental
concern, environmental action that creation care is in fact people care. My faith taught me my, my
upbringing in my committed Christian home taught me a whole lot about loving people. Uh, and if
creationcareisawayformetolove people, thenthatwas beginning to connectbackto those values
thatwere taughtto me. Um, atthe same time | was studying religion. | went off to get my degree from
seminary and, uh, I've since been ordained in my denomination. So for me, it'simpossible forme to
separate my work on climate change and environmental care from my commitmentto serving the
Christian Church and advancing the kingdom of God, a kingdom of justice, peace and flourishing for all
peopleonearthtoseparate thatfrom,um, myworkasa,asa, uh,anenvironmentalactivist. Uh,and it's
impossible forme to separate myfaith in myunderstanding of myfaithfromenvironmentalconcernas
well.

Butlerfilms (01:03:32):
Are you a vegetarian now?

Kyle Meyaard-Schaap (01:03:34):

Hi, greatquestion.Uh, mywifeand |, we callourselves hospitalitarian. Ithinkwe coined it. We, we do
not buy our own meat, um, by and large, but if it's offered to us in the context of community or
hospitality, ifwe goto someone'shome,um,andwe're offered me, we will partake, um, recognizing
thatrelationship is moreimportantthankind of a militaristiccommitmentto nevereating meatagain.
Um, but no, we, we don't buy meat, um, with our own money as far as we are able.
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Butlerfilms (01:04:09):
That's great. | love the phrase.

Kyle Meyaard-Schaap (01:04:10):
No.

Butlerfilms (01:04:12):

Um, justa few more bison. So, so why do people we're talkingtoyou asafarmer? Um, italsowasn't
evangelical,uh, farmerin Virginia. Hisnameis Joel Salitan, uh, you know, told himthat, um, hegota
little heat forbecoming, being branded as a climate skeptic. Right. Cause | guess the Obama regulations,
environmental regulations.

Butlerfilms (01:04:40):

And hisargumentis, well, lamanenvironmental steward and Idoitin, in, in service to myfaith, but|
justdoitin adifferentway. And, and, and, and he really gets into the politics of, of, for him. It'snota
faithissue. It'salmostlike alibertarian, like less governmentregulation and control. Soin yourwork,
howdoyou, like, howwould you address Joelin yourwork, um, interms oftrying to get political action
on, um, either environmental regulation or finding?

Kyle Meyaard-Schaap (01:05:19):

Yeah,it'sagreatquestion. Reallyimportantone. Um, I think frankly, the pushback thathe received, |
thinkisanindicationit'sa symptom of the brokenness of our national conversation around climate
change, thatthereisn'tspaceforpeoplewho,um, have differentideas of solutionsthatotherthan, you
know, governmentregulation or,um, large governmentprogramstoaddresstheissueinalotofthe
communities thatwe go to. And that we, we work with a lot of the pushback that we receive, actually,
isn'talwaysrooted inthe science, um, oreventhe politicsit's when you really getdowntoit. It'srooted
inthe perceivedsolutions.Uh,foralongtime, the climate movementhasbeen prettyhomogenous. It's
been,um, Senatorlefttofarleft,uh,andithas notincludedawhole lotof conservative voices. Andasa
result, many ofthe solutions thathave been putforward have beenheavyongrowingthe government
and large, heavy handed government regulations.

Kyle Meyaard-Schaap (01:06:24):

Um, one ofthe things that we believe at young evangelicals for climate action is that we're actually
goingtogettothe bestsolutions and the mostdurable solutions. Ifwe canactually have arobustand
productive dialogue around all the different solutions that people want to bring to the table, there are
solutions that libertarians like Joel Salitan can bring that can be useful. There are solutions that
conservatives canbringforwardthatrelyon marketincentivesthatcanbe useful. Thereare solutions
thatProgressive'scanbringforward,um,thatwillbe useful,butbecause we're sobadattalkingtoeach
otheracrossdifference, it'shardforustoevenheareach other'sideaswithoutautomatically labeling
themasaskepticoradenialistorwhateverelse youwanttolabelsomeone. Uh, sointhe work thatwe
do,we're, we'rereally trying to cultivate that space where we can build relationship with one another,
toapointwhere we have enough mutualrespect, thatwe can discuss differentsolutionsinways that
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willactuallylead to sharedunderstandingcompromise andbipartisansolutionsthatwillbe durable,
whichistosaythatwon'tpassa,onastrictparty voteandwon'tface yearsanddecadesofresistance.

Kyle Meyaard-Schaap (01:07:48):

Wheneverthe politicalpendulum swings the otherway, like we saw with the affordable care act, other
major pieces of legislation that were passed on party lines. So, um, I, | welcome, you know, Joel's voice. |
thinkit's soimportant. Um, and there are even solutions in Congress right now. Things like growing
climate solutions,um, whichfocusonfarmersas, uh, peoplewhocan, uh, as people whohold some of
the solutions that we need, people who can sequester carbon in their fields, we can create markets, um,
thatwill, uh, create reliable prices for that seed restoration, um, and allow farmers to be partof the
solution. Joel can do exactly what he's doing, um, and get paid to do it. It sounds like a pretty good
solution to me. Um, and of course it's only one of many policy solutions that we need in order to
address the crisis at the speed and scale that we need to do it.

Kyle Meyaard-Schaap (01:08:45):

We're goingto need alot of different policies in place. Um, butlike | said, they can be a mix of market
drivensolutionsofmorelibertariantinge solutions, more progressive solutions. Butthe factthatJoelis
attacked as askepticoradenialistsimplybecause he doesn'tlike governmenttellinghimwhatto do.
Um, Ithink isa symptomofalarger problem, which isthat we're, we're just notgood attalkingtoeach
otheraboutanypolarizedissuesacrossdifference. AndIthinkwe havetogetbetteratthatreally, really
fast if we're actually going to address this crisis at the speed and scale that we have to

Butlerfilms (01:09:27):

Is for the types of changing you're talking about even possible right now with the current political
environment.Like, doyou,doyousee Mmm, theleadershiptoday, uh,beingableto,|don'tknow, make
any ofthese moves, | guess | putit, but you know, what I'm saying is, you know, what are we doing
here? Like how important is the next four years to the topic of climate change?

Kyle Meyaard-Schaap (01:10:00):

Yeah, we're at a critical moment right now when it comes to climate change, the window is closing
really, reallyrapidly. Uh, I will say that | believe the key to durable bi-partisan action, whichiswhat |
believe we need isto convince enough Republicansthatitisn'ttheir political self-interesttomoveon
thisissue. And we're seeing some of that movement already. Uh, the Trump administration has already
shown thatthey are a bad faith partnerin this dialogue, and, and we're not going to look to them for
any sortof leadership, butevenifthere is a Trump administration for the next fouryears, he canbe
moved. Ifenough Republicans stepoutandsay, thisisthewaywe'regoinggetinline. Um, Ibelievethat
thathe canbe movedifthathappens. Um, ifthe white house switcheshandsandthe Senate,um, either
flips or gets closerto 50 50, then I think the task is different. There's clearly going to be a lot more
political will for solutions to be accomplished. The risk is again, pushing through

Butlerfilms (01:11:14):

Solutions along strict, a strict party vote, a strict party line that further alienates the country and
fracturesthatalongtheideologicallinesthatwerealreadyfracturedon, we sawwhathappenedwhen
the affordable care act was passed along party lines, massive society, transforming legislation that was
passedonapartisanbasis. Andwesawallofthetime,energyand moneythathasgoneintodefending
thateversince.lmean, we're stillarguinginthe Supreme courtrightnow,um, 12,11 yearslater. Um, if
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we actually want solutions that willbe durable and resistant to that kind of attack and resistance in the
future, we needtodothe workofbuildingabigger constituencyofsupportaround policy solutions. And
that's what we're trying to do. Um, we are bi-partisan in our work, but we recognize thatbecause of
who we are and who we represent, we have a unique ability to communicate effectively with
conservative lawmakers and with conservative constituents.

Butlerfilms (01:12:27):

So we are trying to bring together, um, our constituency, which tends to trend conservative. Um,
althoughit's not completely conservative, um, and othervoices in the climate movementto say, how
can we find common ground here so that we can take advantage of, uh, either the, the window of
political willthatwilloccur? Um, ifthe white house changes hands orhow canwe, uh, make the most of
four more years of a Trump administration to force his hand, um, by building enough political will
amongstthe constituencythattodoanythingbutsupportstrong climate actionwouldbe politically,um,
catastrophic.

Butlerfilms (01:13:13):

Soone, the people we talked to hisbody less. So interms of that, you know, Bob certainly was atthe
forefront of politician, Hoboken, conservative, Republican politicians, sort of taking a stand on that and
lost. Andofcourse we knowthe story. Let'ssee. Soit's the purposesofthisshortdocumentary. We're
not using a narrator. So that's why I'm asking you about different people, because you help introduce us
tothe next person like bongos. Like, do you think thatsomeone like it when you answerit, you could
use hisname? Wasiit, you know, does he provide a sort ofinspiration tracks that you are still laying
today? Oris he sort of a cautionary tale for the politicians that you meet with every day?

Kyle Meyaard-Schaap (01:14:05):

Yeah,it'sanMaureenquestion. Uh, | believe Bobwasapioneerandavisionaryandatrailblazer. Uh, it
takesreal courage to step outinthe way that he didand dowhathe did. Um, and |, I I'minspired by Bob
because Bob did it, notforalove of his seatoralove of his career, butbecause of his love for God and
forhis commitmenttowhathe understood to be the centralteachings of scripture, whichistolove God
by caring for God's world and to love his neighbor, um, he understands that and the moral case for
action was too strong for himto do anything else. Um, I'lljust say firstand foremost, we need a whole
lotmore of thatkind of leadership in Congress. If we're going to make the kinds of progress that we
need to make, uh, he was okay with losing his seat.

Kyle Meyaard-Schaap (01:15:01):

Um, that'srare. | will say, Ithink his story may have been a cautionary tale whenithappenedin2010. |
thinkitwas, [don'tthinkitis anymore. 2010 was the height of the tea party wave. It was the height of
the, the,um,backlashagainstthe, thefirsttwo years ofthe Obamaadministration. Uh,hewaspartofa
historic, um, swinginthe house. Uh, I think we've seen 10 years laterthatthe teaparty movementhas
largelyfizzled. Um,oneofitsstandardbearsranPaulhimselfkind ofdeclareditdead recently. Um,it's,
it's certainly continuing to shape public debate, but not nearly to the extent thatitwasin 2010. So
think taking one story like Bob's, um, and using it to, to kind of become a cautionary tale for any
Republican would be unwise, um, because itwould require taking it out of that contextand placingiit
into completely different political contexts.

Kyle Meyaard-Schaap (01:16:07):
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Um, thelast 10 yearssince Boblosthis seat,um, we have made significantprogress, um, buildingup
grassrootsamong conservatives, um, countless conservative environmental organizations have sprung
up since then have been doing the work of communicating the conservative case forsmart prudent,
commonsense climateactionthatgrowsjobs,um, thatpromotesfreedomandLiberty. Allofthe things
that conservatives one, um, we've been making organizations have been making that case for the last 10
years.Um, and again, especiallyinthe house, elections are really, really hard to extrapolate out for
otherpeople. Um, the electionin2020is goingtobe avery differentelectionthan2010was, and even
then20180r2016was.Um, soagain,uh,lguess!'lljustsaythat,um, the contextofanelectionmatters
awhole lotand two years is a really long time politically speaking, um, for, for, for public opinion to
swingforapoliticalconsensustochange. Uh, sol,IdonotthinkthatBobneedstobe a cautionarytale
anymore. | thinkthatBob should and deserves to be held up asan example of, ofa prophet, um, who
wasahead ofhistime and,and hopefullywhose messageisfinallyresonating, um, with conservative
members of Congress.

Butlerfilms (01:17:45):
That's great. Thank you. And, um, if Richardson has, like how influential was Richard to the work you do
time? Is he relevant still today?

Kyle Meyaard-Schaap (01:17:55):

Yeah, IthinkRichardsimilarly,um, lunderstand Richard Ttobeaprophetaswell. Um,it'sreally, really
hard to do the kind of thing and the kinds of things that, that rich did, um, at the time that he did it. But
again, hediditnotforalove of his job oralove of appeasement. He did itbecause, um, he couldn't
conceive ofdoing anything other,um, and, and thatto meisreally, | thinkit's one of the best things that
Christiansand evangelicals have to offerto this movement. This convictionofhere lam, |candono
other, um, | am too committed to this story, the story of good news, um, for everybody and for the
whole world to committed to that story, to do anything other than stand up and say, thisis where |
stand.

Kyle Meyaard-Schaap (01:18:49):

Icandonoother,um, thisiswhat | believe God is calling me to, and thisiswhat | believe faithfulness
lookslike. Um, regardless ofthe consequences, ifwecangetenoughevangelicalevangelicals,um,
enough Christians to recognize that that kind of prophetic imagination is part of their religious heritage.
Andforthemto understand that partoftheircallingonthe issue of climate change and otherissuesis
to stand up with that same kind of conviction and say, here | am, | can do no other, um, this is what
scripturedemandsofme. Thisiswhatmysaviordemandsofme.Um,and|,Ihavetodothisregardless
ofthe consequences. If we can have enough people stand up and do that, we'll see a sea change. And,
uh, we are seeing that more and more every single day.

Butlerfilms (01:19:42):

Thank you. Okay. So you have less than 10 minutes or about 10 minutes. Okay. So I've asked everybody
to say, um, atthe end of the interview today, look to camera and identify themselves again. But this
timeinashorthand, like how would you identify yourself? And, you know, | think Bob mightbe said, you
know, I'mlike a, a white unicorn recovery. You, um, and you cannotdoitif youdon'twantto, but might
be away to introduce everybody since again, it's just sort of a non-scripted piece.

Kyle Meyaard-Schaap (01:20:17):
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Okay.|I'mKyle mired, Scott.|lamafollowerof Jesustryingtofigure outwhatfaithfulnesslookslikein
the 21stcentury.

Butlerfilms (01:20:32):
Okay. Thank you. Now give me one that's slightly irreverent.

Kyle Meyaard-Schaap (01:20:38):
Mmm

Butlerfilms0 (01:20:44):
Hmm.

Butlerfilms (01:20:45):
[inaudible]

Kyle Meyaard-Schaap (01:20:48):
| have what | want to do, but I'm nervous about it. Um,

Butlerfilms (01:20:52):
Ifyoudoitand you decide that you don'twant me to use it, you can trust me. | promise not to use it
back and say, | don't want you to use it.

Kyle Meyaard-Schaap (01:21:00):
Okay. | am Kyle mired Scopp and | am a recovering, conservative, evangelical.

Butlerfilms (01:21:11):

It'sgreatthatyou canthinkaboutit. If you change yourmind, justletme know. Okay. Solet's see, I'm
wantingtotalktobrieflyabout Corinda Noosa. And,um, | justwaswonderingif perhaps maybe you
could putusintouchbecause she mightbe agood personto kind of like bounce your spouts offyour
story a little bitabout reaching out to, you know, lots of communities and who's involved in your
booklet need to do that.

Kyle Meyaard-Schaap (01:21:41):

Yep.lcan,lcanconnectyouwithKarena.Um, IthinkI'llalso connectyouwithmelody Angwho's, uh,
the chairofoursteeringcommittee who | think could speak to thatreally well, too. Um, soyeah, I can
do, | can do that.

Butlerfilms (01:21:55):

Okay. Thanks. |don'tknow how much room we haveforallthese different people. It would be nice to
like, kind of potentially, um, it get one of those women on here aswell. Um, is there anything else? |
thinkwe, youknow, we're adding, you know, as you know, this isa shoot, it'sa 15 minute video, we've
gotlots of differentvoices. So you've been generous with your time for this, knowing that very little of it
willenduponscreen,endedupin ABAarchive and we interviews ouraccessquite abitbystudentsin
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up.Causewe'regoingintolearnmore aboutthe subjects. Hopefully youwon'tfeellike thiswas atotal.
No, we did.

Kyle Meyaard-Schaap (01:22:38):
Idon'tknow.Andlike I've said before, I've done enough ofthese. lunderstand howitworks. Um, yeah.
Happy to be a part of it.

Butlerfilms (01:22:45):

Thank you. Um, okay. And then | guess there's, I'm going to stop my recording here fora second. | guess
you could stop your recording. Okay.
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Joel Salatin Interview

Joel Salatin (00:01:01):

Right? So I'm Joel Salitan and uh, our family owns Polyface farm here in Western Virginia, and we direct
marketbeef, pork,chicken, Turkey, rabbit,lamb,duck, uh, allsortsofthingson,inapasturedlivestock
approach.Uh,no.Whatelsewas|supposedtosay?Um, that'swholam.Doyouwantmetosay more?
Uh,

Butlerfilms (00:01:33):

Sotellme,tellmeaboutyourphilosophy. Youknow, youdescribed yourself, you always described
yourself. Tellmeaboutwhygiving yourselfthe Monicayouokay. And,um, howthatrelatestowhatyou
do.

Joel Salatin (00:01:44):

Okay. Alright. So, you know, several years ago | created a moniker for myself. Um, that's the, the
Christianlibertarianenvironmentalist, capitalistlunaticfarmer. And,um, allofthose, youknow, words
have of course agenerallyanopposite meaningfromothers, youknow, whoexpectsalibertariantobe
aChristianoralibertariantobe an environmentalistora capitalistto be an environmentalist. Uh, and
then of course the lunaticonthe end is just, you know, justforfun. Uh, because everything I dois, is
lunatic, you know, compared to the conventional orthodoxy, butl chose thatmonikerbecause, uh, |
wantedto, lwanted to push the edges out ofthe box. What | found was when Ilwentand did, you know,
speechesandpresentations,as soonaspeoplefound outthatlwasan organicfarmer,youknow, they
assumedthatlwasalso,um, youknow, uh, agay, aworshiper, uh, youknow, the, the regular,um, for
biggergovernment, moretaxes, kindofsocialistliberal, uh, youknow, thatwhole, thatwhole mindset.

Joel Salatin (00:02:55):

And so |decidedto create my own mind. I could eitherbe frustrated by thatbecause at some points|
soundlike aravingcommunistandare socialists. Andothertimes|'llsoundlikea, like acomplete, you
know, uh,um, ultra conservative capitalist. And thenyou throwthe Christianinand, and how can this
guybelieveinGod? Andwhathappenedwas|started gettingalotofmedia, uh,actualmediaattention
onhow could yoube a Christian and actually care forthe earth? | thought, | thought everybody that
believedin Godwasa concreteadore, youknow, oratleasttohave thatmentality. Andso, uh, solcan
either be frustrated about the whole thing or | said, well, I'll just have fun with it. And so | created the
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moniker,the Christianlibertarianenvironmentalist, capitalistlunaticinordertobe abletocomeintoa
room and be very upfront with everybody, be careful about the box you put me in.

Joel Salatin (00:03:47):

And,um,andsowhatthat'sdoneisithas,ithasmademeafriend, uh,acrossalotofbridges.I've been
able to build a lot of bridges that most people don't be able to build, but | also can irritate everybody.
Youknow, whatlfindisthat, that, that, there's, there'sboth that, Oh, wow. You know, he's a Christian
and actually believesthat we oughtto build soiland, and talks aboutthe he's a libertarian and talks
aboutthe commonsreally, youknow?Um, so, so,youknow, those are, those are, those are quite, uh,
uh,whatever,uh, normally tense dichotomy, you know, in, in culture. And so I foundthat, uh, that lwas
abletoinform,um,just, just, you know, informmy culture better, uh, simply by embracing the seeming
dichotomies rather than, you know, being frustrated about them.

Joel Salatin (00:04:46):

Andso, yes,lamaChristian. Andsol, |, uh,my, mylifeisinformed bythe Judeo Christian ethic, whichis
basically, |don'townanything, eventhoughthe courthouse sayslownthislandorwhatever, lactually
don'townit. Uh, God owns everything, it's his stuff. And I'm simply a steward and, um, ora caretaker,
uh,ina,inapilgrimage going through. And so if God owns it, then, um, like any owner, he wants a
returnoninvestment. Um, he certainly doesn'twanthis stufftrashed. And so, you know, myobvious
questionis, well, whatwould a, what does adead zone, the size of Rhode Island, um, in the Gulf of
Mexico?Youknow, whatkind ofreturn oninvestmentis thatfor God stuff, that's nota very good return
oninvestment. Iflowned it, | wouldn'twant somebody to trash my, my sculpture, you know, my, my
creation.

Joel Salatin (00:05:43):

And so, so yes, uh, that informs on a macro scale, how we view, uh, basic environmental stewardship. It
alsoinforms how we treatthe animals andtreatthe plants, um, honoringand respecting theirdesign
and their, their phenotypical, um, distinctiveness to affirm theirbeing this, if you will, uh, as, as,as a
chicken ora pig oratomato or whatever. And so, uh, it, it, itactually, it actually not only frees me to,
um, to, to do and to be what | think honors God, but italso puts aboundary around my own, uh, my
own, uh, creativityand abilities. So thatl'm, I'm, I'mbounded nowby a much bigger purpose of much
bigger,amuchbiggerdesignthanjustme. And soinmyworld, the world doesn'trevolve around me.
Uh, it, it, it's, it's @ much, it's a much bigger, it's a much bigger thing.

Butlerfilms (00:06:53):

So when you were trying to get out of the mold of being labeled as kind of a, you know, liberal, you
know, liberal, big government thinkers, or, you know, environmentalist, you know, lefty, um, you know,
obviously those labels weren't attractive to you, one and two. Um, why do you think that, that, that, |
mean, there's very realreasons forit, butwhy do you think that the environmentalist were painted with
thatbrush one? And why was it so distasteful to, um, to you or to, to not necessarily to you, but to
many, uh, inyour faith community, in the evangelical faith community, um, you know, sort of, why did
allofasudden caringforthe earth or, orbeing good stewards ofthe earth become something thatwas
associated with the liberal, you know, immoral cause

Joel Salatin (00:07:50):
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Yeah, ifwe, ifwe go back in time acouple of centuries, butifyou goback several centuries, whatyou
seeis, isgenerallyakind of a, I'll callita pagan animistic view toward nature. | mean, think about the
bubonicplague. Um, youknow, inthe,inthe mid, youknow, 14, 15hundreds, the bubonic plague was
thoughtto be some sortofa spirit, you know, a spirit. And so they had allthese, you know, these, these
woodcuts of the spirit of the flu, the spirit of the plague, the spiritof measles or whatever, you know,
and there were all these different, you know, the, the, the grim, the grim Reaper, you know, uh,
portrayed as different kinds of diseases and kinds of things. And so, uh, there, there was, uh, there was a
very,um,um, you know, uh, nonphysical, spiritual orientation to two things that were practicaliin life,
butaspeoplebegan,um, you know, with the microscope and we started developingmore, um, more
hardscience andrealizedthatthe moonwas notgreen cheese andthatthe moonrevolvedaroundthe
earthand, and, um, youknow, some of these more physical, you know, gravityand, and thatthe earth
was round and not flat, and it wasn't held up by Atlas.

Joel Salatin (00:09:17):

Itwas, itwas, uh, youknow, suspendedinspace, um,and, andrevolved aroundthe sun, the sundidn't
revolve around the earth, uh, and come up every morning and setevery evening on the edgesofa
platter, uh, the earth revolved around us, you know, as those things started to develop, uh, what
happened was that, thathumor, atleastin the developed world, um, we lost a lot of our, uh, our, our
spiritualnonphysical orientation. And so when the romantic, the British romantic poets beats, uh, |
mean, uh, Keats Shelley, um, started talking about, there's nothing as beautiful as a tree and
romanticized nature and started and started castingnewkind of divinityonnature, the, the, the, uh, the
Christian community, which by the way, led much of this physical discovery, | mean, Isaac Newton and,
andthese guysallinthere, theywere very Judeo Christian ethicoriented. Um, and so, soas, asthe
romanticist began to,

Butlerfilms (00:10:35):
Um, uh, uh,

Joel Salatin (00:10:39):
Tray nature as something more than just physical, just physical stuff,

Butlerfilms (00:10:44):
Tough,

Joel Salatin (00:10:47):

The, the church, the Christians rebelled againstthatand labeled itas earth worship ratherthan earth
stewardship. And sotherewasthisbifurcation, youknow,by 1900, uh,andintothe earlyeraintheearly
20thcentury, uh,there wasabifurcationsothat,um, essentially as, asthe environmentalist's, uh, you
know, progressed the, the conservative church community saw it as a, uh,

Butlerfilms(00:11:25):
Uh,

Joel Salatin (00:11:26):
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As, as, as a spiritual lysing of the physical universe. And, and of course, Romans chapter one talks about
those who worship the earth instead of worshiping the creator. And so there, there's some pretty
specificbiblical referencestothis problem.Youknow, we, we, we take care ofthe earthbecauseit's
God's earth, not ours, but we don't worship the earth as if it's some spiritual entity. And so what
happened astypicallyhappens, um, thenasthis, asthis, uh, uh, separation developed well, then
everything, what happens is it becomes extreme, then everything in environment, everything that a, an
environmental assess is now, you know, hogwash. And of course the environmentalist, everything that
a, thata Christian said that was considered hogwash. And of course the concrete, the door, the
concrete, the doormentality, didn'thelp things, you know, the, the way the concrete, the doors came
and conquered everything, killed people and destroyed civilizations all in the name of God.

Joel Salatin (00:12:34):

Uh, the crusades, you know, none ofthathelped this narrative, uh, as we movedinto, you know, into
the20th century. And sowhat'shappenedisthatthe,um, the, the, I'lljustsaythe radicalenvironmental
movementhas, uh, hastaken onthe, | would say the, the, the trappings, if you will, it, itnow care, you
know, it's a movement with, with, um, nuances thatare kind of hanging off of it, like threads, um, that,
that,thathave embraced, uh, well, they don'tbelieve people can dothis. Theybelieve government
needstodoit. Sothenyou have, you have government programs and governmentagencies, the
environmental protection agency, we haveto, wehavetotrustabureaucrat. We can'ttrustbusiness.
We can'tdresstrustthe citizenry. We can'ttrust the individuals. And so then that feeds right into the
narrative ofabiggergovernment. We need a, we need agovernment, we need agovernmentbigger
thanatree. We needagovernmentbiggerthanacorporation, youknow? And,and so, sothat, just, that
justfeedsthis, this, this, this, uh, bifurcation between, you know, the whole, the whole conservative,
um, uh, individualistic, uh, Liberty minded, um, uh, you know, conservative Christian community
evangelical community versus the, you know, the whole, uh, kind of top down government government
has to, you know, government has to keep us allin line kind of thing. And so it just feeds on itself.

Butlerfilms (00:14:09):

Itdoes, butitwas also pushed a little bit too, right. Wouldn't you say, with, with various, you know,
large, um, interests, you know, uh, lobby interests, big, big industry interests, saddling up with
politicians to join forces with, you know, church leadership, um, to sort of make these issues, uh, bundle
themintoone. Anditseemsto me thatsome ofthe environmentalissues, the issues around climate
change, regardlessof if you agree ordisagree as to howto look atit orresolveit, it's still got sweptup
into this whole other arrangement where it, you know, in sort of entire portions of at least, you know,
the Christian community started to not believe it at all right.

Joel Salatin (00:15:01):

Well, yeah. And | think, | think this is, this is the broad brush approach. Uh, you know, we love
categories, we love pigeonholes, right? And so when, uh, when a conservative says, uh, says the phrase
propertyrights, whattheenvironmentalisthearsis destruction, youknow, uh, exploitationrape, right.
And when an environmentalist says, um, uh, protect the earth, the, um, the, the conservative Christian
here's,um, bureaucracy, uh, regulations, and, uh, and, and making, uh, making a mud puddle, a
wetland, youknow, uh, byregulationand,and takingaway, takingaway my ability to, uh, youknow, to,
to, tobuild afrog pond in my backyard, thatsortofthing. And so, so both sides have, have gotten, uh,
you know, entrenched in their, in their perception of the other side and theirdefense of their position
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andfeelsthreatenedbythe otherside. And so, you know, that'swhy, that'swhy, when |, when|, uh,
embrace creation, stewardship as a Christian, um, you know, I'm people say, what happened to you?

Joel Salatin (00:16:24):

Youknow, have youbeendrinking lefty? Kool-Aid? Imean, Imean, ifl, iflgointochurchand say, Hey,
guesswhat,um,howaboutwhen|,wehave apotlucknextweek? Howaboutwe don'tuse styrofoam?
Uh, let's atleast use paper, and if not that, why don't we go down to the salvation army or the, orthe
thrift store and buy abunch of, uh, you know, plates and we'll wash them and we won'thave anything
tothrowinthe trash, you know, as soon as you say that, you're what, you know, Hey, Oh yeah, we
gotta, youknow, we gotagreenyweaning tree huggeroverhere, you know, um, that, that's, that's the
idea. And so, uh, so, so what happens is you, you just don't have a conversation, you mistrust each other
and you just don't have a conversation.

Butlerfilms (00:17:08):

SoyouandIboth,bothlived throughalotofthis, and lwas probably pretty unconscious aboutitwhile
itwas happening. But, but, buthow do you think this dialogue became, how do you think these, this
divisiveness became, so sharpen pointed, you know, we can talk about propaganda campaigns and this,
that, and the other, but for you personally, like in your lifetime, do you know, how do you think that
this, this whole, you know, conversation became so polarized?

Joel Salatin (00:17:45):

Well, | don'tknow that, that, I, | don't know if have a definitive answer to how, how this became so
polarized.ldobelievel dobelieve that,um, thatthereisthisdualism.Imean, it's, this goes clearback
to, youknow,to Greece andtothebook of Galatiansinthe new Testament, where, where we have this
notion thatthat spiritisgood and physicalis bad, kind ofa, uh, adualism philosophy and everything.
Physicalis eviland fallen. You know, the garden of Eden, everything that's physicalis fallen and bad. And
the only thing good is what you don't see, uh, you know, the, the spiritual and, and that's a very
Western reductionist kind of thinking. It's a, um, yeah, I'll just say it's a very restaurant. Western
reductionistcomes fromthe Romans and the Greeks, andit's, it's come ondown in Western culture
today.

Joel Salatin (00:18:42):

Wedon'tseethatkind ofthinking inthe Eastern cultures, whetherit's, whetherit'sa, you know, Hindu
Shintoor,or,uh, Israellight, youknow, wedon'tseeitin, inthose because, because they, they take,
they view physical. And then this is my mantra. Now | view physical as simply an objectlesson of
spiritual truth. Sowhen people come to my farm, | want themto drive out the lane after visiting here
sayingto themselves, Oh, that's what forgiveness looks like. Oh, that's whatabundance looks like. That's
whatmercy orbeauty orname, name, your spiritual truth. Um, that's whatitlooks like. And so that'sa
very, uh, many Christiansare scared todeath ofthatbecauseitstartsputting, itstarts putting spiritual,
spiritualthreads. Itstarts, it startswrapping, uh, physical things in spiritual threads. And, and that, that
hasnotbeeninthe Western, youknow, Christianand afourmillenniathathasnotbeeninwell, atleast
foralong, long time.

Joel Salatin (00:20:03):

But,butgoodness, the Bibleis full of, of, lookunderthe Hillsfromwhence cometh, my help, yourhelp.
Doesn'tcome fromthe Hills. It'sa metaphorfor, you know, for, for, for God riding in, from out of sight.
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Andhe comesoverthe Hills, youknow, with hisangelsorwhatever. Um,and so, sothe, the Bibleis full
of,uh,it,itblursthis, the Bible doesn'thave this, this stark, uh, kind ofdifference between physicaland
spiritual. ltwrapsitall. Asone,infact, youknow, first Corinthians 10 31 says whetherthe, whetheryou
eat or drink or whatsoever, you do do all to the glory of God, it doesn't say, you know, how you
meditate or, or,youknow, howyougointoatrance. Itsays you eatingand drinking. | mean, those are
as, as, asthose are his physical processes, as you canimagine, | mean, you know, humdrumday to day,
the point is hummed Andre today, yet God still cares.

Joel Salatin (00:21:00):

And I think, Ithink thatthe Christian community has allowed itselfto think, Oh, God only cares about
doctrine and about systematictheology and, and, uh, and, and, and prayer. And, you know, what's
considered kind of spiritual stuffand that's all out here in this mystical, spiritual, unseen world. He
doesn'treally care thatmuch aboutwhat'sonourtable, howwe handle the cow, you know, whetherwe
use compostor chemicals, uh, and whetherthere are, whether there are fishing in the river or not,
because, youknow, hesaysit'sallgonnaburnupanyway. Soitmustnotbeveryimportant. Youknow,
that's, that'skindofthisideaand I'm suggesting, youknow, inrevelationitsays, | willdestroy those who
will, who destroy the earth. And so God doesn't see itthat way. He seesit very, very differently. And |
thinkthe Christian community has allowed itselfto kind of cherry pick cherry picks certainpassages
about dominion and control and things like that, biblically, which are in there.

Joel Salatin (00:22:03):

So,so,sothethingis, yes, we humans. We do have dominion. We arein control, butit's, it's, it'snot, it's
notdominion. | can dowhateverlwant. It's, it's, it's like, it's like, I'm driving the train. God putsiton the
track. And I supposed to keepitonthe track. Ifthe train goes off the track, then, then I'm not practicing
proper, uh,dominion care as God seesit. Uh, atrainwithoutatrackis notavery effective train. And so
thewhole, myideais, letmefind those tracks. God showed methose tracks andletme runthatengine
the way you want me to run it.

Butlerfilms (00:22:42):

So, so, so when people, you know, politicians and radio personalities and everything else, they'll come
outandsay, well, it's justplain arrogance fora Christian to think that they can, you know, steward the
earthorchangethe changed what'sgoingonrightnowwith environmental problems. Um, what's your
response to that? It's unchristian, and it's, man's arrogance to think that he has any control because God
has all the control.

Joel Salatin (00:23:13):

Uh, I, you know, one of the, one ofthe most tragicthingsin life istorealize, yes, God, God canreach
down. Now, we're going a little bit of theology here, but yes, in sovereignty and providential, uh, um,
um, ability, God has the capacitytoreachdown and do everything, anythinghe wants to, ifhe wantsto
volcano, ifhe wantstoplugupavolcano. I mean,in,in, in, uh, reading, uh, Ithink, I think God created
the heavenandthe earth Genesis, youknow, uh, firstchapter. So, so I think God candoanything he
wantsto, butthefactis that God limits himselfin many ways to what we do. And, and the Psalms, the
Psalmsright, uh, include, uh, um, passages about, um, those of us who limit God, | mean, and there, and
there are plenty of examples, uh, in the Bible.

Joel Salatin (00:24:18):
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Imean, Mosesisagoodone. Uh, God called Mosestolead the Israelites outoftheland of Egypt. And
Mosessaid, well,Idon'ttalk verywell. He argued with Godand God gave him Aaron, uh, hisbrotherto
behis, hismouthpiece, hisspokesman. Well, Aaron'stheonethatmade thegoldencalf. Aaronwasa
thorninhisside, thewholerestofhislife. And sothatwasplan B. AaronwasnotGod's planawasplan
B.And soperhapsthebiggesttragedy oflifeiswhenGodsitsbackand,and he's, he's, he'swatching,
howamIgoingtohandle this knowledge |have? HowamIgoingtohandle thisgrace? He'sgiven me,
howam | going to handle this mercy? He shown me and, and | can handle itwell, or | can handle it
poorly. And I thinkthat,um,and so, yes, God canintervene atanytime, butmostofthe time hedoesn't,
uh,andthat'swhythat'swhybadthings happen.Youknow, Goddoesn'tmake adrunk. God doesn't
make anaddict. God doesn't make a murderer. Okay. Those are made because God sitsbackand lets us
goourway.Andthat'sa, that'savery sobering thought, you know, thatwe can, we cantake ourengine
and run it off the tracks. That's very sobering.

Butlerfilms (00:25:40):

Soyou've been called everything from you to the high priest of the pastor, to, you know, sort of the
saviorofthe organicfarmingmovement, the mostinfluentialfarmeronthe planet. Did youeverexpect
to be sortof heralded as the hero of sort of the green, organic farming movement? And is it, does it
come with a little bit of a double edged sword?

Joel Salatin (00:26:05):

No, that certainly was noton my, uh, on my agenda, you know, on my bucket listwhen Iwas, uh, a
youngguy I'mnotquite soyounganymore. Um, but, uh,thatwas noton my bucket. ltwasnotevenon
the radar. All, allwe wanted to do, we justwanted to farm. We wanted to love this place we wanted to,
to, to practice redemptiononit, intoabundance. Um, wis nature fallen. Yes. You know, uh, we, we
appreciate thatnarrative, but, but, butthe redemptive capacity ofnaturetoheal of biologytohealis, is
just,um, you know, unspeakableit'sit'simmeasurable. And so we just, we just wanted to love this
place, caressitintoit'sit'saprimalabundance, ifyouwill. And along the way, this, the successthatwe
had we found was highly unusual and it attracted attention.

Joel Salatin (00:27:04):

Andthen people wanted to ask me questions and | wanted to know what | thoughtand how do you do
this? And, and so, um, you know, soitwas very serendipitous for me, you know, |, | literally feel like |
stumbledintoitor, you know, a Cinderella or something, but, butyes, it's not always, it's not always
easybecause youhaveto, youhavetobe carefulaboutthe wordsyousay. Um, youknow, youcarrya
lot of responsibility. And frankly, when | getasked to, and | have, I've spoken at, um, you know, uh,
Rutgers and Yale and Harvard and UC Berkeley, and you go into these, I'll just say, bastions of liberalism.
And, andwhenyou gointhereand | know, | know how few people like me getin there, you know, are
able to make a presentation.

Joel Salatin (00:27:59):

Andsothat'saheavyresponsibility. | I'manambassadorfor, uh, for, I think the Judeo Christian ethic
and biblical truth. And, uh,thatmeans I'm, I'm representing the Lord, you know, and | don't take that
lightly. I, I'mnot, I'm notsmugaboutthat. Um, it's, um, it's wonderful. You know, it's a privilege, but it's
also a very humbling thing to realize | could misspeak. | could be, | could come across as arrogant. | could
come acrossas a buffoon. | could, | could be smirch. | could, | could, | could harm, you know, the
reputation of, of God. And | don't want to do that.
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Butlerfilms (00:28:42):
So why did you write the marvelous subpoenas to pigs, to the faith community specifically?

Joel Salatin (00:28:48):
| wrote that, yes.

Butlerfilms (00:28:50):
You've said,

Joel Salatin (00:28:52):

Yeah. lwrote thatbook. |wrote thatbook specifically to the faith community. What's fascinatingtome
now, a couple of years now, since it's been out, is that | getactually more feedback from the non
Christian community that is relieved. That is relieved, that there is a, a different interpretation of
scripture. Thenlgetfeedbackfrom Christianswhoreaditand say, Oh, wow. So,sol, |, there, there's
kind of, they're tying to three reactions, um, in the Christian community, I've gotten lots of letters from
peoplesay,Oh, I'msogladsomebodyfinallyarticulated whatlthinkl've beenodd man,outoddwoman
outin my church for, you know, years and years and years. Nobody understood me. Finally, somebody
putinto words, you know, what, I'm what I'm thinking. And, um, and I, | mean, notjust, Oh, it just
warms my heart.

Joel Salatin (00:29:47):

Andthen,andthenthe, uh, anotherfeedbackis fromthe, uh, non, non Christian community. And
they're just, they're just really thankful and grateful that somebody's a held, held the Christian
communitytotask, youknow, actually heldthemaccountableandbe,um,uh,they're, they're, they're,
they're grateful thatthere isanotherinterpretationthere. There'sanother, there's anotherway to, to,
toimplementthe Bible inour, inourdaily lives. There's another narrative. There's another, there's
anotherstorytodo. And thenof course thethird reactionisfrom Christians whojustsay, um, thisis just
too, youknow, it'stoodifficult. It'stoogreeny weenie. Youknow, |, 'mnotsure you're evena Christian,
uh,youknow, anybodythatsaysthisis probably pushingit, fortunately thatdoesn't come very much.
Um, but, but, uh, you know, those kinds of things happen.

Butlerfilms (00:30:52):

Soyouget, youreally, you know, you'rereally between arockand ahard place. Soitlooks like halfthe
time, you know, sortofyour, yourgreedy weenie or the greeny weenies turn on you as they recently
have, because you were quoted, maybe you've misquoted, it's saying, you know, as a climate skeptic, a
sciencedenier,um,really,butthat, that, that, thatrockedyourpedestalgreen world. Soobviously, you
know, it was out of context, but, but let's talk about that a little bit, you know, it's like, what first I'm,
whatareyourviewsonit? It'san, youknow, why,whycan'tyou speakyourviews withoutbeing labeled
with one brush? Like it's almost like fake news all over the place, right?

Joel Salatin (00:31:43):

Yeah. So, so that, that pushback came primarily when | was asked to make a presentation at the red pill
conferencein,uh, wherewasit, WWyomingorsomethinglike that. And,um, youknow, Iwas completely
unfamiliarwith what the, with what that conference was. | was unfamiliar with most of the speakers

there, but, youknow, I routinely getasked to go new places where I'munfamiliar, butthat's partof my,
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as part of my bridge building, you know, and I'm, | may go to a, to an extremely, you know, an

extremely,uh,whateverliberalplace I'mgoingtogetaskedtogotoanextremely conservative place.
And,uh,and sowhathappened was since lwasthereand,andthat,andllearnedlaterthatthe red pill
conferences known as climate change deniers and all that, then, then my assault, my present, my, my,

the fact | was there, um, uh, put me in that camp.

Joel Salatin (00:32:45):

What, whatpeople didn'tknow was that | so infuriated the leadership of that conference, they almost
threw me out. And, uh, and I will neverbe invited back there because aye, aye. | called themto task
publicly. Even the, the, the, the top name of the he's a British guy. Um, and ina, in a public panel, |
called himout, uh, forthe things that he was saying. And yeah, | got, | got clap by the way attendees,
buttheyweren'tthe leadership. Andsolgotcrucifiedby theleadership. And so, sothis, thisis a perfect
example of where, um, we are, uh,and | don'twanttogo to the whole, you know, racial violence thing
rightnow. Um, but, butthesearerelated. Weliveintimes where the, the story, the narrative has gotten
so confined. Andifyou, if you misstate one word or, or there's, or you, you don'twhatever signon to
the narrative, um, huh.

Joel Salatin (00:33:52):

120%, then you're the enemy. You know, that's kind of, that's kind of where we've become. Uh, for
example,youknow,ldon'tlike prisonsnow, mostconservativeslet'sbuildmore prisons, throwthemin
jail.IhatethatI'mcompletelyopposedtoprisonsbecausetheyhave an 80% recidivismrate,anything
thatwas 80% offailure, you would think, we would say, well, maybe this ain'tworking folks, you know,
but, butthe conservatives, theyjustwanttobuild more prisons. And, and, and of course they think the
liberals are softon crime cause youdon'twantto puteverybodyinaprison. And of course then, thenas
soonaslsay,ldon'twantmoreprisonsthatconservative say, Oh, he'sasofty. Youknow, he'saliberal
lefty softy on crime. No, um, | wantpunishment, butl think there are otherwaystodo itbesides prison,
but, butthe sound bite culture and the, as, as you mentioned, the, um, you know, the broad brush, |
think that's a great way to say it.

Joel Salatin (00:34:49):

The, thebroad brush doesnotallow nuancestobe teased out. And sowherelamis, isthe, is,arewein
atime of climate change? Absolutely. You have to be anabsolute idiotto not see the satellite phone. |
mean, lwasupin Alaskatwo years agoand |wrote onanexpresswaythatthat50 yearsagowasona
glacier. I mean, in other words, the glaciers melted and gone, and they built an expressway up the Valley
where the glacierused to be. | mean, you have to be an idiot to not realize that there is a, there is
something going on. Okay. Nowthe questionis, well,isithuman cost? Ifitis,howmuchisit? And, and
you know, what's the situationand you have toappreciate, you have torealize, you know, 'm63. And
when | was in high school, | grew up every, every scientist, every environmental scientist was predicting
thatbynow, you know, 50 years hints atthattime, the earth would be inanotherice age because the
collection of gases was going to block out the sun, the sun wasn't going to get to the earth.

Joel Salatin (00:36:06):

Andsowe were goingtoturnintoanice age, you know, by, by, by a, you know, 2100. So thatwas, that
wasthe narrative thatlgotfromallthe credentialed scientific experts, you know, growing up now, you
know, we'reallgonnaburnup. Sollookatthosetwothingsandlsay,sowhat'scommon. What,what's
theonecommondenominatorinthese? Andyou know what, the one commondenominatorisit's, it's
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carbonintheatmosphere, that'sthe commondenominator. Uh,andsollookatthatandsay, sohowdo
we get carbon out of the atmosphere? Well, we, we putitin the soil. How do we putitin the soil? We
putitin the soil with vegetation. So how do we get more vegetation covered on the planet? Right?
Cause carboninhales, carbon dioxide, it splits off the carbon and makes tissue and itexhales oxygen so
that so humans and animals can, can breathe.

Joel Salatin (00:37:05):

Andso, youknow, thisisthe great, the lungs ofthe earth. Thisis the great cycle ofthe earth. And sol
find what's interesting is thatboth of these narratives, the common denominatoris carbonin the
atmosphere needs to go in the soil. So you know what? You can call me a simpleton. You can callme a
climatedenier,whateveryouwantto callme, butlamdedicated absolutelyabsolutelydedicated to
putting carbonin the soiland on ourfarm, on ourfarmrighthere in 50 years, we have gone froman
average of 1% organicmatter, organic matterkind of isit, it's not the exact carbonin the soil, but, but
they're,they'rekissing cousins. Allright. Soit's, it'sclose enough.Um, the, the, so, sowe have gone
from 1% organicmatterinourfarmsoilstotoday 8.2% organic matter. Sothat's a, that'sa click of 7%
organic matter. And all we would have to do in the United Statesis to move that it move our current
organicmatter2%, two percentage points. And we would be backtopre pre 1950, uh,atmospheric
carbon levels.

Joel Salatin (00:38:20):

Andwe'vemoveditonourfarm. We've movedat7%, notjust2%. Socanitbe done? Absolutely.ltcan
be done. Does ittake rocket science to doit? No, itdoesn't take rocket science toit. All ittakes is a
fundamentally differentway ofinteracting withourecological wombthat God made forus. He madeit
and said itwas good. He wanted ustobe here. He wanted us to properand to prosperand enjoy its
abundance. But we, we have have short circuited and cheated. We've cheated on the, on the rails, run
ourengine offthe track. And instead of trying to figure out how to getthe engine back on the track, we
justkeep putting the pedaldown and hoping the old wheels will spin outthrough the field somewhere.
And we're just tearing up everything.

Butlerfilms (00:39:11):

We talk alotaboutthe influence of the fossil fuel fuels, you know, on climate change and how that's
marched forward over the decades. Um, and | want you to talk about it's, it's, it's, it's, it's put the
spotlightalso on agriculture and in with the bigindustrial farming, butalso, | just want to putthis toyou
because there's kind of interesting. We did talk to, um, aguy named Darren do Chuck, who wrote
anointed with oil. Um, | don't know if you've seen that book it's sort of recently out, but he kind of
tracesthe history of big oil versus versus Wildcat, um, oil patch oil. And sowe kind of dumped the two
different ones, you know, the civil religion of crude and Wildcat Christianity, where Wildcat Christianity
is much more, um, you know, it's, it's, it's, uh, it's sort of like the birth of the modern tea party to a
certain extent, you know, very libertarian, no government, no rules we're on our own.

Butlerfilms (00:40:15):

Andthenthe similarreligion of crude was sortofbroughtup through the Rockefellersand everything
elseandhowtheyusetheir,theirmoneyandinfluence. Um, those are sortoftwodifferentquestions,
but, butthat'sjustone ofthe framing conversations we're using around oil. And | think what you bring
tothis story veryimportantly, is thatit's, it's, you know, getting the carbon back into the soilis, is, isa
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farmer's job. And, butwhat, whatdo you, whatare you up againstin terms of being able todo thatin
terms of our modern it, the way we feed people today, the modern farming systems today?

Joel Salatin (00:40:52):

Sure. So, so,um, ifImay, I'd like to justgive you my thumbnail sketch of, of my kind of philosophy of oil
of petroleum. Um, and thatis what | feel like is that by the end of, of, of, uh, of the, ofthe 18 hundreds.
Soaswe movedtothe, tothe turn ofthe centuryat 19 1900, um, it's, it's almostlike, uh, it'salmost like
Godlookeddown onhumanityandsaid, you knowwhat, I'mgoing togive youpeople one more chance
togetitright. 'mgoingto give you cheap energyforacouple of generations, so you canfix everything
thatyou've messedup. Andifwe hadusedthat,thatBonanza, thatgiftofallof cheap energy, you know,
energyhadneverbeencheapinthehistoryofhumankind.lthadneverbeencheap, uh, youknow,from
draft power to, you know, um, uh, cloth windmills, you know, energy was very, very expensive
throughout human history until that point.

Joel Salatin (00:41:54):

And suddenly it became extremely cheap 500 years ago, North American. This is justone example. 500
yearsago, North Americawas 8% water. Thatwaterwas primarily Beaverponds. We had 200 million
beavers. Uh, some of which we knownow by skeletons were as bigas a Volkswagenautomobile,
massive megafauna, you know, big, big beavers. | just like to, you know, encounter one of those dudes.
And, and so all these beavers, and this concludes the, the, the arid Southwest Nevada, you know, New
Mexico, Utah,um, uh, West Texas had had massive Beaverponds. So, | mean, today, justfor perspective
today, uh,ourNorth American landscapeisless,lessthan 1% organic,organic,lessthan 1% PAuh,
water. And sowe've gone from8%1to 1% water. Sojustimagine, justimagine ifwe could recreate that
8% water, think of what it would do for, for, uh, for, for, um, mass for, for tempera, for temporal, uh,
ameliorationofatmosphericchange, youknow,because you'vegotthermalmass, youknow, cause
waterlakes, uh, youknow, don'tdo as muchdon'tchange thefastambienttemperature, flood control,
drought, uh, amelioration, uh, | mean, they're just, they're just lots and lots of major, major
ramifications.

Joel Salatin (00:43:28):

And so this is why this is where a permaculture, uh, and again, of course, for a Christian to say
permaculture, | mean, that's like, what in the world are you talking about? But, but | completely
embracethe permaculture conceptsbecause they're essentiallylookingatanat God'stemplate at
creationsdesignandtemplateand saying, howdoweduplicate that? Howdowe humans stepintothat
beautifuldesignandtemplate and, and,um, and, andleverage it, you know, uh,uh, massageitifyou
will. And soifwe had used, forexample, thatcheap energy and our mechanical prowess to rebuild
pawnsalloverfarmland and North America, this centurytoday, we would be flood proof, drought proof,
and would have recreated Edeninstead. But here'swhatwe did instead. We used it for chemical
fertilizerfor, uh, and for creating afood system that transports the average morsel more than 1500
miles fromfieldtoplate andis a completely calorie guzzler, apetroleumguzzlerin,inthe food space.
So,sohereweareacenturylater,andwe'refarworseoffthanwewerethenbecausewe'vedamaged.
Andthe,andthe price ofenergyisnowescalatingandgettingmoreand moreexpensive. Sothisisthe
squandering, thisisthe squanderingofthe grace. Thisisthe squandering ofthemercy,inmyopinion,
that, that, um, that we've had now I forgot the question.

Butlerfilms (00:45:15):
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I think you handled the question pretty well. My question was sort of all over the place you came toiit
withveryfinepoints. Sothank you verymuch. Now, would you,um, would you consideryourselfawild
cat farmer if you were a wild cat oil or wild cat Christianity or a wild cat farmer?

Joel Salatin (00:45:35):

Uh, well, uh, probably certainly more than, than, than the conventional, uh, yeah, I'm, I'm, uh,I'ma
pretty, uh, free, radical out here, but, but again, it, it's not just, it's not just doing whatever you want,
but my freedomis notaboutbeing free to do anything you want oranything you can, it'saboutbeing
freetodowhatyoushouldtodo, whatyouthoughtthose are. Those are, that'sabigdifference. It's, it's,
it's, it's, uh, one is a complete hubris. The otheris, is alicense to perform within your, uh, you know,
with, within God's design God's desire. And, and, uh, those are two very, very differentthings. And |
don'tthink, infact, you know, | just spoke atthe, the libertarian national party convention lastweekin
Orlando. And |, my message to them was you, people need to buffer your individual Liberty and
property rights, property rights agenda.

Joel Salatin (00:46:42):

Andbeforeyoutakethe secondbreath, whenyousay propertyrights,doyouneedtosayinthatbreath,
but we need to protectair, soil and water. And in fact, we need to see themincrease and we want
policiesthatwillhelpthemincrease. How canwe, as, as, asLiberty minded folks, uh, um, you know,
incentivizeandencourage, how canwe, howcanweincentivizeandencourage,um, thatasaresultof
us being here, there's more soil there. There's more potable water, there's more breathable air. Uh, how
canwe dothat? And I told him, | said, if, if you would do that as in practice, you would find bridges that
you can imagine thatyou could build, but right now you never use the word commons and you never
used the word stewardship, you paintyourselfinto acornerand you don'thave the friends that you
could, if you, you know, if you appreciated this.

Butlerfilms (00:47:45):

Andsoyou're, you're atthe libertarian convention. So are you obviously stillaligned thatway? And it
would, aquestionis like, how do you, how do you see what's going on rightnow? And this probably
won't even make it into the documentary or anything, but, um, just in terms of, let's just take the
environmentalissues right now with the current, um, group of people thatare sortofin charge on, on
thefederallevelandthe statelevelsand,andthe, theblanketofpastorsand Christiansthatarearound
themandusing, um, you know, Christianityandthe Bible tojustify certain politicalagendas. Thisisn't
necessarilyanewthing. It's sortofalways, you know, alwaysembeddedinthere. Right. Butrightnow
it's pretty, pretty out there. And I'mjust curious as to how you feelaboutthat. Soitisn'tas a Christian,
asasteward ofthe land and, you know, whatdo you, what's youropinion on whetherornot, you know,
this merger is to is beneficial or detrimental.

Joel Salatin (00:48:56):

So,sol'mgonna, I'm going to be the Maverick again. Um, |, sowhat| would, firstof all, I think that, that
whenthe cultural, whenthe cultural cloutis ata certain pointto create something, like, forexample,
the environmental protectionagency, when ithas moved to that point, that is simply indicative that
peoplearetired ofit. And, and, and so I think that culture does change. Culture does shift. Um, I think
thatthe ideaof,ofgoing outwithaBB gunand shooting Robbins, forexample, thatwasdoneroutinely
whenlwasachild, | canassure you thatthe young, thatthe next generation did notdo that, I'm sure
there were some, you know, uh, obnoxious boysthatcontinued todo so, butlcantellyouthatthereis
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anawareness of, of wildlifeand nature, justfromthe powerofeverything fromnationalgeographicto,
you know, to, to, you know, uh, uh, rivers on fire to the, to the, uh, teardrop coming down, the, the
native Americans.

Joel Salatin (00:50:13):

Irememberthose, uh, that, that powerfulad campaign and S S so, so whathappensis the societal
pendulum, if we could imagine the societal, let's say kind of consensus pendulum, it never hang straight
down. It'salways, it'salwaysonit. You know, it'salwaystoone sideandwhathappensisithastoswing.
Ithastoswingfarenoughoffofcenterbefore it starts comingback, the culturalpendulum.And so,and,
and the, the problemis we, people were, were impatient. And so in my view, in my view, the, the
understanding ofenvironmental stewardshipand pollutionthatcreated the environmentalprotection
agency was already moving sorapidly inthe culture. Youknow, I'll be a total heretic, but I don'tthink
the EPA created any environmental care in our culture any faster, any faster than it would have come by
individualcommunities, uh,um, holding a corporation accountable orsaying, we're notgoingtotake
this burning riveranymore.

Joel Salatin (00:51:31):

AndImean, there areall sorts of, of nonprofitand for profit entities, you know, from, fromriverkeepers
to Robert F. Kennedyjr, to, you know, mean | can dodown a litany of a very liberal, uh, you know,
friends OK. Thatl, thatladmire and love, um, and theirwork, theirwork, um, uh, all'msuggesting is
the powerofthat, ofthatsacred, um, message did notneed abureaucracyto gettraction. The culture
was already moving thatway, which iswhy an EPA could be created. And, butthe problemis we're
impatient. We wantit. Now we see a movie and we wantitnow. And, and there are plenty of people
whothinkthe onlywayto, uh, toactuallyride herdis tohave anothergovernmentagency. Butthenthe
problemisthenwhathappensisitallthose bureaucrats getinthereand they startwritingrules, rules,
and rules.

Joel Salatin (00:52:40):

Andthe nextthing, you know, um, youknow, afarmercan'teven buildapond if we wantone. Uh, and
so, so alotofenvironmental good cannotbe done, uh, because of that, uh, you know, the, we didn't
need agovernmentagencyto tellus DDT was bad. Rachel Carson did that with silent spring.  mean, an
example is the Upton Sinclair who wrote the jungle and, uh, and ended up, you know, Teddy Roosevelt
gave usthefood safety inspection service, whichnow makesitillegalforme to, to, to, tobutchera pig
inthe backyard, which is, you know, heritage, heritage wisdom, and, um, and sell the sausage to people
atchurch or my neighbors. So, so this overreach, this bureaucratic overreach, this is why I'm not a pure
environmentalist because environmentalist tend to just, just

Butlerfilms (00:53:35):
See, uh, you know,

Joel Salatin (00:53:37):

Continuous, continuous growth and escalation of government manipulation in the, in the marketplace
and the landscape and the culture. And, and as, as an individual business person, who's trying to pay
taxesandstayalive. Youknow, uh, people askmewhatkeepsyouawake atnight? Whatkeeps me
awake atnightis, youknow, did |, did | sign the form, right? Did I, did | comply with this particular
requirement? And | coulddo thatonall sorts of fronts. And so thisiswhy thisiswhy I'mnota socialist.
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Um, although I very muchappreciate thatonalocal level,acommunity might, might wantto do some
things thatwouldbe socialistby the book, and lwould even be in favorofthem, butit's onacommunity
level. It'srealdifferentthanus on afederallevel. Afederalfederallevel, uh,um,is, is a, isaone sizefits
all. It'sawinner, takeallthing. And so I'mabsolutely convinced thatmuch ofthe divisivenessand, and
the, the,the vengefulnessandhatefulnessinourcultureisbecausewehave walkedaway fromthe 50
state experimentwhere each state cankind of maketheirowntryinnovate,innovate theirown creative
response to, you know, societalissues. And we have arrogated itto the federal level where itnever
should have been. Andthatmakesthe stakes sohigh,the winter,thewinter, uh, so, sobigandtheloser
so small,

Butlerfilms (00:55:07):
All that it, that it, it ups the

Joel Salatin (00:55:11):
Ante. It ups the steak for every disagreement.

Butlerfilms (00:55:16):
Wow.

Joel Salatin (00:55:16):

W what if we, whatif one state, forexample said, we don't think state, we don'tthink educationis the
governmental, um, is a governmental, uh, responsibility. We're not going to be involved in education at
all. We'regoingto, we're going to drop our taxes down to real lowand letand let Paris buy whatever
educationtheywant. Anotherstate overhere says, Oh, we thinkeducationis absolutely acomplete
government thing we're going to pay for, for every bit of it. And we're going to not allow charter
schools, private schools, it'sallgoingtobe public, and everybody's going to be indoctrinated atthe
governmentschool. Well, itwouldn't take long for people tobe able to look at those two models and,
and say, well, this one works part of this works. Part of that works. | like a little bit of this, a little bit of
that.

Joel Salatin (00:56:04):

And, and,and,andwhathappensinyou,doyouhaveallthese wonderful, simultaneous experiments
goingon, you actually havediversity diversityonthe landscape, butwhathappenswhenyouhavea
departmentofeducation atthe federallevelis thatexperimentbecomes almostimpossible. And so
suddenlythestakesaresohighandthe,um,that, that, thatthen, thenevery,every,everyexperimentis
forsale. Andwhen everyfreedomand every ideahastobe purchased andis forsale, well, then you
have K street, but, but, but, butif, butif every idea and every action we're not for sale, we wouldn't
have K street.

Joel Salatin (00:56:58):

Now, whatwould thatbe perfect. Would thatbe aperfectworld? Absolutely not. Absolutely not. There,
there would be, there would be, uh, things that, you know, going on going on over here that | wouldn't
like, and there would be things over, but, butatleast, atleastit would be ata smaller, decentralized,

diversified scalewhereinputand changeareeasier. It'saloteasiertoturnaspeedboatthananaircraft
carrier.So, so,uh, youknow, ourfounders saidgovernmentisbesttoputpolicydecisionsatthe lowest
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possible level,um, at, atthe mostlocal level possible. And I'm, I'ma, I'ma big believerin that. And |
thinkthat's a, that'sageneral, youknow, libertarian concept. Um, butI'm notan anarchistatall. I think
thegovernmentabsolutely does have somereally, really good functions, but, butl think, Ithink when
we, forexample, if, ifwe, ifwe used the English common law, we're where we getourcommonlaw, uh,
heritage from England.

Joel Salatin (00:58:09):

Itcame around the commons that, thatgrew up. Thatwas the, that was the trade offthat was made to
keep royalty. So the peasants, the peasants, um, wanted to, uh, you know, uh, uh, whatever, you know,
eliminate the, theroyalty, the nobleman andthe King. And so there was this bargainmade, well, we're
gonna, we're gonna make commonsthatway. You can have a cow and agarden and all thisand
common law grew outofajurisprudence thatthe peasants used to protect themselves from noble
Duke, uh, Lordship, kingship, overreach. So that, so that the, the, the culture created a system to protect
the poor, to protect the peasants from the, from wealthy overreach, that was the tradition of common
law. And so,and sowhen, uh,when,uh,alLordora,anobleman, you know, a Duke, uh,cameinand,
and aggressed or took, or, or, um,

Joel Salatin (00:59:22):

Used the commons, the peasants could actually take him to court. And, and he was a, he was a bad guy,
youknow, itpunished him. Andsotoday, today, forexample, insteadofhaving, I'llgobacktothe EPA,
instead ofhavingan EPA, ifwe had British common law, still, stilloperable in our country, instead ofa
bureaucracy, if some, ifsomebody dumped abunch of dioxinin the stream running by my house, |
would take that corporation or thatindividual, orwhoeverto, to common law courtand have a jury of
peers determine ifthatguy's a scope law or not. What we have with bureaucracy is | don't take him to
court. lturnhiminto the bureaucracy, whichis wined and dined by the corporation. And, and so what
happensisyouhavethisunholyAlliance, this, thisfraternity, thisrevolvingdoorthatwe allknowabout,
and, and whathappens is now I'mfighting both the bureaucracy and the, the bad evil corporation.

Joel Salatin (01:00:32):

And,uh,and,andit'sastackeddeck. Uh,and so,youknow, mostof mostAmericanshave noideawhat
areourBritishcommon law heritage has givenus as aremedy forthings we, we, we, we, and ourtime,
and, and you're in my lifetime, you know, we've grown up with just, well, the, the, the government
agencyhandlesit, the governmentagency handlesit. And I think we're learning thatin alotof ways,
governmentagenciesdon'thandle it. And in fact, they actually aid and ABET the wrong side of the
argument. And so, youknow, for, formy, formyneighbor, farmers, whom|Idearly love,butthey spread
chemicalseverywhere and, and allthat, |can have a conversation withthemand,um,and,and,and
makealotofsense.Andtheywalkawaykindofhug, Heygang, | make some sense, youknow,and you
lookathisfieldsandyeah,yougottamake somesense,butthentheygoandreadtheir,theirUSDA, the
USDA bulletin from the scientific experts at the land grant colleges. And, ah, nah, Salitanis a nut. He's a
lunatic. He's crazy. Youknow? And so, soif | could just, if | could just, uh, debate the private entity, the
farmers out here, | can make great inroads, but I'm debating not only the farmers, but all of the
credentialed experts and governmentofficials that putoutthe bulletinsthatpoopoowhatldo. And so,
soit's, uh, you know, it's, it's, it's a stacked deck

Butlerfilms (01:02:04):
At some point you should run though, and then maybe like, turn it from me and shine.
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Joel Salatin (01:02:09):

Well, youknow, |, I've been, uh, I've beenre I've been actually officially recruited to run for various
offices, you know, Senate governor, uh, Congress by the socialist party, the greens, the Democrats, the
Republicans, and the libertarians. So I figure ifall, if all five of those parties wantme to run forthem,
um, it,asmany people as lirritate there mustbe something there thatthat's attractive. I'll, that's all I'll
say.

Butlerfilms (01:02:49):

That's great. Joel. | know you probably have to go, but can | ask you just a couple more questions? Um,
what did you have a hard out?

Joel Salatin (01:02:59):

No, [don'tknow. It's, it's, it'sactually, it'sactually raining here. |, | had to come in from, uh, you know,
from, fromdoingsome chainsawworkand|jumpedinthe showerevengotcleanedupforyou.So, uh,
yeah.

Butlerfilms (01:03:12):
And we could use the rain. So that's this,

Joel Salatin (01:03:14):
Absolutely. Yes, yes.

Butlerfilms (01:03:17):

Um, well you skirted my question on whetheror notfaith beliefleaders belongona, ona, onapolitical
stage.Sol'mgoingtoaskittoyouin adifferentway, the Eva, do you think evangelicalfaith leaders, do
you think with the, so some of the time period we're talking about obviously is, is, is during the, sort of
the height ofthe rise ofthe moral majority, right. And because one of the things thatwe've found is that
atsome point, you know, the national association of evangelicals, people like Richard seismic and stuff,
you know, whenhad, uh, uh,uh, you know, had theirown sortofepiphanyand wentfrombeing climate
denierstoclimatechangeaction, youknow,thattheycreation care became something veryimportant
tothem, spoke outaboutit. He lost his for other reasons, too. He, he lost his job as the head of the
nationalassociationofevangelicals. And,and fromthatpointforward,the, the conversation started to
change pretty significantly with the rise ofthe moral majority. So | guess my questionis, is,um, does,
does the moral majority, does, does that particulartime period in history and the particularfolks that
were growing the political religious union, um, did that, was thathard on evangelicalsasawhole, did
thatsortof give evangelicalcommunity ablack eye? And that's alittle bit of aleading question, butit's
just a genuine question. I'm just curious,

Joel Salatin (01:05:01):

Oh, listen, uh, thisis the whole pointthat this is one of the huge points of marvelous pigness of pigs.
Thisiswhy lwrote the bookis because | believe thatthe evangelical community squanderedit's, it's
politicaland, and spiritual equity during thatperiod oftime. Listen, ifthose folks, and I get chill, bumps
tellinghimthatthisisvery, very, uh, it's very personalfor me because | grew up in this dichotomy, uh,
you know, growingupinthe sixties, allofourfriends were, you know, hippie marijuana, you know, uh,
beat at bearded brawls, whew. You know, Woodstock. That was our farm friends, but our church friends
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were straightlaced, you know, and, and let's go to McDonald's and get TV dinners, and we're not going
to breastfeed anymore. And you know, thatwhole, that whole, um, um, kind of, uh, mechanistic
technology, narrative, we'rehumans, we're superwe're, youknow, wecandoanything. We can, you
know, we can go to the moon, we can, you know, all this. And so, uh, so what, what | found was that,
um, thatthe, the, thatthe equity that | wanted to see was, um, was squandered. And | think that if we
had, if, if, if our community, if the Christian community had said, wow, we're fearfully, wonderfully
made, this is so, you know, life is so amazing. Um,

Butlerfilms (01:06:37):
Uh, where did you lose me?

Joel Salatin (01:06:41):

Ican'thearyou. | can'thearyou. Where did you lose me? | lost you atwork human. Oh, okay. Yeah,
yeah, yeah. That'sfine. That'sfine. Okay. Alright, I'llgorightbacktoit. Um, so, so, so, youknow, there
was, there was this thing, Oh, we're superhuman. You know, we, we can build anything, we cando
anything. We cangotothe moon, we candowhateverwe want. And,and, and sotherewasthis, there's
thistremendous, uh, hubris narrative and, and, and making fun of people thatdid compostand, uh, uh,
peoplethatdidn'twantto CA chemicalfertilizer people thatdidn'twantto, uh, have factoryfarms. And,
uh, this was all, you know, branded as elitist and all this stuff.

Butlerfilms (01:08:34):
Okay. | think you're back.

Joel Salatin (01:13:21):

So, sowhatwashappening there, uh, was wwith the moral majority, youknow, asthey, as they went
thisdirection, wastheysquanderedthe,the spiritualand emotionalequityinthe culture thatthey could
have had. Justimagineifthe moralmajorityhadsaid,uh, as,as,asintheirmessaging, youknowwhat,
um, we think God createdthe universe, God createdthe earthandit's his,and we're goingtodedicate
ourselves afreshand anewto taking care ofit, which meanswe're going to start,um, uh, pushing for
compostinsteadofchemicals. We'regonnapushfor,youknow, uh,uh, the pinknessofpigsinstead of
just, uh, grow them faster. Fat are bigger, cheaper. They are B

Joel Salatin (01:14:28):

Infact, we believe life is so fearfully and wonderfully made that, that, you know, it's far beyond our
comprehension. And we think thatthe scientific community, which has turned plantsinto nothingbut
NPKandanimals into nothing butwidgets. We think thatjust makes amockery ofthe beauty and the
awesome newness of, of, of life mystery. And sowe're going to startbuying fromlocal farmers. We
wantto have itbe connected to our food. We want to, you know, you can see the narrative. All right.
Canyouimagine, canyouimagineifthathadbeenthenarrative, whatthatwould havedone, notonlyin
bridge-building, butalso in garnering cultural equity to their, you know, uh, well, to their, to their other
agendaitems,um, people, peoplewouldhavebeenlistenedtootherthings, uh,thattheysaid, um, you
know, interestingly, I had, uh, a very, uh, fascinating, um, meeting with the vice presidents of Chick-fil-A.
Andas youknow, Chick-fil-Ais, you know, has areputation forbeing a, uh, kind of Christian owned
company.
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Joel Salatin (01:15:45):

And they actually came up here and spentaday with me. And what made theminterestedin my
message was after | talked with them in Atlanta, we went out to dinner, a couple of them, and they
thought | was anabsolute kook, butthey told me later, what, whathooked them? What reel themin
waswhenlaskedthem,does Godcare,howweraiseanimalsandhowweeat? DoesGodcare? That
was a brand new thought to them. And these were, these were middle-aged, you know, Sunday school
teachers.Yeah. These werethese, youknow,thesewere good people,buttheyhadnever,theyhad
nevertakenthatpractical applicationofiswhatlsayinthe Pew. Amlseeingthatinthe menu? Andthe
factis thatfactory farming, it pollutes the ground, itdisrespects the chicken. Itgives people mercy,
differenceit,drugs up ourdinners. It, you know, it, it, it stinks up the neighborhood. The airis all full of
fecal particular. | mean, the everything about it, it segregates the food system. And instead of
integrating,mean, everythingaboultitis, isterrible. Is, isagainstbeingagoodneighbor, uh,doingon
others as you would wantthem to do underyou all the, the, the, the spiritual things thatwe see. It's
totally opposed to that. And when | asked, well, does God

Joel Salatin (01:17:10):

Care? The lights went off. That was theiraha moment. And | think, | think thatthatis, um, I think that
thatquestionneedstobeasked. Andthat'swhatI'maskingthe Christiancommunity thatlfoundthat's
my entry pointis,does God care? Because youeitherhave to say, well, he does. Orhe doesn't. And if
yousay,well,hedoesn'tcare. Well, there's, you can'twinthatargumentas a Christian, of course, God
cares. He cares. Ifthe Sparrowfalls, he says, he numbers the hairs of yourhead, he cares about
everything.Andifyousay,thenifyousaysothatthat'snotacceptable,soyouhavetosay, yes,hedoes
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care.Well,thenthe obviousfollowupiswillthenifhe cares, thenwhat'sthe protocol. What's, what's the
God pleasing protocol.

Butlerfilms (01:17:56):
And, um,

Joel Salatin (01:17:58):

Andlfoundthatthat'svery, veryeffective, buttheaverage, theaverage Christianhasbeen so, sobusy
feeding themselves on all these liberal socialist, greeny weenie, tree hugger, you know, uh, liberals, th th
thththey, theythey've. So,um, uh, drunkthatKoolaid thatthey, they they've been so antagonisticon
that, that they haven't had time to embrace a totally different positive message.

Butlerfilms (01:18:31):
What happened with Chick-fil-A.

Joel Salatin (01:18:36):

Uh, so, you know, they, they, they asked me foraroadmap. They said, how can we use pastured
chickens and fix Chick-fil-A? | mean, they were serious. And a year later they made the decision. It's just
too hard. It's justtoo difficult. And that's not their clientele. | mean, here's the problem. If, if they, if
somebody in chicken leadership and Chick-fil-A said, we're going to go this direction, all, not all, but, but
many oftheir, oftheir,uh, conservative, uh, clientsare conservative patrons. Whathappenedtothose
guys, pastorchicken, comeon, youcan'tfeed the world thatway. It's elitist, there's a high price. Now
we can'tputmoneyinthe missionarybarrel, cause we're spendingmore onchicken. Youknow, you
have all these, you know, these other, these other things. So it was just, it was just too difficult.

Butlerfilms (01:19:24):
Do you have some hope though that that will change?

Joel Salatin (01:19:30):

Uh, notreally. Imean, llook, I, 1, | justdon'thave time to, to really think about it too much. Uh, I think
the change won'tbe them. What | wantis | want to starta competing franchise that would have our
kind offood. And, uh, and I think if we started over from scratch, what I've learned over my lifetime,
tryingto, youknow, poke aroundthesekindsofthings, isthis very, very difficulttotake an organization
that's devoted to cheap food, uh, to, to, um, efficiency, to only efficiency, um, to take an outfit like that
thathasnofoodethic, excepthow canwedoitcheapestpossible and, and,andgetthemtobuyintoa,
uh, you know, a D a different ethos, a different ethic. It's a lot better to just start a different outfit from
scratchand, youknow, with adifferent mission statement, adifferentvalue, adifferentvalue system,
and,and, uh,buildup, youknow, uh,analternate,analternative,analternative dealratherthan, rather
than trying to convertthem from, from withinit's. Uh, every business has a culture. And when the
cultureis, is 180 degrees different than mine, it's real hard to, you know, to work with that culture
better, to just start a new outfit with a new culture.

Butlerfilms (01:20:59):

Jellinektheway youthink. So, partofthe, partofthisdocumentaryis aboutthe ruralofscience denial,
um, specifically with, with climate change and climate skepticism. So,and, anditallkind of, it, it's alla
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bitofa, um,it,itis allinterwoven, right? Like when you said that the, the evangelical community and
therise ofthe moral majority, they squanderedanopportunity. They squandereda positionof power.
Um, one of the things that, you know, they had people that were very much in favor of creation care,
and itkind of got stamped out. And, and one of the tools they use to stamp it out with sort of coming up
with this idea of the climate change, isn't real that thisis just a bunch of scientists, you know, being
scientistsagainand not, not, you know, nottellingusthe truth, um, intheirhubrisand theirarrogance.
Andsol'mjustcuriousifyou have anythingto sayaboutthe role of sky science skepticismwithin, um,
within, within the religion itself, but then within the evangelical community and sort of the historical
roots of it, if you're familiar.

Joel Salatin (01:22:14):

Yes. Okay. So, yeah. Uh, and certainly I've been, I've been vilified for saying that science is subjective.
Oh, no.Scienceis objective, butscience science, aswe know, ithas two limitations. There are two
limitationsofscience. Thefirstoneisyouhavetobeabletoseeit. fyoucan'tobserveit, youcan't,you
documentwhat's happening. And the second thing is you have to be able to repeatit. It has to be
duplicated. And the problem with, with origins, forexample, where did the earth come from? How did
wegethere?Uh, sothewhole,thewhole,um,youknow, uh,everythingwrappedaroundorigins,um,is

Butlerfilms (01:23:01):
It,

Joel Salatin (01:23:02):

Nobodywasthereto seeitand you certainly can'trepeatit. And so that's where, that's where the, um,
that'swherethe, youknow, the Christiancommunity. AndIthinkRiley's, | certainly share thiswiththem
isthat science can'tknow everythingand doesn'tknow everything, because itcanonly,itcanonly
process whatis observable withthe humaneye measurable,anditcanonly,um,itcanonly whatever
embrace whatyou canduplicate. Wwhat'd youcanrepeat. Andso,mean,goodness,itdoesn'ttake
verylongtofind plenty of subjective science experiments. | mean, muchofthe, you know, uh, Imean
thiswholeglyphosate debate with MonsantowithBayercorporation,doesitcause cancerornot?You
look atthe scientists on both sides of that thing. They're looking atthe same experiments, the same
data, all those experiments were skewed.

Joel Salatin (01:24:01):

Allthose, youknow, those were, those were notsetup correctly. Uh,um, Imean, Iremember20years
agowhen Cornell, uh, ran atestand showedthatif, ifcows had, uh, had hay orgrassinstead of grain,
uh, two weeks before slaughter, they wouldn't have cold. They wouldn't have damaging. He called they
have call, butnotthe kind that, that the high path thathe called thatkills us. You would've thought that
theindustrywouldquickly say, okay, we gotanewprotocol,youknow, we're gonna, we'regonna,um,
uh, you know, feed cows, you know, forage fortwo weeks. So theydon'thave thisdeadly Ecolab in
them. Uh, butno, the, the, the, the industry pooh-poohed the scientists atall, they didn't setit up.
Right. And of course, you know, uh, um, when Monsanto was doing studies on, uh,um, GMOs,
genetically modified organisms, and they did potatoes, you know, and, and sothey setthe, set, the
experiment up and guess what they, so they had to do animal feeding trials and they use geriatric rats.

Joel Salatin (01:25:01):
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Well, geriatric rats already have fully developed, you know, sexual organs, brains, livers, and all that and
routines. And they did the experimentand see there's noresultatall ofa, of GMOs. Well, when the
Scottish scientist repeated the exact same experiments in Scotland, except he used juvenile rats instead
of geriatric rats, guess what? He saw big differences in sexual organ developmentin, in, uh, in cognitive
ability, in emotional stability in liver development and all this was well-documented. And of course, then
he lost his job and was vilified. Um, but, but this is how you setup a scientificexperiment. The factis,
you know, it's very difficult forus to appreciate allthe variables and the F, and it's very difficultto setup
an experimentfor something that we don'tbelieve in. And so you, you kind of, that's why you have
theories. You have, you know, a kind ofa theory, andthen you, you test the theory. But, butif, butifan
idea, if a theory of an idea, if an explanation is so far, um, you know, out of i,

Joel Salatin (01:26:28):

If,ifanidea, ifan ideais sofarout of the box of your, of your paradigm, that you can'teven conceive, it
will, then you can't putthatvariable in your experiment. You can'ttestforitbecause you can only test
forwhatyou, forwhatyou can, you know, what you canimagine. And I mean, like right now, right now,
there's a whole, the electric universe thing. There are a growing number of scientists who, who believed
thatthe sunisnotnuclear, it'sactuallyelectrical. Andthere's alotofreasonto think so. And,um, and so
it'sanactuallyanelectricaltransformerratherthanactuallyanuclearnuclear, you know, some sortof
efficient thing. And, and so there are numerous scientists who've embraced this. Uh, we're very familiar
with the disagreements of, of scientists on this thing. And so, so |, blanket science says, no science, those
are individuals.

Joel Salatin (01:27:22):

Those are people, people say, not scientists say people say. And so now does that brand mean, so then
I'm supposedly now I'm, I'm some Neanderthal, you know, knuckle dragger, because I refuse to, | refuse
to, tojustagree thatthere is some sortof a, you know, an extra, extraterrestrial scientific, you know,
mantrathatcomesdown outofthe heavens, andthisis ournew, you know, thisisournew, uh, uh, you
know, divine, uh, directive, uh, you know, um, scientists are people too, justlike youand me, I'm
limited. Idon'tsee alotofthings. Youdon't see a lot ofthings. Scientists don'tsee alotofthings. And
s0,um, andso I'm,uh, wwlook, when the, when the computer models on climate change, when the
computer models on top climate change will, will reverse as well as go forward, then we'll have
something, but right now they don't reverse.

Joel Salatin (01:28:27):

Ifyoureversethem, we're alldead backin, you know, 500 years ago, we're alldead. So, so this, this
modelingthere, there'salotof, there'salotofnuances. Imean, | grew up with Paul Ehrlich, you know,
he was this wonderful voice of environmental biology, you know, and he said by the 1980s, there would
benooil. Imean, lused himinmy debate, you know, Iwas onthe debate teamin collegeand, and, uh,
you know, we use Paul early foreverything. | mean, the guy couldn'thave beenfarther off on his
predictions for everything, and he's still making predictions that we're still, you know, repeating
Anthony Fowchee said 2 million of us were going to die. And when the violence started in the streets,
you know, the scientists, the, the health, the CDC said, we're going tohave to, we're going tofillup our
cul-de-sacs with body bags. You know, actually every, it was probably really good for everybody to get
outandscreamandyelland,and getoutsideand, and, uh, you know, and getexercise. So,um, you
know, so, sothe, the scientistsdon'thave itallfigured out. It'samuchbiggerworld than the scientists
have been able to figure out.
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Joel Salatin (01:29:51):

Therewego.We'reback. Yeah. Sol'vegot, I've gotone more,one more little, little itty bitty to, to finish
that off.

Butlerfilms (01:29:58):

Okay.Butyoualsohavetobringitbackto, like, yougottaadmit, like, youknow, you're verynuancedin
yourthinkingofall ofthis, but, butyoualso, you know, or person ups, youknow, you use science every
day, butthere, thereis, there are people who have just have not thoughtaboutit that closely. And so
around the one particular issue of climate change, would you say, it's not happening, nothing's
happening. That'sjustabunchofbullets, you know, you know, and that'swhereitalmostlike the, the,
these age old nuanced arguments were really used as weapons, you know, to sortof justlove and
peoplewhoweren'tgoingtothinkaboutitthatclearly,andtheywere changesreal, thisisn'thappening,
eventhoughthe hurricane justcame and whatever, youknow, justruin ourday. Youknow? So that's
the thing too, where it's like, | kind of, if you could just speak to that a little bit, like, it's, again, it's a
broadbrushthing, youknow, it'slike paintingeverybody with abroad brush here, believe thisway, and
you're notcompletely scientistsridiculous, youknow? Um, butalsoit, itisused, it'susedasa, um, it's
weaponized. Sure.

Joel Salatin (01:31:18):

It very, very much is. So, yeah. So, so the, so the climate again, are we seeing climate change?
Absolutely. Imean, justlook atthe satellite photographs. It'seasyto seethatthereare changes. The
questionis, arethese changesthattheearthhasneverseenbefore? Arethese changesbecause of
humans are the, what, what is the reason? | mean, there are plenty of scientists that, | mean, the
scientists that I follow say that whatever change is happening is not due to greenhouse gases. It's due to
lack of vegetation, lack of bacterial, uh, exitdates from vegetation thatallows clouds to condense
because it's water vapor that actually cools the atmosphere more than anything else. GHG is only 5% of
the problem. Andit's allabout watervapor, whichistied to vegetation and the back bacteria. So, so
again, uh, um, to me, | come back to, well, what do | know?

Joel Salatin (01:32:14):

Whatdo I know? And | know |, uh, the one thing that | know is that the, the carbon should be in the soil,
notinthe atmosphere. And,and soifl justzeroinonthatand say, that'swhat | canhelp and do, then|
candothat. And you know what, thatis not helped by burning extra petroleum with long distance
globalized food system. It's not helped by tillage. It's not helped by monocrop. It's not helped by
chemicalfertilizers. It's not helped by any of this stuff. And so, uh, in factit's hurt by that. And so let's,
let'sjust, instead of trying to have everything figured out, we have some real obvious stuffinfront of us.
Let'sjust, let's just work on that right back, Joel. Yes. Here we are. Perfect. If you're digging. Yeah. I'll say
whatl said. want, wantit. Yeah. Yup. Alright. Um, sorry. This is becoming allittle bit of a trick. |don't
knowwhy. Yeah. Well, a lot of it could be weathertoo. | mean, you know, we had this storm comein
and nowit'smovingoutand sometimesthere's, you know, some, some atmosphericatmospheric
conditions,

Butlerfilms (01:34:59):

Perhaps.|wonderifit'smoving myway. Okay. Allright. lwon'ttie youup toomuch longer. Thishas
beensuch, sowe're soexcited toinclude thisin this piece. And as you know, you know, it'salong
conversationthatdoesn't,andweonly have a shortamountoftime. The, theinterviewitselfwillbe
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archived withyou. And, um, sol guess one lasttwo last things, the verylastthingis, is I'll have you
identify yourselfagaintocamera,um, attheend oftheinterview,nowwejustsay, I'mJoel Salitanand
youcan, you cangive usyourmoniker,oryou cangive usanewmonikerifyouwant,um, somethinga
little bit, youknow, asinformalas, asyoudo. And,andwe're asking people todothatbecauseit'sjust
sortofanice wayto, to have people introduce themselves and, and, and nothave itallbe so serious.
Sure. Orwe can, we can do that. And then I'll, I'll ask you one more question. Okay.

Joel Salatin (01:35:58):

Allright. SoI'm Joel Salitan and | farm full time. I'm also a bit of an author written, uh, over adozen
books. And,um, whatgets me up everydayisbeing able towalk outthe back porch and knowthat|
have the distinct privilege and honor of participating in land healing and redemption and watching this
object lesson of grace and abundance. Um, literally literally transform, uh, under my, under my caress.
That's a real honor and a privilege.

Butlerfilms (01:36:36):

Thank you. That's beautiful. And well, | should ask you before we completely done. Is there anything else
you wanted to add to our conversation?

Joel Salatin (01:36:44):

No. | mean, you've been pretty comprehensive. You've thought about this a long time. So, um, so no, |
think, | thinkit's, I really, | really feel good about the direction and the different things that it went and
hopefully I didn't shoot myself in the foot too much.

Butlerfilms (01:37:03):

That's okay. I think, um, you definitely didn't shoot yourselfin the footand me, you know, | think your
honesty is, is what makes, um, you know, it's going to obviously cause you, cause you greatdeal of fans
and agreatdeal of heatand it's still working for sure. It gives people food for thought food for their
table and food for thought. Right. Soif you were to pick a Bible verse and I'm not even sure how I'd be
able touse thisin this piece, but if you were to pick something fromthe Bible, um, that youleanonto
reinforce your, the values thatcarry you, carry outon the farmand farming and how you steward the
earth. Um, you've mentioned afewinthe course ofthe interview, butis there any, any otherthatyou'd
like to recite or, or, ormention, or, or even put in the context of, of, of, of how you, how you lead your,
um, practice?

Joel Salatin (01:38:03):

Hmm.Mmm, well, certainly, uh, certainly in Ecclesiastics, mostofthebook, youknow, atimetoreapa
time to sowatimetoteardown atime to build up thatwhole, that whole passage there in Ecclesiastes
is,isit'sjustsobeautiful. ltspeakstothe seasons, the seasons oflife,anditspeakstobalance, uh, you
know, | I'mvery much a nurturer, but part of that nurturing is man, | love ripping out multi floor Rose,
you know, | meanthose brambles, ljustlovetodo so. So, you know, um, life's notjust, you know, 70
degreesand puffy blue cloudsandblue skies allday.Uh, and sothere's atension, there'salwaysa
tensioninlife. You're always kind of, um, on this pointbetween, um, you know, between positive and
negative betweenbuildinguptearingbetween,um, youknow, uh,uh, uh,growingorbirthingandkilling
and, and, and, and Ecclesiastes is speaks to that at a time for everything under the sun. Uh, it's, it's really
a, really a wonderful, uh, powerful, you know, agrarian type passage.
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Butlerfilms (01:39:21):

Great. Thankyou.l'llhavetogo,um,um,immerse myselfinthatand, andlookatit. We'vefinished a
piece. | think Itold youabout,um, just, just, you know, itwas along independentfeature about,um, a
group in Oklahoma anditwas kind of atension between, you know, progressive faith leaders and
conservative faith leaders. And, um, there was all this conversation aboutbiblicalliteracy and, you
know, and Iwand |, | suspect you probably, and you mentioned italittle bittoo. Youfind that, again,
thisisn'treally forour show, this shorter oranything, but, you know, the, the literal interpretations of
the Bible, do you, do you find that to be helpful orharmfulin today's political climate? And ifthat's the
last question Ipromise.

Joel Salatin (01:40:17):

Yeah,well, listen, um, uh, thisis why we have to depend on the Holy spirittolead us,and we haveto
comeatitpretty humbly,um, youknow, things, some ofthe things thatwe should take metaphorically,
we take literally,and some ofthe things we take, literally we should take metaphorically and, uh, and
sussing out the difference between those two is, um, is a little tough. | will tell you this, uh, and just
interesting story. Uh, solwas, lwas, uh, doing a presentation aboutahundred miles South ofherein
Virginia, uh, years. And I'mapartofthe two day conference wasto goonabustour, outto acouple of
farmsthatwere doingthe kinds of things that, you know, that | was talkingaboutina conference. And
so we wentout to this farm and, um, this guy didn't realize that | was on the bus and had come out.

Joel Salatin (01:41:13):

Andhe verydifferential deferentialto me. He said, Oh, youknow, uh,uh, Joel'shere. And lwas justin
the, inthe car. | wanted to see whathe was doingtoo. | love visiting farms and meeting farmers. And,
and,uh,and he said, | wanteverybody to know thateverything I've done here, | gotrightout of Joel's
book. He wasreferring to, you know, salad barbeefaboutraising beefcows. He was, he was abeef
cattle farmer, and I'mlooking around and in, in five minutes, I'mrealizing everything he's doing is
exactlyopposite what | said inthe book. And, and, and he tells everybody everything I'm doing, | got
straightout ofthe book and, and, um, and the thought struck me in that moment. Wow, here's aguy
wholivesinVirginianearmeaboutmyage, speaks English, you know, grew up inthe same culture,
reads mybookand missesitby thismuch, the Bible spanned, you know, millenniaa different culture
thanmine,adifferentlanguage than mine, adifferenttime than mine. WhatamImissing? Anditmakes
me,itmakes mepause. ltmakesmepause.ltmakesme,itmakes mebeverycarefulabout,about,um,

Joel Salatin (01:42:34):

Well, aboutjustthinking, uh, I have the inside track. Um, there there's, there's alot there. And so
there's, there'sthere'sroomtheretolearn. And that'swhy, that's why we're admonished to study,
studystudy. Why? Because of justacasual reading, uh,was somethingfromatranslation, froma
differentname, language from 5,000 years ago. Um, a different culture, man. You can miss you. And |,
and I know I've missed plenty so you can miss a lot. Yeah. So, uh, gotta be alittle bit careful.

Butlerfilms (01:43:11):

Good. That'sagoodwaytoendit. Thankyou, Joel. Thankyou. Thankyou.lknow, um, it'sabitofapain
that we've, uh, we've got you in charge of this whole setup with the camera.
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Rev. Mariama White-Hammond Interview

Butlerfilms (00:01:03):

Okay.Sol'mgoingtojustsaythatwe canstartwith one, youjusttellingmewho youare and howyou'd
like to be identified in the film. And then really, you know, first question is too is like, how did you, how
did you start your journey into the environmental golfer? Like who, who, how have you become who
you are? Okay.

Rev. Mariama White-Hammond (00:01:28):

So | am Reverend Mariama, white Hammond. I'm the pastor of new roots AME church in Dorchester and
I'mthe city of Boston. And, uh, is thatenough of a description of who I have, who lam? Or did you want
more?

Butlerfilms (00:01:44):
Okay. That's perfect.

Rev. Mariama White-Hammond (00:01:46):

Wow. Well, howdid my environmentaljourney start? Well, I think,um, so I'min myfortiesnow. And,
um, whenlwasin, in high school around then iswhatwe started to hearabout, um, the hole inthe
ozone layer. And forme, thatwasthe firsttime iteverhad occurred to me thathuman beings could
havethatkindofimpactontheplanet. Um, |, youknow, takenbiologyclassclass,we'dlearnedabout,
you know, the Earth's crust. Itjust, |don'tknow, it just always seemed like the earthwas stable and
wouldbethere. Um,andsowhentheholeinthe ozone layerwasexposed, itreally,um, made methink
aboutreally the powerandthe dangerofhumanimpact. So |l rememberorganizing with otherfolks, |
remembercominghomeandtellingmymother,okay,we havetogetridofeverythingthathascore
four carbons init.

Rev. Mariama White-Hammond (00:02:40):

Andatthe bigthingformeis, um, thiswasthe nineties. And, um, forthose whoremember, there were
lots of horrible hairdos in the nineties and all of them could only be sustained with hairspray and
hairspray hadthesebadchemicals. Andsowe hadtogive up hairspray,um, as,asa, uh, teenager, that
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was like abigdeal. We gave up aerosol hairsprayforthe environment. Um, butinreality,inalotofways
that that momentis an example of where the world really did come together and they really did
recognize our impact. And, and we did something about it. People mobilize leaders mobilized, we move
these chemicals out, and that was exciting to me. However, |, after that, um, | wentto the first, um,
meeting of the environmental club at my school. | was very involved in lots of other things, but I'd not
really been involved in the environmental club.

Rev. Mariama White-Hammond (00:03:31):

Andlremembergetting there, rememberbeing the onlywoman of colorthere. Um, and | very much
remember,um,themsortoftalkingaboutdolphinsand polarbears. Andthiswasintheninetieswhen,
when violence was a huge issue, street violence was a huge issue in Boston. And | remember sort of this
deepdisconnectbetweenpeopletalkingabout,um,savinganimals.l'dneverseenwhile Ifeltlikethey
were relatively unconcerned about the lives of people that were a mile or two milesaway. Andso |
found myself,um, inthe same position, | think many people of colordo, I think atthe same position,
manyfolksin,um,ruralorlowincome communitiesdo, would you see reallyimmediate issuesright
thereinyourlife? And youfeel, itfeelslike attimes you had to make a choice between saving the future
ofthe environmentand things that you didn't recognize or being committed to the things right there in
your own community.

Rev. Mariama White-Hammond (00:04:35):

And so like many people, | wentto thatone meeting and I never wentback, eventhough | felta deep
connection. So the shift happened for me, um, in 2005, um, | was, um, leading a youth organization. Um,
and, uh, thatsummer, | rememberwe gota call froma, uh, nother youth organization and we, they
knewwe ranasummerprogramandtheysaid, youknow, we wantto bring thisyoung personto, uh,
apply foryoursummer program. Atthatpoint, we hadfinished ourapplication. Sol said, you know,
we'redone, we'redoneforthe summer. Thisis no, no, no. We really feel like you need tobringhim. And
we think he'd be perfectforthe program. And | sort of said, well, you know, we do this every year. Um,
but if you can get them here by the end of the day, you know, we'll give them an interview.

Rev. Mariama White-Hammond (00:05:22):

Andthe youth workerbroughthim, hisname was Corinne Barry. He, Imean, he was amazingin that
interview. Um, we brought together arts and social justice and really wanted to create a space for young
peopletousetheirart, totalkaboutthe things they saw in the world. And he, um, his knowledge of hip
hop culture, his knowledge of how arts could be a catalyst for, for positive social change was, was huge.
Um, andsohegotinvolved withthe program.lwas soimpressed withhim.Um, I'mreally excited tosee
whatwould happen and how hisleadership would unfold. And then on my birthday, um, I remember|
hadhadtheyoungpeople thatweekendand Ihad said, we'dgone toaretreat. Of course theydidn't
sleep.Andyouknow, the toothpaste and the hairand peoplefallinginlove withsomeone, theyonly
metsixhoursago.Allofthose thingsthatyouexpectfromyoungpeople. And,um, [remember,um,
whenldroppedthemoff,Isaid, youknow, thishasbeenreallygreat. Youguysareamazing.lcan'twait
to see what comes of this. I'll see you on Wednesday. And | told him don'tbe late. Cause it's my
birthday.Andlwoke up thatmorninghand. Um, thefirstthinglheardwasthatKareemhadbeen
stabbed and bled out, um, two o'clock in the morning on June 29th. Um,

Speaker 3 (00:06:44):
So |, um,
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Rev. Mariama White-Hammond (00:06:47):

I spentthat summertrying to help ouryoungpeople processit, tryingto helpthem create something
thathonored his memory. Um, we did our, our, our civil rights tourand, and, you know, study of, of
socialjustice. Andlgotbackatthe endofthe summerand Irealized thatlhad nevergivenmyselfthe
spacetogrieve. Um,and, um, so | sentthough allthe staffhome, | said, take a week off. And that
weekendaswe,um, headedhome, there started tobe reports of this, um, hurricane thatwas makingits
waytonew Orleans, a city. We had beento a citywhere we, uh, uh, had met otheryouth organizations
like the one lw uh, lwas directing. And, you know, so | watched both the natural disaster that was
painful.ltwas painfultorecognize thatagain,ourhumandecisionsaround pumpingoil,ourhuman
decisions around where we developed things are human decisions around our lack of respect for the
creation, those decisions added up to a hurricane being much worse or having a much worse impact
than it could have, and that impact landed heaviest.

Rev. Mariama White-Hammond (00:08:06):

And some ofthose parts ofthe city thatl knewthatl'd beento, where people didn'talways have the
resources, uh, torecoverpeople didn'thave the resourcestogetoutsafely. Um, solwatched the
naturaldisasterandthen|watched whatwas acompletelyunnatural disasterofracismandclassism,
andjustalackofrespectforhumanlifeand humandignity meanthatpeople weredyinginthe streets. |
wastherewhenfolks were airlifted to Massachusetts, remembergreetingthem. I remembersome of
themwere there cause theyhad pets and theyrefuse to leave theirpets. And we were one of the few
Statesthatwould take peoplewithpets. Sohurricaneandits aftermath,um, | spenttwoweeksin Gulf,
port, Mississippi, helping people find clothes, helping peoplefindaplace tostay, helping peoplefeel
good, fill out FEMA forms. | had heard of climate change,

Rev. Mariama White-Hammond (00:09:12):

Butl sawwhat it would do to people's lives. And | saw thatthe communities that | have served, the
communities, um, thatI've given my life to would be the ones hurtthe most, not just because of the,
um, natural disasters that would be bad about, but the unnatural disasters of racism and classism, and
justalackofrespectforhumanlife. And soforme, | stopped believing | hadtochoose betweenone or
theotherhurricane Katrinaiswhenlsaw,um, thateverythinglcared about, everything that God was
callingmetomy, um, workto see Godand every single humanbeingthatworked required me, notjust
toacknowledge climate change, buttoforce usalltoasksomerealhardquestions,um, abouttheway
we ashumanbeingsneedto shiftthis. ltdoesn'thavetobethisway. Reallydoesn'thave tobe thatway
thisway. Sothat's, um, how I gotinvolved, butalso how my heart broke and then allowed me, um, to
lean more deeply into what it means forus to face this and, uh, to take the opportunity that God has
given us to do right. To do better.

Butlerfilms (00:10:54):

Thankyoufortelling me your story in such aheartfeltway. | can seeit still so real to you. | know that
you're you talk a lotabout how history is a key factorin informing us as to how we move forward in
understandinghistorical context. Andone ofthe things thatthis shortdocumentary candofromthe
religionrace and democracylab is kind of dive into thata little bit. And so you talk about the history of
the environmental movementand I'd love it. If you would talk to us about it too, where it's the
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conservation movement, the environmental movement and how it didn't necessarily line up with
environmentaljustice and the things thatyou've come totalk soeloquentaboutitbaked into thatis this
intersection between religion politicsand corporate interests. And | don'tknow if we all sitback and
think about the intersection of those three very large things and how they have really informed
conversationaboutclimate change todayandintheworld of, of, of, of religionand science denial too. |
mean, certainly whatwe'vefoundinourresearchisjust, justeven thoughitwas allhappeningonall of
ourwatch, knowingjusthowinfluential the evangelical community, the moral majority was in framing
andshapingthe conversationaround climate changeandenvironmentaljustice. It'sabigtopicanda
hard thing to talk about. | thought I'd just throw it out there.

Rev. Mariama White-Hammond (00:12:38):

Yeah.Yeah. Soforme, when we talkaboutwhere, whereitbegan, where it startsforme, it starts with
thecreation. Youknow, Ithink that,um, in our creation story, God talks abouteach day creating apart
ofthe naturalworld, the sun, the moon, and the stars, the water, the air, the trees, actually, all of those
thingstake up thefirstfive days. Andthenthere's one day where all ofthe animals come and then the
humans, we're like apartofthatlastday. Um, and then God rests. And, and soforme, ifGod createsit
alloversixdays, um,andformethatthat'snotnecessarilyaliteral sixdays, butwhywould one creature
think it was more important than all of the rest? Why would one creature be allowed to destroy and
treat with total disregard all of the rest?

Rev. Mariama White-Hammond (00:13:56):

Andthetruthis forusashumans.| mean, the Bible is full of examples of how we've treated each other
with disregard, with blatant disregard. So | think for me, there always has been, and quite frankly always
willbe adeep connection between ourlack of care foreach otherand ourlack of care for the creation.
Forme, Idon'tunderstand how you claimto worship the creatorand have no respectforthe creation.
Sowhenllookat,um,thehistoricalcontext, | seethisdeeplytiedto colonialism. Youknow, I'vegone
backand readthe writingsof JohnLocke and his, hisbeliefthatlike, God, yougave ustherighttothe
land. And in that same peace, he says, God gave white people have the rightto black people because we
were inferior beings. Soit's not that | imagine the connections are there quite frankly, many of the
thinkers and leaders on who our society is based. Blatantly said these things. Now we can, um, consider
themaproducttheirtime, their,youknow, wayswe can,um,recognize historyas,and, andrecognize
them as flawed human human beings. But the reality is that by no means means we should continue
mistakes, tragic mistakes, yeah.

Rev. Mariama White-Hammond (00:15:38):

Impacted people'slivesandhave putatriskourvariability to surviveonthisplanet. So, youknow, [look
atthe conservation movement,amovement of predominantly white,um, predominantly rich folks to
protect certain parts of land while completely destroying others, to, um, preserve some communities
whileallowingothercommunitiestobe dumpinggroundsfortheleftoverchemicals,um, for,um, you
know, people living in spaces that were unhygienic and unsafe. Um, so we, we save some things, we
protectsome beauty, butwe don'tprotectthe notionthatall creationis sacred.

Rev. Mariama White-Hammond (00:16:32):
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That'swhatlthinkweneedisa,um, movementthatbringsbackourabilitytosee whatasacredineach
othertoseewhatasacredinthe naturalworld. Um,and soyou have had anenvironmentalmovement,
the traditional environmental movement coming out of that conservation movement. Um, that's
fighting to protect, you know, open space while not standing with native American people whodid a
really good job of protecting open space and whose rights have been violated again and again, um, you
havefolks,um, youknow, sayingwe should movetorenewablesI'mforthat,butnotasking questions
about who should benefit from those. Cause maybe it, the benefits should be first with those
communities that were right up nextto the coal fire plants. Itis a travesty and an injustice to fight, to
shutdown coal plants while making sure that the bestof whatwe now have to offer is unaffordable for
thepeopleinthe verysameneighborhoodsthathavebeeninhalingthattoxicair.SoIthinktherehasbe
adeep connection. Cause Ithinkthe original sinwasbothaviolation ofthe environmental creation, but
also a violation of some of the other members of our same species.

Rev. Mariama White-Hammond (00:18:04):

She's who we did not treat with dignity. We didn't recognize them as God's creation. We didn't
recognize them as God's children. So if we want to shift, | don't think we can choose either, um, you
know, emissions and environmental shifts or social justice and relief for the poor. That's. One of the
thingslloveabout,um, uh, Pope Francis isthathe says thesetwothings, they come fromthe sameroot
they must be addressed together. So you have the environmental justice movement that comes up
and says, um, we, aren'tjusttalking about savingtrees. We wanttotalkaboutwhere, um, the impact of
all of those negative decisions have been. Um, so | think in the climate movement, we have a real
opportunity. Um, | think particularly in this moment that we're in with COVID with the racial uprising,
we're recognizing there are some parts of our system that are rotten, quite frankly, they always have
been nowis the time notto be narrow minded and just fight for solar panels or just fight for emission
reductions, but too,

Rev. Mariama White-Hammond (00:19:19):

Forasocietyinwhichthe creationishonored. Andthatmeansallofthelivingbeings, includingmany of
thehumanswhohave been overlooked, many ofthe humans who did notcause this, butwhoare the
mostdeeply impacted people who live inislands, who've been doing a really good job ofliving in
relationship withthe creation, butwhose communities, some ofthemwill ceasetoexist. Thatissucha
gravesin.Wequitefrankly,shouldallbe repenting. Andinmytradition, we say, repentanceisnowreal.
If you don't ask, how do | turn from my evil ways? So there's a lot of repenting to be doing for
relationship with the natural world, but our relationship also with each other, and then what's most
importantis thatwe alsoturnina differentdirection. And we putfirst those who have been harmed the
most.

Butlerfilms (00:20:30):
Tellme aboutthe churchthatyou've formed and howyou are putting those words into action today.

Rev. Mariama White-Hammond (00:20:38):
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Soit'sfunnytomebecause mymomisapastor.Mydad'sapastor. Sogrowingup, ifyouhadasked me
as ateenager, lwould have told you the one thing I'm definitely not doing with my life is becoming a
pastor. | was really clear about that. Very intent. Um, and so for years | worked running a youth
organizationreallyinvolvedinlocalnonprofitsand, youknow, tryingtodotogetinvolvedin.Imadea
lot of the ways | think people would think are traditional. Um, | came to a point where |, um,

Rev. Mariama White-Hammond (00:21:08):

Recognizethatforall ofits flaws. |amone ofthe youngergenerationwhois frustrated thatthe churchis
maybe not moving asfastas it should be to respond to the needs of, um, this presentage. Um, but|, |
looked up and I said, waita second. This still is a group of people who come together weekly to talk
about the big issues of the time that are intergenerational and make a commitment to each other.
I'm not sure God would have me use some other structure. | can't

Rev. Mariama White-Hammond (00:21:49):

Knowthispointwhere Irecognize,um, the churchcould be areal catalystforpeopletocometogether
andimaginewhothey're calledtobe. And,um, then live outa differentway of being together. Um, so
weare,um,amultiracialmulti-class community offolks. Um, we're asmalllittle groupand these days
we'relivingourlivesonzoombecause of COVID. Um, butwe,um, many ofuscomebecauseweare
overwhelmed by the environmental crisis. Um, we see its connection, um, with the way that human
beingsaretreatingeachother. AndIthinkatthefoundation, ourcongregationbelievesthereisabetter
way that God has called to something differentand better than this. And so we are trying to figure out,
cause |, letme tell you, if you think we have all the answers, don't want you to think that, butwe are a
community.

Rev. Mariama White-Hammond (00:22:47):

We spend alotoftimeinprayerand discernment. We're asking thathow do we live inaway that shifts
away from, um, the way things are now, butdoesn't putour planetin peril thatdoesn't put ourlivesin
peril, um, thatallows ustoraise our children togetherand love each otherin adifferentway. Um, so
one of the things, as an example, we've really been talking about this idea of Sabbath. We talked about
how COVID, insome ways, gave us this, all this opportunity for Sabbath to stop. Anditallowed us to
stopburningquite asmanyfossilfuels. Itallowed ustostopjumpinginourcarand goingeverywhere.
Um, itallowed, itallowed us to be with our families more. Um, we believe thatis actually a partofthe
solution to the climate crisis.

Butlerfilms (00:23:35):
Okay.

Rev. Mariama White-Hammond (00:23:35):

Because whenyourheartisturned towards people thatyou love, um, itcanhelp youto moveoutofthe
cycle. My dad talks about my dad used to say, um, we overwork, um, to try to earn money, to buy
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things. We don't need toimpress people. We don'teven like. And, um, lwantto live ina world where |
don'ttry tobuy mywaytojoy. Um, and | feellike we, um, uh, really leaning into each other. And so our
congregation, manyofusare concernedbythe climate crisis. And we thinkthatthe answerisdeeper
community, strongercommunity. We believeandtrust,um, thatGod willhelpusnotasmuchtochange
somebody else, butto changeourselves, um, andthenfightso thatotherpeople canjoinus. Um,and
new ways of living and new ways of being, um, the don't put, uh, the stability of the planet at risk.

Rev. Mariama White-Hammond (00:24:44):

Andquitefrankly,don'tturnusone againstanother. Um,don'thave usfeelinglonelyand depressed.
Um,we seeadeep connection,um,between,uh,theisolationthatpeoplefeel,um,the,the animosity
that people feelto each otherand the climate crisis. We think all of it has on the same route. And we
aretryingto, youknow, figureitoutthrough potlucksand marches and babysittingand awhole bunch
ofdifferentways ofsharing,howwe buildacommunity. Um, that'snotbased onthe samefoundation.
Um, that's rotting in front of our very eyes.

Butlerfilms (00:25:28):

You've said this in a couple of different ways, but one of the two, two of the people that we've talked to
inthis,um, whowere kind ofinvolvedin the political side of the climate change conversationwas,um,
bobbingwas, iscongressmen. Don'tknowifyou'refamiliarwiththemornot. Um,and Richard seismic
wholknowRichard wassortofdeedfromrightfrom, fromthe,um, nationalassociationofevangelicals
forhis stances on otherthings, butalso on sort of, you know, having conversion moment, tofactthat
changed real, both of them said that that issue, that the conversation around climate change, which was
of course like embedded with the religious evangelical religious leadership, um, for political reasons, but
alsoboth ofthemhave said, butalways, italso just comes down to systemicracismaswell. And lwas
wondering if you could comment on that as to sort of, what do you think they meant by that and what
do you think that means?

Rev. Mariama White-Hammond (00:26:33):

So | think, um, | would tie it back to a certain way of trans leading the Bible. Um, that has been a
problem the very beginning. Soalot of folks look at this term dominion, right? That that'sin, um, uh,
Genesisandbasically people have interpreteditthatsome people have arighttobe ontoparighttobe
ontop ofeverything. Right. And that's what white supremacy is. The beliefyou have the rightto be on
top.1Godgivenoften, right. Tobe ontop. Soyes, thatiswhy, um, white communities and quite frankly,
white churches couldhave people cometochurchonSundayandtheirSundaybest,andthenleavein
theafternoontogowatchalynching. Anytime you have areligionthatdoesn't see that, thatpeople
don't see a conflict between those two things. Um, that's a problem.

Rev. Mariama White-Hammond (00:27:35):

It'saproblem. Causethat'sjustnotwhatJesustaught. And so Christianity,um,has,hasbeendeeplyin
this country embedded inthe notion, um, thata certain group of people have the rightto dominionover
itall. And so partoftheinability toaccept climate change isbecauseitis the result, these impacts of the
resultofhumanbeingsbeingoutoforderinsomanyways. Um, andIthinkonce you recognize howout
of order we are, you have to ask, what otherways have | been out of order? Um, so I think we do, we
have, uh, and, and, and I've even seen this with white evangelicals who are like really, um, warm and
wanttogettoknowyoudon'tevenrecognize the way thatwhite supremacyis sodeeplyembedded,
um, in white evangelical culture. And this is what I'm talking about.
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Rev. Mariama White-Hammond (00:28:38):

Theseareconversations|'vehad withfriendsofmine,who,um,ldobelievelove meandtheyhavelived
theirlives in a culture that said, um, they were the best, um, when people are hurt or people are go to
jail,it'sbecausethere's somethingwrongwiththem. It's notbecausethere mightbe systemicproblems.
Um, ifthe planetis falling apart, it's really because God is going to come back. Not because we've been
terrible stewards. Um, and so, um, yeah, there is adeep theology, um, of some people'sright to
dominance. That is a real problem. Um, it plays out in our gender dynamics. It plays out in our
conversationaround sexualorientation. It, it, thatidea has seepedintoeverypartof Christianity. We
need to have a deep conversation about it, because from my perspective, there's only one person and
not even a person, there's only one figure who has that, right.

Rev. Mariama White-Hammond (00:29:45):

Andthat's God almighty. Every, allthe restofus are mere mortals. Um,and,um, wedonothave the
rightto treat each other northe rest ofthe creation, um, this way. And | think when they talk about
white supremacy, it's because if you can'teven figure outhowto be in rightrelationship with your own
species, you'reallspeciesjustonslightlydifferent pigmentation of skin color,howareyougoingtobein
right relationship with the trees and the rabbits and the waters? Like if you can't see itin people that
share 99% of your DNA, what's your ability to stretch beyond that. Um, and so | do believe, um, that
white supremacyis, um, ablinder, butlwould say Ipulloutevenmore. It's, it'sanideaabout powerand
theideathatanybodydeservestohavethekind of power. Um, thatmeansothersdon'teven have what
theyneed. Andlam ashamed to say fartoo often, Christian theology has promoted anideaand it
doesn'teven come from, youknow, people wouldn'tsay we arethe Supreme, butthey say things like
wearechosen.Andwe,um,aretheelect. Andthoseideasaboutwhoischosenalso, the subtextiswho
is notchosen.So there's some work to be done. There's some work to be done.

Butlerfilms (00:31:31):

Andyou're, I mean, you're, you're a part of that leadership. And where, where, where does the
leadership of African American theologians and church leaders like yourself and others? Um, where's
thatwillthere, will, the voicesbe heardnowis, is, isa question | saw abitwhere one person was asked
thatintheseventiesandeighties,andtheywerelike,well, wewereneverasked, were neverbroughtto
the table around conversations about climate change or environmental issues. Right.

Rev. Mariama White-Hammond (00:32:02):

Sowherelfind the greatesthope s, is what, what | see with young people. Um, | see young people
seeing the connection between these issues, what breaks my heartis. Many of those young people are
leaving the church. There are definitely young people who are staying within the church and doing good
work, but there are many more young people who are so, um, disappointed, um, by the lack of
relevance ofthe church thatthey're going elsewhere, they'releaving. Um, but| see them seeing the
connections between howwe treateach otherand how we treatthe planetandreally believing that we
have an opportunity in this moment to shift and getitright. | think they have a more clear
understanding of the sinfulness of our lifestyle than, um, many traditional church leaders. So, uh, in the
Bible, many of the prophets were kicked out of the synagogues.
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Rev. Mariama White-Hammond (00:33:02):

Theyweren'tallowedinthetemple. Theywere,um, mostpropheticstandingoutsidethegate. And|
thinkthatthatistrue. Now, many ofourmostpropheticvoicesare notnecessarilyinside the church.
Nowasablackleader,|dohearmore people calling. And I think what'shappenedis,um, inlightofall
that'shappened, particularlyinthelightofthedeathofGeorgeFlorida, youngpeoplearerisingupand
speakingtruthand namingwhat'shappening.And | seeadults shifting theirwayofthinking. I think the
samethingishappeningand mayhappeningreaterportionwithinthe church. Ithinkyoung peopleare
gonnarise up and I'mtalking aboutyoung white folks that grew up in evangelical spaces calling for
somethingdifferent. Um, soyes, |dothinkthatwhite leadersare reachingout. Ithink they willhearme,
butwhat's actuallyis | thinkit's their children telling them to listen to me, not necessarily that they just
woke up one day and that was the case.

Rev. Mariama White-Hammond (00:34:10):

[ think it's without young people, without the movement of young people, I'm calling out, leaving in
mass numbers. |wishtheywould stay sortakinda, butlgetitthatthey're, they'releaving. Um,andthat
is causing many peopletotake a secondlook and be opento hearing some thingstheyhadn'theard
before. Sointhe midst of, um, you know, I live between the worlds ofatrlama churchleader. | have a
revenuebehindmykneeorinfrontofmyname. And Igotothese meetingsandI'mengaged, butl keep
myself always also engaged with young people. Um, because | have to say sometimes they have been a
bettermoral compass. Um, and I think that they, um, will be the ones, um, to push their parents and
theirgrandparentstoopenup. Um, andformetoactually hearwhat Godis saying toalign with the
move of Holy ofthe Holy spirit, that's calling us to be differentin thismomentand to address some
things, um, thathave, uh, been around foralongtime, butthe clockis running out. And I thinkit's, it's,
it's mostly the youth energy. Um, that's calling that out.

Butlerfilms (00:35:31):

You, youtalkaboutyou're involved withyoung people and you're of course inthe, fromthe church, but
you're alsoininvolved through politics. And one of the things that you saw that you said was that this
environmental justice and climate action, isn't just about the feeding, the GOC. And there's two
questionstothatone. Whatdid you mean bythat? Intwo, when did environmentaljustice orclimate
activism, or even environmentalism become so aligned with the us and them? When did it become an
issue of politics and partisan politics and less an issue of, of, of, of stewardship andin, in, infaith, in
humanity,

Rev. Mariama White-Hammond (00:36:20):

Youknow, we have gottento suchatoxic pointwherewe don'teven stoptolistentowhatsomebodyis
saying. Once we knowwhatteamthey're on, it'slike, Oh, she can'tlistentoyou. Cause you're onthe
wrongteam. You could say something, ahotmess. Andit'slike, Oh, well, you know, whattheyreally
meantiswhere youcouldsaysomethingreallyvaluable,butyou'reonthe wrongteam.Andlcan'teven
hear anything from it. So that toxic us versus them mentality. It's just, it's dysfunctional. It's an
unhealthy, and | don't care what team you're talking about. So for me, um, | care about ecological
justice. | care aboutus beinginrightrelationship with the restofthe planet. | care aboutus beingin
rightrelationship with each other. Um, thelasttime I checked, my bodyis made up mostly ofwater.

Rev. Mariama White-Hammond (00:37:06):
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SolthinkIshould care aboutwhetherthatwateris clean, cause thatcould, youknow, thatcouldbea
little problem for not just for me, but for all of us. Right. And so | don't, I, for me, this issue should
actually supersede political party and like all this team stuff, but we've gotten to the pointwhere, you
know, if you're from the wrong team and you tell me that you're suffering, I'll say that you making it up.
It's like, thatis so dysfunctional. So,um, between youand|, I'mnot, uh, I'm not deeply committed to
eitherparty.|,um, myquestistounderstand, um, whatis God calling me to, whatare we goingtodo
aboutthiscrisisthatwe'rein? Causeitfeelslikethe clockisticking. Um,and while peoplegooverand
fight about which political party they're in the planetis about to give us the boot.

Rev. Mariama White-Hammond (00:38:04):

So,youknow, I thinkdo|,do lliveinablue state? |do. Do Itendtovote inacertainway? Yeah, | do.
Um, I'm notgonna pretend like that's not the case, but | think that, um, we have to getto a point where
we can sitdown with people and like hearthem notbased on which teamthey're on. Um, and again,
you know, | know I'm saying, you know, a big shoutoutto youngpeople. I think,um, | see alotofthem
mobilizing. Um, what | think is sad, um, is,

Rev. Mariama White-Hammond (00:38:43):

Itactually shouldn't be that like there's one party that works better for young people than the other.
Right. So,um, both should be tryingto vie for,um, thelove and supportofyoungpeople. Um, Ido think
more young people are leaningdemocraticand | think thatmakes ithard for folks, butatthe end ofthe
day, we should all be fighting, um, to be in alignment with our, our children. Um, | think they see
something, um, thatwe need, um, to see in this moment. Um, so yeah, |, I'm so tired of the toxicity of
our political climate. Um, | do getinvolved politically. I, | testify at the state house. |, um, hold my
leadersaccountable.|payattentiontowhomyleaderisbecause whenl calledtheiroffice about
environmentalissues or criminaljustice issues oranything, cause | wantthemto knowwho lamand
knowthatllove youand|willhold youaccountable,um, fordoing what's right forour community. Um,
but | have to tell you that the current political climate, um, is it's tragic, it's just plain trash.

Rev. Mariama White-Hammond (00:40:05):

Um,andtherearedayswhenlworrythat,um,somuchenergywillbeinvestedinthis, uh, toxicspace
that we willlose track of the bigger picture.

Rev. Mariama White-Hammond (00:40:30):

Um,yeah,Imean,whyamlhopeful? Imean, I'mhopefulbecauseeversincelwasalittle girl, I've
looked at the world and I've said, | really feel like
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Speaker 4 (00:40:40):
We can do better.

Rev. Mariama White-Hammond (00:40:42):

And I'm hopeful because in this moment, maybe more than any other moment in my life.l feellike
there's millions of people who believe we can dobetter. Do | have all the answers?

Rev. Mariama White-Hammond (00:40:57):

Absolutely not.lam completely sure thatl will make many more mistakesin my life. But,um, one ofthe
things | love about being a pastor of my congregation is that | got a group of people striving,

Rev. Mariama White-Hammond (00:41:15):

Trying to figure out how we're better with each other, how we're betterin our city, how we're betterin
theworld,um, atourfoundation. Andthat'snotbecause allofus have hadit, easy. People have gone
throughsomerealhurtandtraumaaroundrace,aroundgender. Manyofusworking throughour, of, of,
you know, spiritual abuse, sexual abuse. | mean, folks in my congregation are notthere because
everything in their life is perfect, but people are there because they believe something better as
possible. And forus, we believe that if we even put a few steps forward, if we try to be even at faithful
atabasiclevel,the God will give us morethanwhatwe need, that God willhonorourfaithfulness, um,
and do much more than we could ask orimagine. Um, butldo believe that before you ask God to
intervene, you gotta do something, you gotta name yoursin. Yougotta gritto gettogetherwith some
folks and say, how are we going to do different?

Rev. Mariama White-Hammond (00:42:26):

Butlthink whenyou make those steps, when you show God that you're serious, that you're willing to
shiftand that you're willing to work, God will show up. And so, um, lam beyond hopeful in thismoment
because | see so many people unwilling to accept the status quo. So many people trying, will they make
mistakes yet? Are we going to getitallright? And sixmonths, no. Ittook us hundreds of years to get
where we are. It's going to take us a little bit of time to get out of it, but it's beautiful to see people
together.Imean, evenrightnow, we're taping. | amsitting, um, in New Hampshire on a property thatif
agroupoffriendsandltogether,um, areestablishingafarmhere andwe'reallblackfolks. Sothisis not
a particularly diverse community, but we are building, um, a black farm here.

Rev. Mariama White-Hammond (00:43:17):

Um, and um, | love getting my hands on the soil. It's so exciting to me that, um, in a couple of weeks,
those cucumbersare goingtobereadytobepickled.Um,|,we,acouple ofweeksago,oneofour,uh,
membersofourcongregation announcedthatshe'spregnant. That'sgonnabe thefirstbabyinour
congregation. Soll'msothankfulthatspirithasn'tgivenuponus, thatnewchildrenare comingintothis
world and plants continue to grow. It's not too late. And, um, | see so many of us committing,
committing ourselves, willing to put our bodies on the line, willing to try something new, willing to listen
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tofolks we had before. So yes. Are there some negative forces? lam notgoing to pretend like | don't
see, um, there's some issues, we've got some issues, but, um, | believe that a small group of people, um,
who are willing to sacrifice, who are willing to lean in, who are willing, um, to be doggedly committed, to
change can make a difference.

Rev. Mariama White-Hammond (00:44:27):

Um, my whole spiritual tradition exists because of one great God. And then a bunch of people, hot mess
people cutting off people's ear ears and doing a lot of like messed up stuff. And couldn'talways get
alongwitheach other,butsomehow even, and allithewomenthatthey nevermentioned, all lknow
theyonly mentionedthe maledisciples, butthere wasabunch ofwomenandthat's probably why it
came together because the women were keeping it moving. But anyway, um, there were a bunch of
people, normal people, ordinary people who helped found a movement that's still alive 2000 years later,
superimperfect, somuchthatneedstobe looked at, butwe stillhave the chance tochange. Um, lam
tryingtotake advantage ofthatopportunity. I'mdoingwhatl can,andI'mso excited to see many, many
new people joining in that effort and trying to figure it out. | think together we'll take a little bit of a step
and spirit will meet us more than

Butlerfilms (00:45:29):

| sure hope you're right. You come from a pretty conservative religious background. Right. And you
know,

Rev. Mariama White-Hammond (00:45:40):

Well, my, youknow, we arewe're socialjustice. My, my, the AME churchisvery social justice oriented,
so yeah. But |, you know, well, so there's a mix actually. Um, uh, the African Methodist Episcopal church
has cities and rural communities and is global and other parts of the world. So, yeah.

Butlerfilms (00:46:07):

Yeah. Okay. So my question, my questioning on, on this is when you were growing up, um, and maybe
even, ldon'tknow if you still are sort of pushing against the remnants of ittoday, whenitcamein, I'm
always bringingitback to the issues around climate change. And, um, I'manaction when those
conversationswere happening, certainly inthe conservative white evangelical churches, there were
concerted propaganda campaign funded by, you know, it was no secret funder, but by, by the fossil fuel
industry to discourage the science, to take literal interpretations of the Bible, like dominion, as you said,
alsolooking alsousing the factthatbeing skeptical of science and thatit, it was actually hubrison the
partofmanandtothinkthatwe canimpact God'sgreatdesign. Right. So you probablydidn'thearalot
of that, but were you aware?

Rev. Mariama White-Hammond (00:47:17):

Yeah, sol,um, so my,um, the tradition of my parents, uh, you know, thatlgrewupin,and thatlam

part of now is the African Methodist Episcopal church. Um, and that space has always been to social
justice.AndIwentfrommiddle schooltoafairly traditional, um, Christian school, um, whichdefinitely
wasintheevangelicalstream.Um,and I sawpeoplereally struggling. Um, there were creationists, |
don'tthinkanybodywould have admitted, theywere believed inevolution. Exactly. Um, I think there
were strictcreationists, andthenthere were people who were sortoflike, um, like my dad would say,
well,youknow, onedaydoesnothavetomeanoneday. Thereisalsoascripturethatsaysoneday, you
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know,athousandyears, thisisadayintothe Lord. Somaybewhatitisisit'sreallymorelike athousand
years or some, um, order of that.

Rev. Mariama White-Hammond (00:48:15):

Um, soyeah, so lhave encountered, um, particularlywhenlwas akid, um, the, uh, you know, a lot of
thatthinking Iremember|was, | grewupinthe leftbehind series, came outand I mean, itwas justlike
thiswhole idea thatthe world was gonna end any day now. I mean, | think we were, you know, | don't
wantto callitscare tactics, butthere were, uh, there was a lot of like, you need to make sure that your
soulis,ison pointbecauseitanydayatanytimeyou could be snatched away. Um, and so, yeah, I'm
very familiar with that. And | think that, um,

Rev. Mariama White-Hammond (00:48:55):

There'sabigchallenge.And I thinkthis, thisalsowasapartofmyupbringingwhere we, therewasa
sensethatChristianitywasunderattackand we had todefenditfrom, youknow, atheistsand other
people who wanted to like in Christianity. Um, and | remember, um, | wentto a class that they
sponsored in college, actually my, my freshman year about how we defend our faith. Right. Um, and you
know, it's, sometimes | look back on that, you know, | look at, uh, how that way of being also drove
many of us, and I'm notthe only one away from the church fora period of time. Um, and I've justcome
tothe pointwhere, um, and I felt this, like science was teaching me about some beautiful things that |
don't know if | would have learned, no, | don't know.

Rev. Mariama White-Hammond (00:49:47):

You,youcan'tlearnaboutchemicalreactionsjustbyreadingtheBible. Right. That'sjusttrue.So,um, |
cametothepointwhere lwaslike, lamseeing beautyin more than one place,and ldon'thave to make
those things diametrically opposed or at odds with each other. Um, and I think that kind of either, or
thinkingis problematicinthe church, butit's problematicin otherspaces.Imean, I'vebeenanactivist
spaces where it's like, well, you're committed to social justice or you're a religious person. You can't be
both. And I'mlike, well, guess what, | am both. So there you go. Um, and so | think that, um, in that light,
I think Ifind in the same position, as many, many people of my generation and younger who just got
tired of this either, or thinking got tired of the notion that God, | mean, for me, like, why are you limiting
God?Why can'tyouopenyourmind to the factthat God could move in multiple ways and spacesthat
understanding can come? Imean, quite frankly, theway | look atitis eventhe Bible saysthe veryfirst
thingis creation. Sowhy can't Godtalkto methroughthe creationasmuch as Godtalkstome through
this book.

Rev. Mariama White-Hammond (00:51:06):

I know that | know this tree. | know that | know this grass. | know that | know the phenomenon of rain is
from God, so I'mgoingtolearn aboutit. Um, and | think this notion that it was either, or, and I've said
this also in science spaces, like you can't tell me that because | study physics, | can't believe in God that
either or dogmatic thinking, um, in my opinion, limits God, and it limits our ability to see what's
happeningin the world. And itlimits

Butlerfilms (00:51:45):
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Us

Rev. Mariama White-Hammond (00:51:46):
Just trying to stamp out those moments when you, you know, what you can't understand

Rev. Mariama White-Hammond (00:51:53):

Thosetwo, lacceptthatthere are places beyond myhumanunderstanding,um, thatItrytodothebest
Icantolearntobe excellent. Andthen I'malso okaywith my limitations. So yeah, Imean, Ithink there
wasawhole politicalmovementtodiscreditsciencetosaythat,tobea Christian, youhadtochoose one
or the other, orto be a good scientist, you had to choose one or the other. Um, but that kind of either,
orthinking has nevergottenusveryfar. And so I rejectboth, um, the push fromeitherside tobe, uh,
you know, um, close minded and, um, I reject that way of thinking. Um, and | think |am not the only
one. | think there's a lot of young people, um, in the same place.

Butlerfilms (00:52:46):

Yeah. Thank God we have you literally now. Yeah. Or would you prefer, | call you Mariama or what
would you

Rev. Mariama White-Hammond (00:52:58):

People usually call? | mean, | actually embrace the Reverend because I, | know that | don't look like what
people think of when they think of Reverend. So | actually use it more than | would have thought |
would,

Butlerfilms (00:53:11):

Soit'sfine. Okay. Um, so | was looking away slightly when you're talking. Cause | was trying to, like, | was
panicking. I'mlike, | don'twantherto callthe, and so |, I think that I've increased it so that it won't just
cutoff, butifit cuts off, I'll send you a new invite. And | know you have a hard hour, right? Like 10
minutes in 10 minutes. Okay. So there were just, um, because we only have 10 minutes, uh, | was
wonderingifyou could, you've answered most,most, mostofthe questions. Um,butonethingyou,
you, I've heard you say before, and it's soimportanttothe narrative of this piece is that you said, if you
don'tknow yourhistory, you're destined to repeator, you know, Mark Twain, right? Like what, what
doeshesay?Uh, historyneverrepeatsitself, butitrhymes. Solwaswonderingifforus, youwould
almostjust sortofdeliverthose lines for us because itreally, in a way can kick off our, our short
documentary on, on about science denial, climate change, religion and politics.

Rev. Mariama White-Hammond (00:54:30):

Yeah. Sothere's, um, you know, people often | getinto spaces and they're like, we've gotto do
something about climate change. Let's talk about a mission. That's where we've gotta go. And | care all
aboutthosethings. We needtolook atallthose policies, butforme, one of the starting places hasgot
tobe, howdid we getourselvesinto this mess? We gottolook atourhistoryand understand,um, the
way thathuman beings have interacted with the natural world. Um, the arrogance with which, um,
we'vetreatedtheland andallthe otheranimals,um, thatsame arrogance has played outand howwe
behave with each other. Um, and if we don'tlook at the history of how we've gotten here, the racism
thathas caused some people tobe hurt so much more than others. Um, we don'tlook atthat. Thenour
solutionswillrepeatthe same behaviorsas ourpastbecause we willnothaveintegrity dated whatgot
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ustothispoint. Sol,um, thinkit's soimportantto study the science and to create solutions thatare
going to move us forward. Butwe also have to look at the root causes and the ethos, the culture
undergirding, oursocietythathas allowed ustogettothe place we are rightnow. We don'ttackle that.
We'll just be putting bandaids on top of a pissy and ugly wound.

Butlerfilms (00:56:11):

Thankyou.Andthenwe'vealso, I've alsobeenaskingpeopleatthe end sortoftowardstheend, justto
looktothe cameraand identify themselves again. Butthistime, um,inan,inamoreway, um, there's
been various answers, butit just, if you just give us a little bit more of a personal sort of identifier for
you. Okay. But look at the camera for this one.

Rev. Mariama White-Hammond (00:56:38):

Um, lamremarried, I'mawhite Hammond and I'm, uh, Ray and Gloria's daughter. Um, Ella's, uh,
Sariah's godmother. I love to scuba dive and, um, and knitand grow things. I'm a bitof a Gardner
growingintoafarmerand I'mthe pastorofthe mostamazing congregation offolks tryingtogether,um,
tofigure outhowwe become who God has called us to be in this crazy moment. Um, we'reallofus are
called to be better than we've ever.

Butlerfilms (00:57:22):

Thankyou.Andalsonameyourchurchforus.And,um,andthen!'lljustask youone morequestionand
I know you've got, I've got six minutes with you. So

Rev. Mariama White-Hammond (00:57:30):

Yeah. Uh, our church's new roots AME church in Dorchester, uh, and we're in a neighborhood of Boston,
butactuallyinlightof COVID, we gotfolkszoominginfromeverywhere. So,um,whoweareisevolving,
but we are this beautiful multiracial, uh, group of folks, literally trying to grow some new roots.

Butlerfilms (00:57:55):

Ilove the name ofit. Now, if you were watching a shortdocumentary on this topic and this subject, and,
you know, you've kind oflooked at this, thisis how we gothere, this merge between, you know, the rise
of the moral majority and the conversation Steelers around climate change and, and, and, you know, the
impact of big oil. Um, what else would you want people to know? Uh, we touched it, we talked about it
alittle bit, the systemicracism, but|, I think, I thinkagain, I'd justlike you to use the remaining minutes.
Youhavetalkingabout,um, whatenvironmentaljustice really meansin lightofthe conversation that
we've been having and the historical context. What does environmental justice mean when it comes to
the conversation about climate change and how we should move forward?

Rev. Mariama White-Hammond (00:58:49):

Yeah. So what, whatjustice looks like in light of this? | mean, I've heard many people use the phrase
climate justice, butkind of just slap iton top ofthings thatthey, um, were already doing. So the, the
frame | use as ecologicaljustice and ecology is the study of relationships between things of systems.
Ecology reminds us that, um, you can't understand what's in the river without looking at the Brock
without looking at the deer that drinks at the river, without looking at the humans that pump out of the
river, thatallofthose things areinrelationship. Um, sothe challenge formeisthatwe've gotaproblem
in our relationships and that that problem is not just with the parts per million of like,
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fuels and carbon in the atmosphere.

Rev. Mariama White-Hammond (00:59:49):

The problemis atamuch more fundamentallevelinterms of howwe live even one withanother, how
we distribute resources. Um, so for me, ecological justice means, um, and it's not necessarily one over
firstorthe other, butin a writing of relationships within the human species, getting to the point where
we have enough food. And so everybody's eating cause right now we have enough food, but everybody
isn'teating. Um, sowe need to shiftradically shiftourrelationships with each other. Thenwe actually
need to have a rewriting of our relationships with the rest of the natural world.

Rev. Mariama White-Hammond (01:00:40):
And that's when we will have true ecological justice.

Rev. Mariama White-Hammond (01:00:45):

Unfortunately the things we've done, we are going to see climate impacts. There are Island nations that
probablyare goingto ceasetoexist. There are coastalcommunitiesthataregoingtobeinrealtrouble.
Um, there are places where heat is going to overwhelm us. Ecological justice means not only do we have
tostopdoingthethingsthatmakethose worse, butwe've gotsome tough conversationsabouthowwe
careforoneanotherinthismoment. Sowe can'tjustbe fighting for, you know, Paris climate goals. We
need to ask. What about the people who live along the river that got flooded?

Rev. Mariama White-Hammond (01:01:36):

We need to ask, what about those coal miners? If we want no more coal, whatis our vision for the
dignity they find in their community so that they can continue living? What are we doing aboutthose
communities with coal Ashwas already dumped andthe babieswere affectedand nowthey can'tlearn
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in school quite right. Climate justice, ecological justice is writing all of these relationships, asking tough
questions and taking responsibility foreach other. Um, and that's hard work. | think that's lot of why
peoplegetcaughtinclimatedenialism,because maybewhattheyseeisthehardworkwe havetodo.
Andtheywanttowalkawayfromthat, butwe can'twalk away. Some people can'twalkaway. Sonone
of us should walk away from those questions.

Butlerfilms (01:02:41):

Ohmy gosh, I'mgoing to zoom into your church, such such a pleasure to talk to you. I'm so afraid that
we're justgoing to get cut off. And so if we get cut off, Iguess | can just call you rightback. Butifit'sonly
twopeople,itdoesn'tusually cutoff. Oh, good. Okay. Allright. Good. Ifyou have more thantwo people.
Yeah.Allright. We'vepassedtwoo'clocksolthinkwe're okay. Um, solknowyouhavetogo, solshould
let you go. Um, you can, you can, is there anything else you wanted to add? No, I think I'm,

Rev. Mariama White-Hammond (01:03:17):

Oh, I have onelittle thought. So, um, I thinkit, | probably should have said itin this last thing, but,um, |
thinkone ofthe fundamentalthings we have to startisrecognizing we are allin relationship, whether
we acknowledge thatrelationship ornot, we are allinrelationship. And sothe question thatI'mtrying
to struggle with iswhatdoes itmean forusto be inright relationship? Every time you turnthe heaton,
inyourhouse, thatfuelis comingfromsomewhere. Andthatthose emissionsare goingsomewhere.
Every time we support or don't support public transportation, we're making decisions about who can get
someplaceandwhoalsocan'tgetanotherplace. Weare alreadyinrelationship. We'reinrelationship
withthesetiny, like,uh, likelittle microscopicbeingsintheocean. Um, thatproduce oxygen. Wecan't
see them, but every day our breaths are possible because they're turning carbon dioxide into oxygen.

Rev. Mariama White-Hammond (01:04:28):

Weareinrelationship allaround us. And ifwe don't start seeing those relationships,um, Idon't, Idon't
seehowwebeginshiftingourframe.lamsothankfultoourindigenous communitiesbecausethey've
been saying this for a really long time. Um, and I've learned and, um, shifted because of many great, um,
indigenous thinkers in this country and in other countries, but at the foundation of this, we're in
relationship, lwantto be inright relationship. We haven'tusually been thatway, but I think thatis a
fundamentalpartofwhat, uh, ecologicaljustice, what, um, we are called toin thismoment. Alright. |
think that's all | wanted to say.

Butlerfilms (01:05:27):
Beautiful. Thankyou.
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